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Preface

First let's make sure we are all talking about the same thing:

Under standing the Distinctions between Kamma, Ethics, Morality, the
Rules of the Sangha, and the Behavior Required of One Seeking
Awakening

Thisis how it breaks down:
Kamma (aka: karma):

Kamma islike a law of physics. There are varying views concer ning the
mechanism of action of that law, but that it is a law independent of views
of how it worksisthe idea. In the doctrine of Gotama kamma is a two-
sided matter: the intentional doing of a deed by body, word, or wish, and
the consequence. The factorsthat influence the outcome are the intent, the
deed, and the recipient of the deed.

Intent isintent to harm, intent to cause pleasure, or intent to end kamma.
The deed isthe form: by body, speech, or will

The effect of the recipient isin proportion to the degree of his detachment
from the world.

The most potent aspect of the deed isthe mental.

The consequences of a deed are not one-for-one, but are enormously
magnified. To understand thisimagine the way a rock tossed into a pond
actson every single drop of water in the pond. Every single drop of water
that is acted upon reacts causing a rebound of energy which itself acts on
every single drop of water ... and so forth. Now imagine this happening in a
sphere and expand that sphereto the entire universe. And of course, as per
usual, place yourself at the center of that universe.

Theway in which the recipient of a deed can be understood to influence the
consequences of the deed through his degree of detachment can be
understood by imagining the way two individuals react to a hurtful word.
The one who is attached responds with anger. In effect he has absorbed the
greater bulk of the energy of the harmful deed and responds with the
majority of the reactive force. The man who is detached stands aside, as it
were, and the energy passes on to the greater universe. A 'bad' deed done
to an attached man will be seen to have a lesser result than one done to a
detached man and will occur differently with regard to time; a good deed



will have a greater consequence done to a detached man.

The magnitude of the repercussion and it's timing is also influenced by the
doer of the deed and the nature of the deed.

Escape from kamma is possible because kamma reaches only as far asthat
which has become: that is, that arises as a consequence of the conjunction
of individualized consciousness with named shapes.

Those that argue that science will never accept the laws of kamma should
think about quantum physics and the idea that things become only when
thereisan observer.

Ethics:

Ethicsarerules for behavior that evolve from points of view concerning
the nature of existence and kamma. For example the ethics of a person
whose view isthat there is no self will be different than the ethics of one
who believes that there is an essential, everlasting soul. The ethics of a
person who believes that what happens to one returns to one in exactly the
same form as one has acted on another is different than the ethics of one
who believes that the form and magnitude of the rebounding consequences
of a deed isin accordance with the intent, the nature of the deed, and the
detachment of the recipient of the deed.

Ethics are rules made up by man and can be misconceived.

In the doctrine of Gotama as found in the Suttas, ethics, the behavior
required for awakening, and the rules for the bhikkhus all derive from the
view of kamma put forth there, that is: that the form and magnitude of the
rebounding consequences of a deed isin accordance with the intent, the
nature of the deed, and the detachment of the recipient of the deed.

Morality:

Morality is different from both ethics and Kamma. Theterm 'Moral' is
from theword 'Moralis custom, > mores, norms or what isnormal >
manners. Morality isan evolving set of rules and attitudes based on what
Is consider ed normal good behavior.

The problem with morality isit's baseless claim to the defining of 'right
and wrong'. Essentially we can trace most of the problemsin the world to
reliance on morality.

Rules for Members of the Order



The rules imposed on the members of the Sangha are independent of, but
consistent with the Ethics that derive from Gotama's view of kamma and
the behavior required of one seeking Awakening. Additionally however
they may also include rules intended to appease the views on ethics and
mor ality of the lay population. Such a rule, however, will not be
inconsistent with kamma or the ethics derived from Gotama's view of
kamma.

Originally there were no rules. Asthe order grew in sizerules were
imposed according to a set of criteria:

For the well-being of the Sangha,

for the comfort of the Sangha,

for the control of evil-minded men,

for the comfort of good beggars,

for restraint with regard to the corruptions of this seen thing,

for repelling the corruptionsarising with regard to the hereafter,

for clarification of the unclear,

for making the clear more so,

for establishing the Good Word,

for setting up discipline.
Theimportant thing to keep in mind isthat the rules were imposed on
bhikkhus only, not on the lay population, and the only punishment in
terms of the rules themselves was forfeiture of a thing gained, or some
degree of lessening of the beggars standing in the order ... right down to
expulsion. There would be kammic repercussions and punishments by the
king for some of the offenses, but that was not the business of the rules.

Therulesfor the order can belikened to the laws of a state. Laws are
created to regulate good standing within the state, but their 'goodness' isin
relation to the ethics and wisdom of those who make up the laws.

Behavior required for Awakening

The behavior required of one seeking enlightenment is different from the
goal of creating good kamma, the following of ethics derived from kamma,
morality, or therules of the order. It derives from the goal of Gotama's
system, which is the escape from kamma.

Therules derive from Samma Ditthi, Consummate View, or the point of
view that experience as an individual follows upon identification with the
actions of the individual intending to create experience of existence and



that such experience is mistaken and painful and that to avoid the mistake
and the pain identification with such actions must be avoided. That is:
Thisis Pain
Thispain arises from Wanting
To end this Pain, end the Wanting
Thisisthe way: Consummate View, Consummate Principles,
Consummate Talk, Consummate Works, Consummate Lifestyle,
Consummate Self-control, Consummate Mind, Consummate
Serenity, Consummate Vision and Consummate Detachment

Avoiding identification with the intent to create experience is accomplished
by not identifying with the actor or the action and behavior characterized
as'intentional not-doing' — The abstention, when occasion presentsitself,
from acting with identification intending to produce a result other than
ending.

For example: Samma Vaca, Consummate Speech consists in abstention from
intentionally saying what is not true, or from hurtful or useless speech.
Consummate Works and the other dimensions of the "Way' are similar
‘not-doings or abandoning or letting go of or ending of ‘doings.

That'sit. Here we are talking about Kamma and the escape from kamma.
We are not talking about ethics, morality or the rules of the order or the
law.

The important things to know about kamma are:

1. Kamma is not a matter of 'an eye for an eye', but is greatly expanded
according to the detachment of the actor, the aid to detachment of the deed
and the detachment of the recipient.

2. The consequence of kamma accor ds with the intent with which it was
created in terms of sensation. It is not the form which dictates the r esult.

3. The escape from kamma is found in the under standing of the
consequences. Under standing hereis not just a matter of intellectual
knowledge, it isa matter of knowing through experience. Under -standing.
To know that which underlies, stands under the intellectual knowledge.

Note that Udayi's interruption isincluded to show that while Samiddhi's
answer to Potali's son isnot wrong in ultimate termsin that the eventual
outcome as seen by Buddhistsisthat as a consequence of the attachment
involved, even pleasant consequences of action come to an end bringing



Pain, what was needed, as indicated by the way the question was asked,
was to point out this more expanded way of seeing thingsto the Wander er
so asto make the Dhamma mor e palatable to him

Some terms used that one should note;

" Re-knowing-knowlege" isthe literal trandation of "viririana” which could
also be trangdated " re-knowing-knowing-knowlege" which | believe means
the same thing. The usual trandlation is" consciousness'. This| believe has
caused usa lot of problemsin that it means a specific thing in English,
where | now think that what isintended is more general ... So that it has
multiple applications, and is also suitable for describing the freed state. We
could possibly use " consciousness' for the current state, and re-knowing-
knowledge for the freed state.

"Mind" is"Sati", and isused in all the different ways " mind" isused in
English: to think, remember, intend and having had enough. The observing
of body, the senses, the heart and the Dhamma, ar dent, self-knowing,
satisfied, having risen above grief and lamentation.

" Detachment” (upekkha) is usually trandlated " equanimity” which is not
correct. Thisisa term which needs to encompass equanimity with regard
to the world, but also needs to point to the state of having abandoned the
world. Equanimity requires a relationship, a balance between two things,
upekkha must also accommodate the state where there is no relationship to
things.

Serenity is Samadhi. The state of being above it all.



Majjhima Nikaya
3. Upari Pannasa
4. Vibhanga Vagga

Sutta 135

Cila Kamma-Vibhanga Suttam

The Succinct Analysis of Kamma

| Hear Tell:

[1] Once Upon a Time the Lucky Man,
Savatthi town,

Jeta Grove,

Anathapindika's Park

came-a revisiting.

[2] There then the youth Subha, Todeyya's Son,
drew near The Lucky Man.

Having drawn near Bhagava,
he exchanged friendly greetings with him.

Having made friendly greetings,
having exchanged polite talk,
he took a seat to one side.

Seated to one side then,
the youth Subha, Todeyya's son,
said thisto Bhagava:

[3] [11-2) " Good Gotama, what is

the driving force,

what resultsin

that which is human,

(minding only that which is human life),
being seen asinferior or superior?

[21-21 For seen good Gotama
are short-lived humans,
seen are those long-lived;



[2.3-4] Seen are those much-oppressed,
seen are those little-oppressed;

[25-6] Seen ar e those painfully-cast,
seen ar e those cast-cast-off;

[2.7-8] Seen are those little-appreciated,
seen ar e those much-appreciated;

[2.9-10] Seen are those of little-wealth,
seen are those of great-wealth;

[2.11-12] Seen are those of low clan,
seen are those of high clan;

[2.13-14] Seen are those of weak wisdom,
seen are those possessed of wisdom.

" Good Gotama, what is

the driving force,

what resultsin

that which is human,

(minding only that which is human life),
being seen asinferior or superior?

[4] [11-2] " Kamma is one's own, youth,
beings are kamma-heirs,
kamma-wombed,

kamma-descended,

kamma-judged.

It is kamma that divides beings,
that is,
into inferior and superior."

" Asto this, then, Good Gotama,

that was spoken succinctly,

| have not fully gained the expanded analysis,
fully gained under standing.

Waell for me if Gotama
wer e to develop that Dhamma he taught.

Whatever the good Gotama taught succinctly,
| would fully gain the expanded analysis,
fully gain under standing."

" Then listen well, youth,
pay attention,



| will speak!"

Then, saying " Even so!"
the happy youth Todeyya's Son
responded to Bhagava.

[5] [21] " Here, youth,

either man or woman

takes the life of breathing things,
iIscruel,

bloody-handed,

intent on injuring and killing,
without mercy to any breathing thing.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell.

If at the body breaking up at death
thereisnot re-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell,

arriving at the human state,
whither soever whither soever,

In the resultant re-birth,

heis of short life-span.

Thisisthe way to a short life-span, youth:
that isto say:

taking the life of breathing things,

being cruel,

bloody-handed,

intent on injuring and killing,

without mercy to any breathing thing.

[6] [22] Here further, youth,
either man or woman



has let go of slaughtering living beings,

shrinks from slaughtering living beings,
set-down cruelty,

set-down bloody-handedness,

intention to injure and kill,

one who lives merciful toward all living beings.

Because of Kamma like that,
thus fully developed

thus undertaken,

at the body breaking up at death
thereisre-arising in

some heaven world.

If at the body breaking up at death
thereisnot re-arising in

some heaven world

arriving at the human state,
whither soever whither soever,

in the resultant re-birth,

heis of long life-span.

Thisisthe way to a long life-span, youth,

that isto say:

letting go of slaughtering living beings,
shrinking from slaughtering living beings,
set-down cruelty,

set-down bloody-handedness

intention to injure and kill,

one who lives merciful toward all living beings.

[7.] [23] Here, youth,
either man or woman
har asses living creatures
with hand

or stone

or stick

or sword.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arising in



woeful ways,
painful,
ruinatious,
Niriaya Hell.

If at the body breaking up at death
thereisnot re-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell,

arriving at the human state,
whither soever whither soever,

in the resultant re-birth,

he has many illnesses.

Thisisthe way to having many illnesses, youth:
that isto say:

harassing living creatures

with hand

or stone

or stick

or sword.

[8] [24] Here further, youth,

either man or woman

has let go of harassing living creatures
with hand

or stone

or stick

or sword.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arising in

some heaven world.

If at the body breaking up at death
thereisnot re-arisingin

some heaven world,

arriving at the human state,
whither soever whither soever,



in the resultant re-birth,
he has few illnesses.

Thisisthe way to having few illnesses, youth:
that isto say:

not harassing living creatures

with hand

or stone

or stick

or sword.

[9] [25] Here, youth,
either man or woman
iswrathful,

easlly irritated;

even with little things said by equals
isbad tempered,
agitated,

contrary and,

a back-talker;
iIsangry

hateful

and resentful

and showsiit.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell.

If at the body breaking up at death
thereisnot re-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell,

arriving at the human state,
whither soever whither soever,



in the resultant re-birth,

heisugly.

Thisisthe way to being ugly, youth:
that isto say:

being wrathful,

eadly irritated;

even with little things said by equals
being bad tempered,

agitated,

contrary and,

a back-talker;

being angry

hateful

and resentful

and showing it.

[10.] [26] Here further, youth,
either man or woman

has let go of wrath,

iIsnot eadily irritated,;

even with big things said by equals
Isnot bad tempered,
agitated,

contrary or,

a back-talker;

Isnot angry

hateful

or resentful

or show it.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arisingin

some heaven world.

If at the body breaking up at death
thereisnot re-arisingin

some heaven world,

arriving at the human state,
whither soever whither soever,



in the resultant re-birth,
heis good looking.

Thisisthe way to being good looking, youth:
that isto say:

letting go of wrath,

not being easily irritated;

even with big things said by equals
not being bad tempered,

agitated,

contrary or,

a back-talker;

not being angry

hateful

or resentful

or showing it.

[11] (271 Here, youth,
either man or woman
IS envious,

shows envy

at the reverence,
weighty seriousness,
honor,

respect,

devotion,

gained by others.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell.

If at the body breaking up at death
thereisnot re-arisingin

woeful ways,

painful,

ruinatious,



Niriaya Hell,

arriving at the human state,
whither soever whither soever,
in the resultant re-birth,
heis under appreciated.

Thisisthe way to being under appreciated, youth:
that isto say:

being envious,

showing envy

at the reverence,

weighty seriousness,

honor,

respect,

devotion,

gained by others.

[12] (28 Here further, youth,
either man or woman

has let go of envy,

does not show envy

at the reverence,

weighty seriousness,

honor,

respect,

devotion,

gained by others.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arisingin

some heaven world.

If at the body breaking up at death
thereisnot re-arisingin

some heaven world,

arriving at the human state,
whither soever whither soever,

In the resultant re-birth,

he is much appreciated.

Thisisthe way to being much appreciated, youth:



that isto say:

not being envious,
not showing envy

at the reverence,
weighty seriousness,
honor,

respect,

devotion,

gained by others.

[13] [29] Here, youth,

either man or woman

iIsnot a giver,

of food,

drink,

clothing,

vehicles,

garlands, perfumes, and ointments,
decent-well-lit habitation,

to shaman or brahmin.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell.

If at the body breaking up at death
thereisnot re-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell,

arriving at the human state,
whither soever whither soever,

in the resultant re-birth,

heis of little wealth.

Thisisthe way to being of little wealth, youth:



that isto say:

not being a giver,

of food,

drink,

clothing,

vehicles,

garlands, perfumes, and ointments,
decent-well-lit habitation,

to shaman or brahmin.

[14.] [2.10] Here further, youth,
either man or woman

Isagiver,

of food,

drink,

clothing,

vehicles,

garlands, perfumes, and ointments,
decent-well-lit habitation,

to shaman or brahmin.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arisingin

some heaven world.

If at the body breaking up at death
thereisnot re-arisingin

some heaven world,

arriving at the human state,
whither soever whither soever,

in the resultant re-birth,

heis of great wealth.

Thisisthe way to being of great wealth, youth:
that isto say:

being a giver,

of food,

drink,

clothing,

vehicles,



garlands, perfumes, and ointments,
decent-well-lit habitation,
to shaman or brahmin.

[15.] [2.11] Here, youth,

either man or woman

Ishard,

gone-mental;

does not greet

those that should be greeted,

does not rise up from his seat

for those that should berisen up for,
does not give his seat

to one who deserves a seat,

does not make way

for one who should be differed to,

does not respect

those who should be respected,

does not treat asweighty,

that which should be treated as weighty,
does not honor

that which should be honored,

does not give attention

to that which should be given attention.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell.

If at the body breaking up at death
thereisnot re-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell,

arriving at the human state,



whither soever whither soever,
in the resultant re-birth,
heis of a low clan.

Thisisthe way to being of a low clan, youth:
that isto say:

being hard,

having gone-mental;

not greeting

those that should be greeted,

not rising up from the seat

for those that should berisen up for,
not giving his seat

to one who deserves a seat,

not making way

for one who should be differed to,

not respecting

those who should be respected,

not treating as weighty,

that which should be treated as weighty,
not honoring

that which should be honor ed,

not giving attention

to that which should be given attention.

[16.] [212) Here further, youth,

either man or woman

iIsnot hard,

has not gone-mental;

does greet

those that should be greeted,
doesrise up from his seat

for those that should berisen up for,
does give his seat

to one who deserves a seat,

does make way

for one who should be differed to,
does respect

those who should be respected,
doestreat asweighty,

that which should be treated as weighty,
does honor



that which should be honor ed,
does give attention
to that which should be given attention.

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arising in

some heaven world.

If at the body breaking up at death
thereisnot re-arising in

some heaven world,

arriving at the human state,
whither soever whither soever,

in the resultant re-birth,

heis of high clan.

Thisisthe way to being of high clan, youth:
that isto say:

not being hard,

not having gone-mental;

greeting

those that should be greeted,

rising up from his seat

for those that should berisen up for,
giving his seat

to one who deserves a seat,

making way

for one who should be differed to,
respecting

those who should be respected,
treating as weighty,

that which should betreated asweighty,
honoring

that which should be honored,

giving attention

to that which should be given attention.
[17] [213] Here, youth,

either man or woman
who, having come into the presence of a shaman or brahman,



does not ask:

'"What, bhante, is skillful ?
What is unskillful ?

What is blameworthy?

What blameless?

How should one practice?
What should one not practice?

If | do what,
will it be for many a day
for my pain and sorrow?

Or if I do what,
will it befor many a day
for my good and happiness?’

Because of Kamma like that,
thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arising in

woeful ways,

painful,

ruinatious,

Niriaya Hell.

If at the body breaking up at death
thereisnot re-arisingin

woeful ways,

painful,

ruinatious,

Niriaya Hell,

arriving at the human state,
whither soever whither soever,

in the resultant re-birth,

heis of weak wisdom.

Thisisthe way to being of weak wisdom, youth:

that isto say:

having come into the presence of a shaman or brahman,
not asking:

'"What, bhante, is skillful ?



What is unskillful ?

What is blameworthy?

What blameless?

How should one practice?
What should one not practice?

If I do what,
will it be for many a day
for my pain and sorrow?

Or if | do what,

will it be for many a day

for my good and happiness?'
[18.] [2.14] Here further, youth,
either man or woman

who, having come into the presence of a shaman or brahman,
does ask:

'What, bhante, is skillful?
What is unskillful ?

What is blameworthy?

What blameless?

How should one practice?
What should one not practice?

If | do what,
will it be for many a day
for my pain and sorrow?

Or if | do what,
will it be for many a day
for my good and happiness?'

Because of Kamma like that,

thus fully developed,

thus undertaken,

at the body breaking up at death
thereisre-arising in

some heaven world.

If at the body breaking up at death
thereisnot re-arisingin

some heaven world,



arriving at the human state,
whither soever whither soever,
in the resultant re-birth,
heis of great wisdom.

Thisisthe way to being of great wisdom, youth:

that isto say:

having come into the presence of a shaman or brahman,
amid asking:

'"What, bhante, is skillful?

What is unskillful ?

What is blameworthy?

What blameless?

How should one practice?

What should one not practice?

If I do what,
will it be for many a day
for my pain and sorrow?

Or if | do what,
will it be for many a day
for my good and happiness?'

[19.] [3] SO, youth,

the course causing short life-span

leads to shortness of life-span;

the course allowing long life-span

leads to length of life-span;

the cour se causing many pains

leads to having many illnesses;

the course causing few pains

leads to having few illnesses,

the course creating ugliness

leads to ugliness;

the creating the lovely

leads to beauty;

the cour se causing the lessening of worth
leads to smallness of account;

the cour se allowing greatness of account
leads to being of great account;

the course causing poverty,



leads to poverty;

the course bringing wealth

leads to being wealthy;

the cour se showing disrespect

leads to being low clan;

the course that brings respect

leads to being high clan;

the cour se conducive to being weak in wisdom
leads to weakness of wisdom;

the cour se conducive to being of great wisdom
leads to greatnessin wisdom.

[20.] Kamma is'one's own', youth,
beings are heirsto their Kamma,
kamma is the womb,

kamma is one's ancestors,
kamma isthe judge.

It is kamma that divides beings
that is,
into inferior and superior."

[21] And at this, Subha, Todeyya's son, said:
" Excellent Good Gotama! Excellent!

In the same way asif one were to set upright

that which had been upside down;

or asif onewereto bring a lamp into the darkness

so that the beings there might see;

In the same way has the Good Gotama set out Dhamma
and made it clear.

| gotothe Good Gotama for Refuge,
| go to the Dhamma for Refuge,
| gotothe Order for Refuge.

May the Good Gotama accept me
asa Lay Follower going for Refuge
from this day forth

aslong aslife shall last!"



Majjhima Nikaya
III. Upari Pannasa
4. Vibhanga Vagga

Sutta 136

Maha Kamma-Vibhanga Suttam

The Great Analysis of Kamma

| Hear Tell:

[1] Once Upon a Time, The Lucky Man,
Rajagaha,

Bamboo Grove,

the squirrels feeding place,

came-a revisiting.

Also there, at that time,

was Old Man Samiddhi,

who lived in a forest-hut.

[2] Therethen, Potali's-son, the wanderer,
an on-his-legs-liver,

always pacing back and forth,

always meandering around,

drew near Old Man Samiddhi,

and approached him.

Having approached Old Man Samiddhi,
together they exchanged polite greetings.
Having given polite talk,

hetook a seat to one side.

Then seated to one side,

Potali's-son, the wanderer,
said thisto Old Man Samiddhi:

[3] " Face-to-face, friend Samiddhi,
| have heard from the shaman Gotama,
face-to-face received it,



that:

'Useless is bodily-kamma,
useless is vocal-kamma,

only kamma of mind istrue'.

And that there is attainment
which, attaining,
one attains no experience whatever."

[4] " Do not say this, Potali's-son!
Do not say this, Potali's-son!

Do not misrepresent Bhavaga,

for it isnot well to misrepresent Bhavaga,
nor would Bhavaga say:

'Useless is bodily-kamma,
useless is vocal-kamma,

only kamma of mind istrue'.

And then that, friend, there is attainment
which, attaining,
one attains no experience whatever."

[5] "How long isit since you have gone forth, friend Samiddhi?"

" Not long, friend,
threerains.”

" (What will an elder bhikkhu say,
when a novice bhikkhu
thinksto guard his master thus?)

[6] With, friend Simiddhi,

intentionally done kamma,
of body,

of speech,

of mind,

what does he experience?"

[7] " With, friend Potali's-son,
intentionally done kamma,

of body,

of speech,

of mind,

he experiences pain."

[8] Therethen Potali's-son,



neither accepting nor reecting
Old Man Samiddhi's statement,
neither accepting

nor reecting,

rose up from his seat and departed.

[9] Therethen Old Man Samiddhi

not-long after the departure of Potali's-son, the wanderer,
drew near Old Man Ananda,

and approached him.

Having approached Old Man Ananda,
together they exchanged polite greetings.

Having given polite talk,
he took a seat to one side.

Seated to one side then,

Old Man Samiddhi related to Old Man Ananda,
asfar asit was developed,

all that which he and Potali's-son, the wander er
had talked over together in conversation.

This having been said,

Old Man Ananda said this to Old Man Samiddhi:

[10] " Now then, this subject of conversation, friend Samiddhi
should be seen to by Bhagava.

Pray wait, friend Samiddhi,

until we can draw near Bhagava.

Having drawn near

this will be of advantage
to relate to Bhagava.

However Bhagava explainsit,
that is how we should bear it in mind."

" Even so, friend'
replied Old Man Samiddhi to Old Man Ananda.

[11] There then Old Man Ananda
and Old Man Samiddhi
drew near Bhagava,



and approached him.

Having approached Bhagava,
they took seats to one side.

Seated to one side then,

Old Man Ananda related to Bhagava,

asfar asit was developed,

all that which Old Man Samiddhi and Potali's-son, the wanderer
had talked over together in conver sation.

[12] This having been said,
Bhagava said this to Old Man Ananda:

"But Ananda,

| do not see thefirst proposition
of the case Potali's-son put forth;
how can | comment

on the whole conver sation?

[13] And, Ananda, this question

put by the wanderer Potali's-son

and answered by this foolish person, Samiddhi,
requiring an analytical response,

was responded to one-sidedly."

[14] This said, Old Man Udayi said this to Bhagava:

"What if, bhante,

Old Man Samiddhi had put together what he said as:
'That which is experienced,

that is pain'?"

[15] To this,

Bhagava responded to Ananda:

"Do you see, Ananda,
how this foolish person Udayi
is off-track?

I knew, Ananda,

that this foolish person Udayi,
off-track asto the mental standpoint
from which this question originated,



would be off-track.

[16] Ananda, the wanderer Potali's-son
was really asking about
the three sensations.

That foolish Beggar Samiddhi
should have answered this question
put by the wanderer Potali's-son
this way:

[17] 111 "When, friend Potali,

one has done a deed

by body,

speech,

or mind,

with the intention of producing sensations of pleasure,
he experiences sensations of pleasure.

[18] (21 When, friend Potali,

one has done a deed

by body,

speech,

or mind,

with the intention of producing sensations of pain,
he experiences sensations of pain.

[19] 131 When, friend Potali,

one has done a deed

by body,

speech,

or mind,

with the intention of producing sensations of neither -pain-nor -pleasure,
he experiences sensations of neither -pain-nor-pleasure.'

Thus answered, Ananda,
that foolish Beggar Samiddhi
would have best answered
the wanderer Potali's-son.



[20] Now, Ananda,

there are foolish and inexperienced wanderers,
members of other sects,

who would come to know

the Tathagata's Great Analysis of Kamma

if you, Ananda, would listen

while he enumerates the details

of the Tathagata's Great Analysis of Kamma."

[21] " Now isthe time, Bhagava!
Now is the time, Wellgone!

Now isthetime
that Bhagava should analyze
the Great Analysis of Kamma.

The Beggar s having heard Bhagava,
will bear it in mind!"

[22] "Very well then, Ananda,
listen up,

pay attention,

| will speak!"

" Even so Bhante!"

said Old Man Ananda,

in response to The Lucky Man.

[23] The Lucky Man said this:

"There are, Ananda,
four types of men
existing in the world.

What four?

[24] (1] Here, Ananda, some person
slaughtersliving creatures here,
takes what has not been given to him,
has low ethical conduct

in the pursuit of pleasure,

Is one who speakslies,



Is one who speaks slanders,
isalip-flapper,

IS covetous,
Ishard-hearted,

Isone who holds low views.

He, at the body breaking up at death
re-arisesin

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

[25] [2] Here, Ananda, some person
slaughtersliving creatures here,
takes what has not been given to him,
has low ethical conduct

in the pursuit of pleasure,

Is one who speakslies,

Is one who speaks dlanders,
iIsalip-flapper,

IS covetous,

is hard-hearted,

iIs one who holds low views.

He, at the body breaking up at death
re-arisesin
some heaven world.

[26] (3] Here, Ananda, some person

abstains from dlaughtering living creatures here,
abstains from taking what has not been given to him,
abstains from low ethical conduct

in the pursuit of pleasure,

abstains from speaking lies,

abstains from speaking slanders,

abstains from lip-flapping,

iIsnot hard-hearted,

holds consummate view.

He, at the body breaking up at death
re-arisesin
some heaven world.

[27] (4] Here, Ananda, some person



abstains from dlaughtering living creatures here,
abstains from taking what has not been given to him,
abstains from low ethical conduct

in the pursuit of pleasure,

abstains from speaking lies,

abstains from speaking slanders,

abstains from lip-flapping,

iIsnot hard-hearted,

holds consummate view.

He, at the body breaking up at death
re-arisesin

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

[28] (1] Here, Ananda, some shaman or Brahman
who,

asaresult of ardor,

as a result of making effort,
asaresult of being yoked to practice,
asaresult of not being careless,

as a result of consummate mental discipline,
touched such a serene-heart,

that with this composed heart,

he sees,

with the divine eye,

purified beyond that of mankind

that man

who slaughtered living creatures here,
took what was not given

who abandoned his ethical conduct

in the pursuit of pleasure,

was one who spoke lies,

was one who spoke slanders

was a lip-flapper,

was covetous,



was hard-hearted,

was one who held low views,

who, at the body breaking up at death
re-arosein

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

[29] He concludes:

't istrue,
there are deeds which can be called " bad"
thereisaresult of bad deeds.

That individual | saw here

who slaughtered living creatures here,
took what was not given
abandoned his ethical conduct

in the pursuit of pleasure,

who was one who spoke lies,
who was one who spoke slanders
was a lip-flapper,

was covetous,

was hard-hearted,

was one who held low views,

at the body breaking up at death
re-arosein

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

[30] And then he goes on to say:

'Itistrue,

everyone who slaughtered living creatures here,
took what was not given

abandoned his ethical conduct

in the pursuit of pleasure,

who was one who spoke lies,

who was one who spoke slanders

was a lip-flapper,

was Covetous,



was hard-hearted,

was one who held low views,

at the body breaking up at death
re-arisesin

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

Those who say so
are telling the truth.

Those who say differently
are wrong.’

[31] And in thisway

he stubbornly holds on to

and sticksto

the view formulated by himself

based on what he has seen for himself as
'‘This alone isthe truth,

everything elseisfalse!

[32] (21 Here, Ananda, some shaman or Brahman
who,

asaresult of ardor,

asaresult of making effort,

asaresult of being yoked to practice,
asaresult of not being careless,

as aresult of consummate mental discipline,
touched such a serene-heart,

that with this composed heart,

he sees,

with the divine eye,

purified beyond that of mankind

that man

who slaughtered living creatures here,

took what was not given

who abandoned his ethical conduct

in the pursuit of pleasure,

was one who spoke lies,

was one who spoke slanders

was a lip-flapper,



was covetous,

was hard-hearted,

was one who held low views,

who, at the body breaking up at death
re-arosein

some heaven world.

He concludes:

't isnot true,
that there are deeds which can be called " bad",
there is no result of bad deeds.

That individual | saw here

who slaughtered living creatures here,
took what was not given

who abandoned his ethical conduct
in the pursuit of pleasure,

was one who spoke lies,

was one who spoke slanders

was a lip-flapper,

was covetous,

was hard-hearted,

was one who held low views,

at the body breaking up at death
re-arosein

some heaven world.

And then he goes on to say:

'"Everyone

who slaughtersliving creatures here,
takes what isnot given

who abandons his ethical conduct
in the pursuit of pleasure,

Is one who speakslies,

Is one who speaks slanders

a lip-flapper,

covetous,

hard-hearted,

who holds low views,

re-arisesin

some heaven world.

Those who say so



are telling the truth.

Those who say differently
arewrong.'

And in thisway

he stubbornly holds on to

and sticksto

the view formulated by himself

based on what he has seen for himself as
'This alone isthe truth,

everything elseisfalse!

[33] (3] Here, Ananda, some shaman or Brahman who,
asaresult of ardor,

as a result of making effort,

asaresult of being yoked to practice,

asaresult of not being careless,

as a result of consummate mental discipline,

touched such a serene-heart,

that with this composed heart,

he sees,

with the divine eye,

purified beyond that of mankind

that man

who abstained from slaughtering living creatures here,
abstained from taking what had not been given to him,
abstained from low ethical conduct

in the pursuit of pleasure,

abstained from speaking lies,

abstained from speaking slanders,

abstained from lip-flapping,

was not covetous,

was not hard-hearted, who held consummate view,
who at the body breaking up at death,

re-arosein

some heaven world.

He concludes:

‘Itistrue,
there are deeds which can be called " good"
thereisaresult of good deeds.

That individual | saw here



who abstained from slaughtering living creatures here,
abstained from taking what had not been given to him,
abstained from low ethical conduct

in the pursuit of pleasure,

abstained from speaking lies,

abstained from speaking dlanders,

abstained from lip-flapping,

was not covetous,

was not hard-hearted, who held consummate view,

at the body breaking up at death

re-arosein

some heaven world.

And then he goes on to say:

‘It istrue, everyone who

abstains from slaughtering living creatures here,
abstains from taking what is not given to him,
abstains from low ethical conduct

in the pursuit of pleasure,

abstains from speaking lies,

abstains from speaking slanders,

abstains from lip-flapping,

who is not covetous,

who is not hard-hearted, who holds consummate view,
re-arisesin

some heaven world.

Those who say so
are telling the truth.

Those who say differently
arewrong.'

And in thisway

he stubbornly holds on to

and sticksto

the view formulated by himself

based on what he has seen for himself as
'This alone isthe truth,

everything elseisfalse!

[34] (4 Here, Ananda, some shaman or Brahman
who,
asaresult of ardor,



asaresult of making effort,

asaresult of being yoked to practice,

asaresult of not being careless,

asaresult of consummate mental discipline,
touched such a serene-heart,

that with this composed heart,

he sees,

with the divine eye,

purified beyond that of mankind

that man

who abstained from slaughtering living creatures here,
abstained from taking what had not been given to him,
abstained from low ethical conduct

in the pursuit of pleasure,

abstained from speaking lies,

abstained from speaking slanders,

abstained from lip-flapping,

was not covetous,

was not hard-hearted, who held consummate view,
who, at the body breaking up at death

re-arosein

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

He concludes:

‘It isnot true,
there are no deeds which can be called " good" ,
thereisno result of good deeds.

That individual | saw here

who abstained from slaughtering living creatures here,
abstained from taking what had not been given to him,
abstained from low ethical conduct

in the pursuit of pleasure,

abstained from speaking lies,

abstained from speaking slanders,

abstained from lip-flapping,

was not covetous,

was not hard-hearted, who held consummate view,



at the body breaking up at death
re-arosein

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

And then he goes on to say:

'Everyone who

who abstains from slaughtering living creatures here,
abstains from taking what is not given to him,
abstains from low ethical conduct

in the pursuit of pleasure,

abstains from speaking lies,

abstains from speaking slanders,

abstains from lip-flapping,

who is not covetous,

who is not hard-hearted, who holds consummate view,
at the body breaking up at death

re-arisesin

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

Those who say so
are telling the truth.

Those who say differently
arewrong.'

And in thisway

he stubbornly holds on to

and sticksto

the view formulated by himself

based on what he has seen for himself as
'‘This alone isthe truth,

everything elseisfalse!

[35] [1] As far as this goes, Ananda,



whatever shaman or Brahman says.

'There are bad deeds,
thereisresult of doing bad deeds.'

Thismuch | give him.
And if he says:

'l saw such and such an individual
who slaughtered living creatures here,
took what was not given

who abandoned his ethical conduct
in the pursuit of pleasure,

was one who spokes lies,

was one who spoke slanders

a lip-flapper,

covetous,

hard-hearted,

who held low views,

at the body breaking up at death
re-arisein

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

Thismuch | also give him.
But if he says.

'Everyone who

slaughtered living creatures here,
took what was not given

who abandoned his ethical conduct
in the pursuit of pleasure,

Is one who spokes lies,

Isone who spoke slanders

a lip-flapper,

covetous,

hard-hearted,

who held low views,

at the body breaking up at death
re-arisesin

the woeful ways,



painful,

ruinatious,

Niriaya Hell.'

This| do not give him.
And if he says:

"Those who know this
know the truth,

those who say otherwise
arewrong.'

This| do not give him.

And whoever stubbornly holds on to
and sticksto

the view formulated by himself

based on what he has seen for himself as
‘This alone isthe truth,

everything elseisfalse.’

This| do not give him.

[36] [2] As far as this goes, Ananda,
whatever shaman or Brahman says:

'There are no bad deeds,
thereisno result of doing bad deeds.

Thismuch | do not give him.
And if he says:

'l saw such and such an individual
who slaughtered living creatures here,
took what was not given

who abandoned his ethical conduct
in the pursuit of pleasure,

was one who spokes lies,

was one who spoke slanders

a lip-flapper,

covetous,

hard-hearted,

who held low views,

at the body breaking up at death
re-arisein

some heaven world.



Thismuch | give him.
But if he says:

'Everyone who

slaughters living creatures here,
takes what is not given

who abandons his ethical conduct
in the pursuit of pleasure,

Is one who speakslies,

Is one who speaks slanders

a lip-flapper,

covetous,

hard-hearted,

who holds low views,

at the body breaking up at death
re-arisesin

some heaven world.

This| do not give him.
And if he says:

‘Those who know this
know the truth,

those who say otherwise
are wrong.’

This| do not give him.

And whoever stubbornly holds on to
and sticksto

the view formulated by himself

based on what he has seen for himself as
'This alone isthe truth,

everything elseisfalse.’

This| do not give him,

[37] (3] As far as this goes, Ananda,
shaman or Brahman says:

‘There are good deeds,
thereisresult of doing good deeds.'

Thismuch | give him.
And if he says:
'l saw such and such an individual



who abstained from slaughtering living creatures here,
abstained from taking what is not given to him,
abstained from low ethical conduct

in the pursuit of pleasure,

abstained from speaking lies,

abstained from speaking dlanders,

abstained from lip-flapping,

who was not covetous,

who was not hard-hearted, who held consummate view,
at the body breaking up at death

re-arisein

some heaven world.

Thismuch | also give him.
But if he says.

'Everyone who

who abstains from slaughtering living creatures here,
abstains from taking what is not given to him,
abstains from low ethical conduct

in the pursuit of pleasure,

abstains from speaking lies,

abstains from speaking slanders,

abstains from lip-flapping,

who is not covetous,

who is not hard-hearted, who holds consummate view,
at the body breaking up at death

re-arisesin

some heaven world.

This| do not give him.
And if he says:

"Those who know this
know the truth,

those who say otherwise
arewrong.'

This| do not give him.

And whoever stubbornly holds on to
and sticksto

the view formulated by himself

based on what he has seen for himself as



'"Thisaloneisthe truth,
everything elseisfalse.’

This| do not give him.

[38] (4] As far as this goes, Ananda,
whatever shaman or Brahman says:

‘There are no good deeds,
thereisno result of doing good deeds.'

Thismuch | do not give him.
And if he says:

'l saw such and such an individual

who abstained from slaughtering living creatures here,
abstained from taking what is not given to him,
abstained from low ethical conduct

in the pursuit of pleasure,

abstained from speaking lies,

abstained from speaking slanders,

abstained from lip-flapping,

who was not covetous,

who was not hard-hearted, who held consummate view,
at the body breaking up at death

re-arisein

the woeful ways,

painful,

ruinatious,

Niriaya Hell.'

Thismuch | give him.
But if he says:

‘Everyone who

who abstains from slaughtering living creatures here,
abstains from taking what is not given to him,
abstains from low ethical conduct

in the pursuit of pleasure,

abstains from speaking lies,

abstains from speaking slanders,

abstains from lip-flapping,

who is not covetous,

who is not hard-hearted, who holds consummate view,
at the body breaking up at death



re-arisesin

the woeful ways,
painful,

ruinatious,

Niriaya Hell.'

This| do not give him.
And if he says:

"Those who know this
know the truth,

those who say otherwise
arewrong.’

This| do not give him.

And whoever stubbornly holds on to
and sticksto

the view formulated by himself

based on what he has seen for himself as
‘This alone isthe truth,

everything elseisfalse.’

This| do not give him.

[39] (1] As far as this goes, Ananda,

in the case of some person here

who slaughtered living creatures here,
took what was not given to him,

had low ethical conduct

in the pursuit of pleasure,

was one who spoke lies,

was one who spoke slanders,

a lip-flapper,

covetous,

hard-hearted,

was one who held low views

who at the body breaking up at death
re-arosein

the woeful ways,

painful,



ruinatious,

Niriaya Hell

either bad Kamma to be experienced as pain
was done by him earlier,

or bad Kamma to be experienced as pain
was done by him later,

or at the time of dying

a low view was adopted

and firmly held by him.

It was because of this

that at the body breaking up at death
here-arosein

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

He who is of such Kamma
and of such views
experiences its fruition
either in the here and now
or in some other way.

[40] [2] As far as this goes, Ananda,

in the case of some person here

who slaughtered living creatures here,

took what was not given to him,

had low ethical conduct

in the pursuit of pleasure,

was one who spoke lies,

was one who spoke slanders,

a lip-flapper,

covetous,

hard-hearted,

was one who held low views

who at the body breaking up at death
re-arosein

In some heaven world —

either good Kamma to be experienced as pleasure
was done by him earlier,

or good Kamma to be experienced as pleasure



was done by him later,

or at the time of dying
consummate view was adopted
and firmly held by him.

It was because of this

that at the body breaking up at death
here-arosein

some heaven world.

He who is of such Kamma
and of such views
experiencesitsfruition
either in the here and now
or in some other way.

[41] [3] As far as this goes, Ananda,

in the case of some person here

who abstained from slaughtering living creatures here,
abstained from taking what had not been given to him,
abstained from low ethical conduct

in the pursuit of pleasure,

abstained from speaking lies,

abstained from speaking slanders,

abstained from lip-flapping,

was not covetous,

was not hard-hearted, who held consummate view,
who at the body breaking up at death

re-arosein

some heaven world —

either good Kamma to be experienced as pleasure
was done by him earlier,

or good Kamma to be experienced as pleasure
was done by him later,

or at the time of dying

consummate view was adopted

and firmly held by him.

It was because of this

that at the body breaking up at death
re-arosein

some heaven world.

He who is of such Kamma



and of such views
experiencesitsfruition
either in the here and now
or in some other way.

[42] (4] As far as this goes, Ananda,

in the case of some person here

who abstained from slaughtering living creatures here,
abstained from taking what had not been given to him,
abstained from low ethical conduct

in the pursuit of pleasure,

abstained from speaking lies,

abstained from speaking slanders,

abstained from lip-flapping,

was not covetous,

was not hard-hearted, who held consummate view,
who at the body breaking up at death

re-arosein

the woeful ways,

painful,

ruinatious,

Niriaya Hell,

either bad Kamma to be experienced as pain

was done by him earlier,

or bad Kamma to be experienced as pain

was done by him later,

or at the time of dying

a low view was adopted

and firmly held by him.

It was because of this

that at the body breaking up at death
re-arose in

the woeful ways,

painful,

ruinatious,

Niriaya Hell.

He who is of such Kamma

and of such views

experiencesitsfruition either in the here and now
or in some other way.



[43] So you see then, Ananda, that there is
1 bad kamma

where the resultslook bad,

21 bad kamma

wher e the resultslook good,

[3] good kamma

wher e the resultslook good,

[4] good kamma

where the resultslook bad.w

Thus spoke the Lucky Man.

[1] The Pali is: 'abhabba/bhabba'. | have not found a one-word translation that
really worksfor this. The (PED) dictionary would haveit as'impossible
kamma that looks impossible', etc., but thiskamma isnot impossible. If we go
back to the root, it is 'bhi' 'being' or 'earthly' which makes no sense here.
Lord Chalmers uses 'inoper ative/oper ative', but the kamma spoken of is not
inoper ative. Horner follows Lord Chalmers. Bhk. Nanamoli, uses
'capable/incapable’ and brackets'(of good results)'. Bhk. Thanissaro first
follows Bhk. Nanamoli, then in his revised work uses'ineffectual/effectual’; but
again thiskamma is not ineffectual. Sister Upalavanna uses
'impossible/possible’. | have unhappily ignored the Pali and gonefor a
transglation which reflects meaning only.



Anguttara-Nikaya
III. Tika Nipata
IX. Samana Vagga

The Book of the
Gradual Sayings
Part |1
The Book of the Threes

Sutta 99

Lonaka-Phala Suttam

Salt-Crystal

| Hear Tell:

[1] [No nidana is given for this sutta. The location given in the nearest earlier sutta (Number 90) is Pankadna,

Kosala. Woodward gives Savatthi.]
" 1f, beggars, someone wer e to say this:

‘Whatever whatsoever form

this person intends to create by his deed,
such issuch asthe form

that he himself experiences;'

such being the case, beggars,

there could be no living of the godly life,

there would be no room for a clear understanding
of the consummate making an end of pain.

But for one speaking thus, beggars:

'Whatever whatsoever sensation
this person intends to create by his deed,
such issuch asthereturn he himself experiences.'

Such being the case, beggars,

there could bethe living of the godly life,

there would beroom for a clear understanding
of the consummate making an end of pain.



[2] Here, beggar s some per son
makes just a small amount of bad kamma
the making of which brings him to Hell.

But here, beggars, some person

making the same small amount of bad kamma
has the experience of it in this seen thing —
though it may appear

In what seemsto be a differing form.

Now of what type, beggars, isthe person
who makesjust a small amount of bad kamma
that brings him to Hell?

Here, beggars, a person has
not developed body,

not developed ethics,

not developed heart

not developed wisdom —

a limited, little self;

a little, painful, existence.

Of thistype, beggars, isthe man
who makes just a small amount of bad kamma
that brings him to Hell.

Of what type, beggars, isthe man

making the same small amount of bad kamma
who has the experience of it in this seen thing —
though it may appear

in what seemsto be a differing form?

Here, beggars, a person has
developed body,

developed ethics,

developed heart

developed wisdom —

an unlimited, great sdf;

an immeasur able existence.

Of thistype, beggars, isthe man
making the same small amount of bad kamma



who has the experience of it in this seen thing —
though it may appear
in what seemsto be a differing form.

Suppose, beggars,
a person put salt-crystal
into a small cup of water.

What do you think about that beggar s?

Would that water

in that small cup of water

become salty

from placing in it that salt-crystal?"

"Even so0, bhante.
How come?

Indeed, bhante, it is because

the water isin a small cup

that the water in that small cup of water
becomes salty

from placing in it that salt-crystal."

" Suppose, beggars,

a person put salt-crystal

into the river Ganges.

What do you think about that beggars?

Would that river Ganges
become salty
from placing in it that salt-crystal?"

"Not so, bhante.
How come?

Indeed, bhante, it is because
theriver Gangesisa great body of water.

It would not become salty
from placing in it that salt-crystal."

"In just the same way, beggars,
her e some person

makes just a small amount of bad kamma
the making of which brings him to Hell.

But here, beggars, some person



making the same small amount of bad kamma
has the experience of it in this seen thing —
though it may appear

in what seemsto be a differing form.

[3] Now of what type, beggars, isthe person
who makesjust a small amount of bad kamma
that brings him to Hell?

Here, beggars, a person has
not developed body,

not developed ethics,

not developed heart

not developed wisdom —

a limited, little self;

a little, painful, existence.

Of thistype, beggars, isthe man
who makes just a small amount of bad kamma
that brings him to Hell.

Of what type, beggars, isthe man

making the same small amount of bad kamma
who has the experience of it in this seen thing —
though it may appear

In what seemsto be a differing form?

Here, beggars, a person has
developed body,

developed ethics,

developed heart

developed wisdom —

an unlimited, great sdf;

an immeasur able existence.

Of thistype, beggars, isthe man

making the same small amount of bad kamma
who has the experience of it in this seen thing —
though it may appear

in what seemsto be a differing form.

Here, beggars, someone,



for just a half-penny,

Is put into bondage;

for just a penny,

IS put into bondage;

for just a hundred-pence,
IS put into bondage.

But here, beggars, someone,
for just a half-penny,

IS not put into bondage;

for just a penny,

Isnot put into bondage;

for just a hundred-pence,
Isnot put into bondage.

Of what type, beggars,

Is the person who,

for just a half-penny,

IS put into bondage;

for just a penny,

IS put into bondage;

for just a hundred-pence,
IS put into bondage?

Here, beggars someone
Isimpoverished

owns little

earns little.

Of thistype, beggars,

Is the man who,

for just a half-penny,

IS put into bondage;

for just a penny,

IS put into bondage;

for just a hundred-pence,
IS put into bondage.

Of what type, beggars,
Isthe person

who, for just a half-penny,
Isnot put into bondage;
for just a penny,

Isnot put into bondage;



for just a hundred-pence,
Isnot put into bondage?

Here, beggars, someone
Is wealthy

owns much

earns much.

Of thistype, beggars,

Is the man who,

for just a half-penny,
Isnot put into bondage;
for just a penny,

Isnot put into bondage;
for just a hundred-pence,
Isnot put into bondage.

"In just the same way, beggars,
her e some person

makesjust a small amount of bad kamma
the making of which brings him to Hell.

But here, beggars, some person

making the same small amount of bad kamma
has the experience of it in this seen thing —
though it may appear

in what seemsto be a differing form.

[4] Now of what type, beggars, isthe person
who makesjust a small amount of bad kamma
that brings him to Hell?

Here, beggars, a person has
not developed body,

not developed ethics,

not developed heart

not developed wisdom —

a limited, little self;

a little, painful, existence.

Of thistype, beggars, isthe man
who makes just a small amount of bad kamma



that brings him to Hell.

Of what type, beggars, isthe man

making the same small amount of bad kamma
who has the experience of it in this seen thing —
though it may appear

In what seemsto be a differing form?

Here, beggars, a person has
developed body,

developed ethics,

developed heart

developed wisdom —

an unlimited, great sdlf;

an immeasur able existence.

Of thistype, beggars, isthe man

making the same small amount of bad kamma
who has the experience of it in this seen thing —
though it may appear

in what seems to be a differing form.

I magine, beggars,

a sheep-butcher,

or one who slaughters rams
who may seize,

or strike,

or bind,

or confiscate the property of
one who steals a goat,

but may not seize,

or strike,

or bind,

or confiscate the property of
another who steals a goat.

Now of what type, beggars,
Isthe person

who the sheep-butcher,

or one who slaughters rams,
may seize,

or strike,

or bind,

or confiscate the property?



Here, beggars one isimpoverished
owns little
earns little.

Of thistype, beggars,

IS the person

who the sheep-butcher,

or one who slaughters rams,
may Seize,

or strike,

or bind,

or confiscate the property.

Now of what type, beggars,
Isthe person

who the sheep-butcher,

or one who slaughters rams,
may not seize,

or strike,

or bind,

or confiscate the property?

Here, beggars,
someone is wealthy,
owns much,

earns much —

a king,

or a king's minister.

Of thistype, beggars,

IS the person

who the sheep-butcher,

or one who slaughters rams,
may not seize,

or strike,

or bind,

or confiscate the property.

Thereisnothing else for him
but to plead

with out-stretched hands,
saying:

'Return, kind sir, my goat,
or compensate me for it.'



"In just the same way, beggars,
her e one person makes just a small amount of bad kamma
that brings him to Hell.

But here, beggars, another person

making the same small amount of bad kamma
has the experience of it in this seen thing —
where just thisisthe extent of it.

[5] Of what type, beggars, isthe person
who makes just a small amount of bad kamma
that brings him to Hell?

Here, beggars, a person has
not developed body,

not developed ethics,

not developed heart

not developed wisdom —

a limited, little salf;

a little, painful, existence.

Of thistype, beggars, isthe man
who makesjust a small amount of bad kamma
that brings him to Hell.

Of what type, beggars, isthe man

making the same small amount of bad kamma
who has the experience of it in this seen thing —
though it may appear

in what seemsto be a differing form?

Here, beggars, a person has
developed body,

developed ethics,

developed heart

developed wisdom —

an unlimited, great sdlf;

an immeasur able existence.

Of thistype, beggars, isthe man
making the same small amount of bad kamma
who has the experience of it in this seen thing —



though it may appear
in what seemsto be a differing form.

[6] If, beggars, someone were to say this:

‘Whatever whatsoever form

this person intends to create by his deed,
such issuch asthe form

that he himself experiences;'

such being the case, beggars,

there could be no living of the godly life,

there would be no room for a clear understanding
of the consummate making an end of pain.

But for one speaking thus, beggars:

‘Whatever whatsoever sensation
this person intends to create by his deed,
such issuch asthe return he himself experiences.’

Such being the case, beggars,

there could bethe living of the godly life,

there would beroom for a clear under standing
of the consummate making an end of pain."



Anguttara Nikaya
Chakka Nipata
VI. Maha Vagga

Sutta 63

Nibbedhika Suttam

Drawing from Experience

| Hear Tell:

[No nidana is given for this sutta. Thelocation given in the nearest earlier sutta (Number 62) is
Dandakappakam, Kosala. Hare gives 'Nidana-sambhavo' (more or less 'to be picked up from the previous').]

[1] "I will teach you, beggars,

a curriculum in drawing-from-experience,
a curriculum in Dhamma,

give ear,

focus the mind well,

| will speak!"

" Even so, bhante"

the beggars responded to Bhagava.

Then the Lucky Man said this:

[2] " And what, beggars isthis curriculum in drawing-from-experience
this curriculum in Dhamma?

[1.1] Become an expert on desire, beggars,

[1.2] become an expert on that from which desire springs,
[1.3] become an expert on desire's variety,

[1.4] become an expert on desire's outcome,

[1.5] become an expert on desire's ending,

[1.6] become an expert on the way to go to desire's ending.

[2.1] Become an expert on sensation, beggars,

[2.2] become an expert on that from which sensation springs,
[2.3] become an expert on sensation's variety,

[24] become an expert on sensation's outcome,

(25 become an expert on sensation's ending,

[2.6] become an expert on the way to go to sensation's ending.



[3.1] Become an expert on perception, beggars,

[3.2] become an expert on that from which perception springs,
[3.3] become an expert on perception's variety,

[34] become an expert on perception's outcome,

[35] become an expert on perception's ending,

[3.6] become an expert on the way to go to perception's ending.

[4.1] Become an expert on the corrupting influences, beggars,

[4.21 become an expert on that from which the corrupting influences spring,
[4.3] become an expert on the corrupting influences' s variety,

(441 become an expert on the corrupting influences's outcome,

(45 become an expert on the corrupting influences's ending,

[4.6] become an expert on the way to go to the corrupting influences's
ending.

[5.1] Become an expert on kamma, beggars,

[5.2] become an expert on that from which kamma springs,

[5.3] become an expert on kamma's variety,

[54] become an expert on kamma's outcome,

[55] become an expert on kamma's ending,

[5.6] become an expert on the way to go to kamma's ending.

[6.1] Become an expert on pain, beggars,

[6.2] become an expert on that from which pain springs,
[6.3] become an expert on pain's variety,

[6.4) become an expert on pain's outcome,

[6.5] become an expert on pain's ending,

[6.6] become an expert on the way to go to pain's ending.

[3] 'Become an expert on desire, beggars,

become an expert on that from which desire springs,
become an expert on desire's variety,

become an expert on desire's outcome,

become an expert on desire's ending,

become an expert on the way to go to desire's ending.’

Thisiswhat was said.

And because of what was it said?
Five, beggars, are the strings of desire:
[11 Eye-re-knowing-knowing form



— wished-for,
craved,
pleasing,
loved forms,
fit for a king.

(2] Ear-re-knowing-knowing sounds
— wished-for,

craved,

pleasing,

loved sounds,

fit for aking.

(3] Nose-re-knowing-knowing scents
— wished-for,

craved,

pleasing,

loved scents,

fit for a king.

[4 Tongue-re-knowing-knowing savours
— wished-for,

craved,

pleasing,

loved savours,

fit for aking.

(5] Body-re-knowing-knowing touches
— wished-for,

craved,

pleasing,

loved touches,

fit for a king.

Although, beggars,

these themselves are not desire,
'the strings of desire

Isthe name given them

in the discipline of the Aristocrats.

'‘Principled in lust isman's desire.

Not isdesirein the world's shimmering borne.
Principled in lust isman's desire.

Separ ate the world's shimmering stands.
Therefore do the wise their wantings discipline.'



And what, beggars,
Isthat from which desire springs?

Touch, beggars,
Isthat from which desire springs.

And what, beggars,
isdesire'svariety?

(11 One, beggars, isdesire for forms
2] another desire for sounds,

(3] another desire for scents,

(4] another desire for savours,

(5] another desire for touch.

This, beggars, issaid to be desire's variety.
And what, beggars, is desire's outcome?

Whensoever, beggars, thereis pairing with thisor that desire,
thereisfurther drawn from that experience

(1] that which partakes of the rewarding,

[2] or that which partakes of the unrewarding.

This, beggars, is said to be desire's outcome.
And what, beggars, is desire's ending?
Touch's ending, beggars, is desire's ending.

And it isthisvery Aristocratic Eight-Dimensional Consummate-Way
that isthe way to goto desire's ending,
that is:

111 Consummate Thesis

21 Consummate Principles
131 Consummate Talk

14 Consummate Works

5] Consummate Lifestyle

6] Consummate Self-Control
(71 Consummate Mind

s} Consummate Serenity

And when, beggars, the student of the Aristocrats
knows desire in thisway,

knows that from which desire springs,

knows desire's variety,

knows desire's outcome,

knows desire's ending,



knows the way to go to desires ending,
then he knows this best of lives
having drawn it from the experience
of the ending of desire.

‘Become an expert on desire, beggars,

become an expert on that from which desire springs,
become an expert on desire's variety,

become an expert on desire's outcome,

become an expert on desire's ending,

become an expert on the way to go to desire's ending.’

Thisiswhat was said.
And it was because of thisthat it was said.

[4] 'Become an expert on sensation, beggars,

become an expert on that from which sensation springs,
become an expert on sensation's variety,

become an expert on sensation's outcome,

become an expert on sensation's ending,

become an expert on the way to go to sensation's ending.

Thisiswhat was said.
And because of what was it said?

Three, beggars, are the sensations,

[1] pleasant sensation

[2] painful sensation

[3] not-painful-but-not-pleasant sensation.

And what, beggars, isthat from which sensation springs?
Touch, beggars, isthat from which sensation springs.
And what, beggars, is sensation's variety?

1] Thereis, beggars, pleasant sensation that is carnal,

[2] there is pleasant sensation that without carnality,

[3] there is unpleasant sensation that is carnal,

[4] there is unpleasant sensation that is without carnality,

(5] there is not-painful-but-not-pleasant sensation that is carnal, and
(6] there is not-painful-but-not-pleasant sensation that is without carnality.

This, beggars, is said to be sensation's variety



And what, beggars, is sensation's outcome?

Whensoever, beggars, thereis pairing with this or that sensation,
thereisfurther drawn from that experience

that which partakes of the rewarding,

that which partakes of the unrewarding.

This, beggars, is said to be sensation's outcome.
And what, beggars, is sensations ending?
Touch's ending, beggarsis sensation's ending.

And it isthisvery Aristocratic Eight-Dimensional Consummate-Way
that isthe way to go to sensation's ending,
that is:

Consummate Thesis
Consummate Principles
Consummate Talk
Consummate Works
Consummate Lifestyle
Consummate Self-Control
Consummate Mind
Consummate Serenity

And when, beggars, the student of the Aristocrats
knows sensation in this way,

knows that from which sensation springs,

knows sensation's variety,

knows sensation's outcome,

knows sensation's ending,

knows the way to go to sensation's ending,

then he knows this best of lives

having drawn it from the experience

of the ending of sensation.

‘Become an expert on sensation, beggars,

become an expert on that from which sensation springs,
become an expert on sensation's variety,

become an expert on sensation's outcome,

become an expert on sensation's ending,

become an expert on the way to go to sensation's ending.’

Thisiswhat was said.
And it was because of thisthat it was said.



[5] 'Become an expert on perception, beggars,

become an expert on that from which perception springs,
become an expert on perception's variety,

become an expert on perception's outcome,

become an expert on perception's ending,

become an expert on the way to go to perception's ending.’

Thisiswhat was said.
And because of what was it said?

Six, beggars, are the perceptions:
[1] perception of forms,

[2] perception of sounds,

[3] perception of scents,

[4] perception of savours,

[5] perception of touches,

[6] perception of Dhammas.

And what, beggars, isthat from which perception springs?
Touch, beggars, isthat from which perception springs.
And what, beggars, is perception's variety?

One per ception, beggars, is of form,
another perception is of sounds,
another perception is of scents,
another perception is of savours,
another perception is of touches,
another perception is of Dhammas.

This, beggars, is said to be perception's variety.
And what, beggars, is perception's outcome?
Per ception, beggars, cooks up vocation, say |.

Whatsoever is such as one recognizes,
such is such as he advocates, saying:
‘Explain this perception thus.'

This, beggars, is said to be perception's outcome.

And what, beggars, is perception's ending?

Touch's ending, beggars, is perception's ending.

And it isthisvery Aristocratic Eight-Dimensional Consummate-Way



that isthe way to go to perception's ending,
that is:

Consummate Thesis
Consummate Principles
Consummate Talk
Consummate Works
Consummate L ifestyle
Consummate Self-Control
Consummate Mind
Consummate Serenity

And when, beggars, the student of the Aristocrats
knows per ception in this way,

knows that from which perception springs,
knows perception’s variety,

knows per ception's outcome,

knows perception's ending,

knows the way to go to perception's ending,

then he knows this best of lives

having drawn it from the experience

of the ending of perception.

'‘Become an expert on perception, beggars,

become an expert on that from which perception springs,
become an expert on perception's variety,

become an expert on perception’'s outcome,

become an expert on perception's ending,

become an expert on the way to go to perception's ending.’

Thisis what was said.
And it was because of thisthat it was said.

[6] 'Become an expert on the corrupting influences, beggars,

become an expert on that from which the corrupting influences spring,
become an expert on the corrupting influences s variety,

become an expert on the corrupting influences's outcome,

become an expert on the corrupting influences's ending,

become an expert on the way to go to the corrupting influences's ending.’

Thisiswhat was said.



And because of what was it said?

Three, beggars, are the corrupting influences:
[1] desireisa corrupting influence,

(2 living is a corrupting influence,

(3] blindness is a corrupting influences.

And what, beggars, isthat from which the corrupting influences spring?
Blindness, beggars, isthat from which the corrupting influences spring.
And what, beggars, isthe variety of the corrupting influences?

[11 Thereis, beggars, the corrupting influence that leads to Hell,

[2] there isthe corrupting influence that leads to the animal womb,

[3] there isthe corrupting influence that leads to the realm of ghosts,
[4] there isthe corrupting influence that leads to the world of man, and
(5] there isthe corrupting influence that leads to divine worlds.

This, beggars, is said to be the variety of the corrupting influences.
And what, beggars, isthe corrupting influences's outcome?

Whensoever, beggars, thereis blindness,
thereisfurther drawn from that experience
that which partakes of the rewarding,

that which partakes of the unrewarding.

This, beggars, is said to be the corrupting influences's outcome.
And what, beggars, isthe corrupting influences' s ending?

The ending of blindness, beggars,
iIsthe ending of the corrupting influences.

And it isthisvery Aristocratic Eight-Dimensional Consummate-Way
that isthe way to go to the corrupting influences's ending,
that is:

Consummate Thesis
Consummate Principles
Consummate Talk
Consummate Works
Consummate Lifestyle
Consummate Self-Control
Consummate Mind
Consummate Serenity

And when, beggars, the student of the Aristocrats
knows the corrupting influences in this way,
knows that from which the corrupting influences spring,



knows the corrupting influences's variety,

knows the corrupting influences's outcome,

knows the corrupting influences's ending,

knows the way to go to the corrupting influences's ending,
then he knows this best of lives

having drawn it from the experience

of the ending of the corrupting influences.

‘Become an expert on the corrupting influences, beggars,

become an expert on that from which the corrupting influences spring,
become an expert on the corrupting influences'svariety,

become an expert on the corrupting influences's outcome,

become an expert on the corrupting influences's ending,

become an expert on the way to go to the corrupting influences's ending.'

Thisiswhat was said.
And it was because of thisthat it was said.

[7] 'Become an expert on kamma, beggars,

become an expert on that from which kamma springs,
become an expert on kamma's variety,

become an expert on kamma's outcome,

become an expert on kamma's ending,

become an expert on the way to go to kamma's ending.’

Thisiswhat was said.
And because of what was it said?
[7.1] Intention beggars, iskamma, | say.

It iswith intent

that one does works of body,
speech

and mind.

[7.2] And what, beggars,
isthat from which kamma springs?

Touch, beggars,
isthat from which kamma springs.

[7.3] And what, beggars,
Iskamma'svariety?



(1] Thereis, beggars, kamma that isto be experienced in Hell,

[2] there iskamma that isto be experienced in the animal womb,
[3] there iskamma that isto be experienced in the realm of ghosts,
[4] there is kamma that isto be experienced in the world of man,
(5] there is kamma that isto be experienced in divine worlds.

This, beggars,
Issaid to bethe variety of kamma.

[7.4] And what, beggars,
is kamma's outcome?

Threefold, beggars,
is said to be kamma's outcome:

(1] In this seen immediate present,
[2) or later
[3] or circling back at some future time.

This, beggars,
is said to be kamma's outcome.

[7.5] And what, beggars,
Is kamma's ending?

Touch's ending, beggars,
Is kamma's ending.

[7.6] And it isthisvery Aristocratic Eight-Dimensional Consummate-Way
that isthe way to go to kamma's ending,
that is:

Consummate Thesis
Consummate Principles
Consummate Talk
Consummate Works
Consummate Lifestyle
Consummate Self-Control
Consummate Mind
Consummate Serenity

And when, beggars, the student of the Aristocrats
knows kamma in this way,

knows that from which kamma springs,

knows the variety of kamma,

knows kamma's outcome,

knows kamma's ending,

knows the way to go to kamma's ending,



then he knows this best of lives
having drawn it from the experience
of the ending of kamma.

‘Become an expert on kamma, beggars,

become an expert on that from which kamma springs,
become an expert on kamma's variety,

become an expert on kamma's outcome,

become an expert on kamma's ending,

become an expert on the way to go to kamma's ending.

Thisiswhat was said.
And it was because of thisthat it was said.

[8] 'Become an expert on pain, beggars,

become an expert on that from which pain springs,
become an expert on pain‘'svariety,

become an expert on pain's outcome,

become an expert on pain's ending,

become an expert on the way to go to pain's ending'.

Thisiswhat was said.
And because of what was it said?

(1] Birth ispain

[2] aging is pain

[3] Sicknessis pain

[4] death is pain

(5] grief and [e] lamentation

[71 pain and [g] misery

[9] and despair are pain

[10] not gaining what iswished for is pain

[11] in aword, the five stockpiled heaps ar e pain.

And what, beggars, isthat from which pain springs?
Hunger and thirst, beggars, isthat from which pain springs.
And what, beggars, is pain's variety?

Thereis, beggars,
[1] there is pain beyond measure
[2] there isthat which istrifling,



3 thereisthat which is Sow to fade,
[4 thereisthat which is quick to fade.

This, beggars, issaid to be pain's variety.
And what, beggars, is pain's outcome?

Here, beggars one subject to pain,
having lost control of his mind,
goes around sorrowful,

tired,

tearful,

beating his breadt,

lamenting,

confused.

Either that, or,

subject to pain,

having lost control of his mind,

he goes out sear ching around, saying:

'Who knows one way ...
or two ways! ...
to eradicate my pain?'

Pain, beggars, hasit's outcome in bewilder ment
or it's outcome in searching around, say |.

This, beggars, is said to be pain's outcome.
And what, beggars, is pain's ending?

The ending of hunger and thirst, beggars,

Isthe ending of pain.

And it isthisvery Aristocratic Eight-Dimensional Consummate-Way
that isthe way to go to pain's ending,

that is:

Consummate Thesis
Consummate Principles
Consummate Talk
Consummate Works
Consummate Lifestyle
Consummate Self-Control
Consummate Mind
Consummate Serenity

And when, beggars, the student of the Aristocrats



knows pain in this way,

knows that from which pain springs,
knows pain's variety,

knows pain's outcome,

knows pain's ending,

knows the way to go to pain's ending,
then he knows this best of lives
having drawn it from the experience
of the ending of pain.

‘Become an expert on pain, beggars,

become an expert on that from which pain springs,
become an expert on pain'svariety,

become an expert on pain's outcome,

become an expert on pain's ending,

become an expert on the way to go to pain's ending'.

Thisiswhat was said.

And it was because of this
that it was said.

Thisthen, beggars, isthat curriculum in drawing-from-experience
that curriculum in Dhamma."



Anguttara Nikaya
X. Dasaka-Nipata
XXI: Kara-Ja-Kaya-Vagga

Suttas 207-208

Dutiya Safncetanika Suttam
Combined with
Kara-Ja-Kaya Suttam

ThisKamma-Born Body

| Hear Tell:

[l] [No nidana is given for these suttas. The location given in the nearest earlier sutta (Number 176) is Pava,
Cunda, the smith's son's, mango grove, and in these suttas The Buddha is speaking to the bhikkhus in general.
Thetwo suttas are combined because all the evidence pointsto this being the original version.]

[2] " | do not say, beggars, that
intentional kamma done,

piled up,

without being understood,

IS brought to an end of becoming,
whether it arisesin this seen thing,
or in another way later.

Nor isit, beggars,

that | say that —

intentional kamma done,

piled up,

without being under stood —
pain can be brought to an end.

[3] Astothis, beggars,

three are the types

of bodily works,

unfriendly personal lackings,



unskillful-intentions,

yielding pain

having pain as a consequence.
Four arethetypes

of vocal works,

unfriendly personal lackings,
unskillful-intentions,

yielding pain

having pain as a consequence.
Three are the types

of mental works,

unfriendly personal lackings,
unskillful-intentions,

yielding pain

having pain as a consequence.

[4] And what, beggars, are the,
three types

of bodily works,

unfriendly personal lackings,
unskillful-intentions,

yielding pain,

having pain as a consequence?
Here, beggars, someone:

[1] Destroys breathing things
— ruthless,

bloody-handed,

slashing and thrashing,

bent on subjugating

all breathing things,
animate life;

(2] Takesthe not-given

— hewho, seizing on

what is clearly

wealth/means of making a living,
got in village,



got in forest,

takes,

making himself a thief,
the ungiven;

[3] Carries on his sense-pleasuresin a low way
— with one

guarded by mother,

guarded by father,

guarded by brother,

guarded by sister,

guarded by relatives,

guarded by the clan,

guarded by Dhamma,

power ful individuals,

one protected by therod,

even garlanded clan-surroundeds —
engaging in just that sort of intercourse.

These, beggars, are the,
three types

of bodily works,

unfriendly personal lackings,
unskillful-intentions,

yielding pain,

having pain as a consequence.

[5] And what, beggars, are the
four types

of verbal works,

unfriendly personal lackings,
unskillful-intentions

yielding pain,

having pain as a consequence?
Here, beggars, someone:

(11 Has neglectful speech

— when brought to

a gathering in the assembly hall,
a gathering of hiscircle,



a gathering among relatives,

a gathering among the member s of his guild,

a gathering among the member s of the royal family,
and asked to be an eye-witness and told:

‘Come, my good man,
speak of what you know.'

He, not knowing, says:
‘I know.'

Or knowing, says.
'l do not know.'

Or not seeing, says:
'l have seen.’

Or having seen, says:
'l have not seen.’

Thus for his own self,

or for that of another,

or for some trifling gain,

he knowingly speaks neglectfully.

[2] Has demonic speech
— what he hearsthere,
he speaks of here,
what he hears here,

he speaks of there,
thus destroying,

or breaking apart,
what is harmonious
with delight in discord,
devoted to discord,
enjoying discord,
uttering speech,
making for discord.

(3] Has harsh speech

— whatever is hard speech,
rough,

very sharp,

very stinging,

bordering on anger,

evolving into lack of serenity,



that sort of speech does he speak.

(4 Isalip-flapper

— a gpeaker at the wrong time,
a speaker against life,

a speaker of the unprofitable,

a speaker against The Dhamma,
a speaker against The Discipline.

Not worth setting down,
are the words he speaks,
— untimely,
unreasonable,

not worth figuring out,
not to the point.

These, beggars, arethe

four types

of verbal works,

unfriendly personal lackings,
unskillful-intentions

yielding pain,

having pain as a consequence.

[6] And what, beggars, are the
three types

of mental works,

unfriendly personal lackings,
unskillful-intentions

yielding pain,

having pain as a consequence?
Here, beggars, someone:

(1 Iscovetous
— whatever isthe wealth/means of making a living of a per son,
that he covetsthus:

'O if only what isthat person's,
that were mine!’

[2] Iscorrupt of heart
— with wicked principles,



he thinks:

'Let these beings be killed,

or bound,

or brought into exile,

or brought to utter destruction,
or better,

let them not exist at all.'

3] Has low views
— backwardsin outlook,
hethinks:

Thereisno giving,

thereis no sacrifice,

there is no having sacrificed,

thereisno pleasurable or painful fruitional result of kamma,
thereisno thisworld,

thereisno other world,

there isno mother,

thereisno father,

there is no spontaneous birth,

thereisin thisworld no shaman or brahmin
that has attained

the consummate reach

for himsdf,

and knowing thisworld

and the world beyond,

is ableto make it known

and realized.

These, beggars, are the

three types

of mental works,

unfriendly personal lackings,
unskillful-intentions

yielding pain,

having pain as a consequence.

[7] Three arethe types
of bodily works,



unfriendly personal lackings,
unskillful-intentions,

yielding pain

having pain as a consequence.
Four arethetypes

of vocal works,

unfriendly personal lackings,
unskillful-intentions,

yielding pain

having pain as a consequence.
Three are the types

of mental works,

unfriendly personal lackings,
unskillful-intentions,

yielding pain

having pain as a consequence.

[8] In the same way, beggars,
genuine gem-stone, thrown upwards,
whichever way it lands,

will land,

well-fixed in place when landing.

Even so, beggars,

three are the types

of bodily works,

unfriendly personal lackings,
unskillful-intentions,

yielding pain

having pain as a consequence.
Four arethetypes

of vocal works,

unfriendly personal lackings,
unskillful-intentions,

yielding pain

having pain as a consequence.

Three are the types



of mental works,

unfriendly personal lackings,
unskillful-intentions,

yielding pain

having pain as a consequence.

[9] | do not say, beggars, that
intentional kamma done,

piled up,

without being under stood,

Is brought to an end of becoming,
whether it arisesin this seen thing,
or in another way later.

Nor isit, beggars,

that | say that —

intentional kamma done,

piled up,

without being understood —
pain can be brought to an end.

[10] Asto this, beggars,

three are the types

of bodily works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.

Four arethetypes

of vocal works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.
Three are the types

of mental works,
excellent skillful intentions,



yielding pleasure,
having pleasure as a consequence.

[11] And what, beggars, are the
three types

of bodily works,

excellent skillful intentions,
yielding pleasure,

having pleasur e as a consequence?

Here, beggars,
someone: |

(1] Has let go destroying breathing things,
abstains from destroying living things

— put down istherod,

put down isthe sword,

modest,

intent on sympathy,

living with mercy for all breathing beings.

[2] Has let go taking the not-given
abstains from taking taking the not-given,
— abstains from seizing on

what isclearly

wealth/means of making a living

got in village

got in forest,

not taking,

making himself a thief,

the ungiven.

[3] Haslet go carrying on his sense-pleasuresin a low way,
abstains from carrying on his sense-pleasuresin a low way,
with one

guarded by mother,

guarded by father,

guarded by brother,

guarded by sister,

guarded by relatives,

guarded by the clan,



guarded by Dhamma,

power ful individuals,

one protected by therod,

even garlanded clan-surrounded —

not engaging in just that sort of intercour se.

These then, beggars, are the
three types

of bodily works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.

[12] And what, beggars, are the
four types

of verbal works,

excellent skillful intentions,
yielding pleasure,

having pleasur e as a consequence.?

Here, beggars, someone:

(11 Has let go of neglectful speech,

abstains from neglectful speech

— when brought to

a gathering in the assumably hall,

a gathering of hiscircle,

a gathering among relatives,

a gathering among the member s of his guild,

a gathering among the member s of the royal family,
and asked to be an eye-witness and told:

‘Come, my good man,
speak of what you know.'

He, not knowing, says.
'l do not know.'

Or knowing, says:

' know.'

Or not seeing, says:
'l have not seen.’



Or having seen, says:
'l have seen.’

Thus for his own self,

or for that of another,

or for some trifling gain,

he does not knowingly speak neglectfully.

[2] Has let go of demonic speech,
abstains from demonic speech
— what he hearsthere,

he does not speak of here,
what he hears here,

he does not speak of there
thus destroying,

or breaking apart,

what is harmonious

with delight in discord,
devoted to discord,

enjoying discord,

uttering speech,

making for discord.

(3] Haslet go of harsh speech,
abstains from harsh speech

— whatever isunsoppy,
pleasing to the ear,

loved,

going to the heart,

polite

agreeable to the populace,
pleasing to the populace,

that sort of speech does he speak.

(4] Has let go of lip-flapping,
abstains from lip-flapping

— a speaker at the right time,
a pro-life speaker,

a profitable speaker,

a spanker of Dhamma,

a speaker of Discipline.

Worth setting down,
are the words he speaks



— timely,
reasonable,

worth figuring out,
to the point.

These, beggars, are the

four types

of verbal works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.

[13] And what, beggars, are the
three types

of mental works,

excellent skillful intentions,
yielding pleasure,

having pleasur e as a consequence?

Here, beggars, someone:

[1] IS hot covetous,
— whatever isthe wealth/means of making a living of a person,
that he does not covet thus:

'O if only what isthat person's,
that were mine!

(2] Without corruption of heart,
without wicked principles,
hethinks:

'L et these beings be without hostility,
free from suffering,

un-injured,

pleased,

protected unsheltered.’

3] Holds consummate views

— not backwards in outlook,

he thinks:

'‘Thereisgiving,

there issacrifice,



there is having sacrificed,

there is pleasurable and painful fruitional result of kamma,
thereisthisworld,

there isthe other world,

there is mother,

thereisfather,

there is spontaneous birth,

there arein thisworld shaman or brahmen
that have attained

the consummate reach

for themselves,

and knowing this world

and the world beyond,

are ableto make it known

and realized.

These, beggars, are the

three types

of mental works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.

[14] Astothis, beggars,

three are the types

of bodily works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.

Four arethetypes

of vocal works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.

Three are the types

of mental works,

excellent skillful intentions,
yielding pleasure,



having pleasure as a consequence.

[15] In the same way, beggars,
genuine gem-stone, thrown upwards,
whichever way it lands,

will land,

well-fixed in place when landing.

Even so, beggars,

three are the types

of bodily works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.

Four arethetypes

of vocal works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.

Three are the types

of mental works,

excellent skillful intentions,
yielding pleasure,

having pleasure as a consequence.

[16] " | do not say, beggars, that
intentional kamma done,

piled up,

without being under stood,

Is brought to an end of becoming,
whether it arisesin this seen thing,
or in another way later.

Nor isit, beggars,
that | say, that
intentional kamma done,



piled up,
without being under stood —
pain can be brought to an end.

[17] Once, beggars,

the student of the Aristocrats,
thus devoid of covetousness,
devoid of deviance,

not gone astray,

cognizant,

reflective,

he abides pervading the first direction
with heart united in friendliness,
and so the second

and so the third

and so the fourth.

[18] Thus above,

below,

horizontally,

all around, everywhere —
he abides pervading

the entire world,

with heart united in friendliness,
abundant,

widespread,

measur el ess,

without hostility,

without deviance.

[19] He thus knows:

'Earlier

thisheart of mine wasrestricted,

undeveloped,

at present,

this heart of mine is measur eless,

well-developed,

then whatever further measurable kamma is done,
will not remain there for you,



does not stay there for you.'
[20] What do you think, beggars:

If he, from youth up,

had developed liberation of heart
through friendliness,

would this young man then

have done any bad kamma?"

"Not, indeed,
in such a case asthis, bhante."

" And not having produced bad kamma,
could pain then have touched him?

" Not, indeed, in such a case as this, bhante —
indeed, not having produced bad kamma, bhante,
what pain could touch him?"

[21] " Liberation of heart through friendliness, beggars,
whether in a woman

or a man,

must be made to be.

[22] Whether woman, beggars,

or man,

thismortal body is between-thought,
it isnot taken along, beggars,

when moving on.

[23] Thus he has the knowledge:

'‘Then whatever were my bad acts

done before,

herein this kamma-born-body,

all must be understood here,

for them not to come to development subsequently.'

[24] Thus developed then beggars
liberation of heart through friendliness
leads the beggar here

who was wise

to non-returning,

a superior freedom not being envisioned.



[25] Again, beggars,

once the student of the Aristocrats,
thus devoid of covetousness,
devoid of deviance,

not gone astray,

cognizant,

reflective,

he abides pervading the first direction
with heart united in sympathy,
and so the second

and so the third

and so the fourth.

Thus above,

below,

horizontally,

all around, everywhere —
he abides pervading

the entire world,

with heart united in sympathy,
abundant,

widespread,

measur el ess,

without hostility,

without deviance.

He thus knows:

'Earlier

this heart of mine was restricted,

undeveloped,

at present,

this heart of mine is measureless,

well-developed,

then whatever further measurable kamma is done,
will not remain there for you,

does not stay there for you.'

What do you think, beggars:

If he, from youth up,
had developed liberation of heart
through sympathy,



would this young man then
have done any bad kamma?"

"Not, indeed,
in such a case as this, bhante."

" And not having produced bad kamma,
could pain then have touched him?

" Not, indeed, in such a case as this, bhante —
indeed, not having produced bad kamma, bhante,
what pain could touch him?"

" Liberation of heart through sympathy, beggars,
whether in a woman

or a man,

must be made to be.

Whether woman, beggars,

or man,

this mortal body is between-thought,
it isnot taken along, beggars,

when moving on.

Thus he has the knowledge:

"Then whatever were my bad acts

done before,

herein this kamma-born-body,

all must be understood here,

for them not to come to development subsequently.'

Thus developed then beggars

liberation of heart through sympathy
leads the beggar here

who was wise

to non-returning,

a superior freedom not being envisioned.

[26] Again, beggars,

once the student of the Aristocrats,
thus devoid of covetousness,
devoid of deviance,

not gone astray,



cognizant,

reflective,

he abides pervading the first direction
with heart united in empathy,

and so the second

and so the third

and so the fourth.

Thus above,

below,

horizontally,

all around, everywhere —
he abides pervading

the entire world,

with heart united in empathy,
abundant,

widespread,

measur el ess,

without hostility,

without deviance.

He thus knows:

'Earlier

this heart of mine was restricted,

undeveloped,

at present,

thisheart of mine is measur eless,

well-developed,

then whatever further measurable kamma is done,
will not remain there for you,

does not stay there for you.'

What do you think, beggars:

If he, from youth up,

had developed liberation of heart
through empathy,

would this young man then

have done any bad kamma?"

"Not, indeed,
in such a case asthis, bhante."

" And not having produced bad kamma,



could pain then have touched him?

" Not, indeed, in such a case as this, bhante —
indeed, not having produced bad kamma, bhante,
what pain could touch him?"

" Liberation of heart through empathy, beggars,
whether in a woman

or aman,

must be made to be.

Whether woman, beggars,

or man,

thismortal body is between-thought,
it isnot taken along, beggars,

when moving on.

Thus he has the knowledge:

'‘Then whatever were my bad acts
done before,

herein this kamma-born-body,
all must be understood here,

for them not to come to development subsequently.'

Thus developed then beggars

liberation of heart through empathy
leads the beggar here

who was wise

to non-returning,

a superior freedom not being envisioned.

[27] Again, beggars,

once the student of the Aristocrats,
thus devoid of covetousness,

devoid of deviance,

not gone astray,

cognizant,

reflective,

he abides pervading the first direction
with heart united in detachment,

and so the second



and so the third
and so the fourth.

Thus above,

below,

horizontally,

all around, everywhere —
he abides pervading

the entire world,

with heart united in detachment,
abundant,

widespread,

measur el ess,

without hostility,

without deviance.

He thus knows:

'Earlier

this heart of mine was restricted,

undeveloped,

at present,

this heart of mine is measureless,

well-developed,

then whatever further measurable kamma is done,
will not remain there for you,

does not stay there for you.'

What do you think, beggars:

If he, from youth up,

had developed liberation of heart
through detachment,

would this young man then

have done any bad kamma?"

"Not, indeed,
in such a case asthis, bhante."

" And not having produced bad kamma,
could pain then have touched him?

" Not, indeed, in such a case as this, bhante —
indeed, not having produced bad kamma, bhante,
what pain could touch him?"

" Liberation of heart through detachment, beggars,



whether in a woman
or a man,
must be made to be.

Whether woman, beggars,

or man,

this mortal body is between-thought,
it isnot taken along, beggars,

when moving on.

Thus he has the knowledge:

"Then whatever were my bad acts

done before,

herein this kamma-born-body,

all must be understood here,

for them not to come to development subsequently.'

Thus developed then beggars

liberation of heart through detachment
leads the beggar here

who was wise

to non-returning,

a superior freedom not being envisioned."

[No conclusion isgiven for these suttas.]

[1] Her lord, or master, or husband, or some rich and powerful person.
[2] protected by the law or threat of punishment.

[3] One who is engaged



Majjhima Nikaya
III. Upari Pannasa
4. Vibhanga Vagga

Sutta 142

Dakkhina-Vibhanga Suttam

Gift Analysis

| hear tdl:

[1] Once upon atime

The Lucky Man was revisiting the Sakkyans,
Kapilavatthu town,

Nigrodha's Forest Grove.

There then Maha-Pajapatt Gotami,
bringing newly woven gar ments,
approached The Lucky Man.

Having approached The Lucky Man,
having exchanged greetings,

she took a seat to one side.

Seated to one side then,

Maha-Pajapati Gotami

said thisto The Lucky Man:

[2] " Here, bhante,

are gar ments newly woven for Bhagava,
made by myself,

woven by myself.

May, bhante,

Bhagava accept them,

out of mercy for me."

Thissaid,

The Lucky Man said this to Maha-Pajapati Gotami:
" Give thisto the Sangha, Gotami,

given to the Sangha,

it will become a serviceto me



aswell asthe Sangha."

Then a second time
Maha-Pajapati Gotami
said thisto The Lucky Man:

"Here, bhante,

are gar ments newly woven for Bhagava,
made by myself,

woven by myself.

May, bhante,
Bhagava accept them,
out of mercy for me."

Then a second time,
The Lucky Man said this to Maha-Pajapati Gotami:

" Give thisto the Sangha, Gotami,
given to the Sangha,

it will become a serviceto me
aswell asthe Sangha."

Then athird time

Maha-Pajapati Gotami

said thisto The Lucky Man:

"Here, bhante,

ar e gar ments newly woven for Bhagava,
made by myself,

woven by myself.

May, bhante,

Bhagava accept them,
out of mercy for me."

Then athird time,
The Lucky Man said this to Maha-Pajapati Gotamr:

" Give thisto the Sangha, Gotami,
given to the Sangha,



it will become a serviceto me
aswell asthe Sangha.”

[3] This said, Old Man Ananda
said thisto The Lucky Man:

" Accept, bhante,
Maha-Pajapati Gotam1's newly woven garments.

Of great service, bhante,

was Maha-Pajapati Gotami, to Bhagava,
as maternal aunt,

she did much for him,

nourished him with milk,

giving him milk to drink

at Bhagava's mother's time of death.

[4] Also, bhante, Bhagava

isof great service

to Maha-Pajapati Gotami.

It isowing to Bhagava, bhante,
that Maha-Pajapati Gotami
goesto the Buddha for refuge,
goesto the Damma for refuge,
goes to the Sangha for refuge.

It was owing to Bhagava, bhante,

that Maha-Pajapati Gotami

abstains from taking the life of living beings,

abstains from taking the not-given,

abstains from carrying on sense-pleasuresin a low way,
abstains from neglectful speech,

abstains from the stupefaction that results

from drinking the various beers, wines, and alcohols
whether fermented or distilled.

It isowing to Bhagava, bhante,

that Maha-Pajapati Gotami

Is possessed of absolute confidence in the Buddha,
Is possessed of absolute confidence in the Dhamma,
IS possessed of absolute confidence in the Sangha,



Is possessed of those ethics favored by the Aristocrats.

It is owing to Bhagava, bhante,

that Maha-Pajapati Gotami

Iswithout doubt regarding Pain,

Iswithout doubt regarding the origin of Pain,

Iswithout doubt regarding the end of Pain,

Iswithout doubt regarding the walk to walk to the end of Pain.

Just so, bhante, is Bhagava
of great service
to Maha-Pajapati Gotami."

[5] "This is so, Ananda!
This is so, Ananda!

Indeed, through whatever, person, Ananda,
a person

goesto the Buddha for refuge,

goesto the Damma for refuge,

goes to the Sangha for refuge

to such person, Ananda,

a person can make no a proper return | say,
that isin regard to

reverential greeting-

standing up for -

saluting-

paying the highest regard to-

providing for the essentials:

robes-

bowl -food-

sitting and lying down place,

obtaining medicines in sickness.

Indeed, through whatever, person, Ananda,

a person

abstains from taking the life of living beings,

abstains from taking the not-given,

abstains from carrying on sense-pleasuresin a low way,
abstains from neglectful speech,

abstains from the stupefaction that results

from drinking the various beers, wines, and alcohols
whether fermented or distilled,

to such person, Ananda,



a person can make no a proper return | say,

that isin regard to

reverential greeting-

standing up for -

saluting-

paying the highest regard to-

providing for the essentials:

robes-

bowl -food-

sitting and lying down place,

obtaining medicines in sickness.

Indeed, through whatever, person, Ananda,

a person

IS possessed of absolute confidence in the Buddha,
Is possessed of absolute confidence in the Dhamma,
IS possessed of absolute confidence in the Sangha,
IS possessed of those ethics favored by the Aristocrats,
to such person, Ananda,

a person can make no a proper return | say,

that isin regard to

reverential greeting-

standing up for -

saluting-

paying the highest regard to-

providing for the essentials:

robes-

bowl -food-

sitting and lying down place,

obtaining medicines in sickness.

Indeed, through whatever, person, Ananda,
a person

Iswithout doubt regarding Pain,

Iswithout doubt regarding the origin of Pain,
Iswithout doubt regarding the end of Pain,
Iswithout doubt regarding the walk to walk to the end of Pain,
to such person, Ananda,

a person can make no a proper return | say,
that isin regard to

reverential greeting-

standing up for -



saluting-

paying the highest regard to-
providing for the essentials:
robes-

bowl-food-

sitting and lying down place,
obtaining medicines in sickness.

[6] Then, Ananda,

there are these fourteen givings

to individuals accor ding to rank.
What fourteen?

Giving a gift to
One-Who-Has-Got-It,

arahant,

consummately self-awakened —
thisisthefirst giving

to an individual according to rank.
Giving a gift to

a Solitary Buddha —

thisisthe second giving

to an individual according to rank.

Giving a gift to

a student of the One-Who-Has-Got-It,
who isan Arahant —

thisisthe third giving

to an individual according to rank.
Giving a gift to

one looking to produce

the fruit of Arahantship —
thisisthe fourth giving

to an individual according to rank.
Giving a gift to

a Non-returner —

thisisthe fifth giving

to an individual according to rank.



Giving a gift to

one looking to produce

the fruit of Non-returning —
thisisthe sixth giving

to an individual according to rank.
Giving a gift to

a Once-returner —

thisisthe seventh giving

to an individual according to rank.

Giving a gift to

one looking to produce

the fruit of Once-returning —
thisisthe eighth giving

to an individual according to rank.
Giving a gift to

a Streamwinner —

thisisthe ninth giving

to an individual according to rank.
Giving a gift to

one looking to produce

the fruit of Streamwinning —
thisisthe tenth giving

to an individual according to rank.

Giving a gift to

an outsider

but one detached from lust for sense-pleasures—
thisisthe eleventh giving

to an individual according to rank.

Giving a gift to

a commoner who observes high ethical standards —
thisisthe twelfth giving

to an individual according to rank.

Giving a gift to

a commoner who is of poor ethical standards —
thisisthe thirteenth giving

to an individual according to rank.

Giving a gift to

an animal —



thisisthe fourteenth giving
to an individual according to rank.

[7] As to this, Ananda,

giving a gift to

an animal,

a hundred-fold return

Isto be expected.

Giving a gift to

a commoner who is of poor ethical standards
a thousand-fold return

IS to be expected.

Giving a gift to

a commoner who observes high ethical standards
a hundred-thousand-fold return

Isto be expected.

Giving a gift to

an outsider

but one detached from lust for sense-pleasures
a hundred-thousand-ten million-fold return
Isto be expected.

Giving a gift to

one looking to produce

the fruit of Streamwinning,

the expected return

isincalculable,

Immeasur able.

What more can be said of the Streamwinner ?

What more can be said of the one looking to produce
the fruit of Once-returning?

What more can be said of the one looking to produce
the fruit of Non-returning?

What more can be said of the a Non-returner ?

What more can be said of the one looking to produce
the fruit of Arahantship?



What mor e can be said of the a student
of the One-Who-Has-Got-It,
who isan Arahant?

What more can be said of the a Solitary Buddha?

What more can be said of the One-Who-Has-Got-It,
arahant,
consummately self-awakened?

[8] Then, Ananda,
there are these seven
givings to the Sangha.

What seven?

Giving a gift

to both Sanghas
headed by the Buddha.

This is the first giving to the Sangha.
Giving a gift

to both Sanghas

after the Buddha has attained parinibbana.

This is the second giving to the Sangha.
Giving a gift

to the Bhikkhu-Sangha.

This is the third giving to the Sangha.
Giving a gift

to the Bhikkhuni-Sangha.

This is the fourth giving to the Sangha.
Giving a gift saying:

‘Let afew bhikkhus

and bhikkhunis
be selected for me by the Sangha.'

This is the fifth giving to the Sangha.
Giving a gift saying:

‘Let afew bhikkhus

be selected for me by the Sangha.'



This is the sixth giving to the Sangha.
Giving a gift saying:

'‘Let a few bhikkhunis
be selected for me by the Sangha.'

This is the seventh giving to the Sangha.

[9] But then further, Ananda,

there will come,

some timein the future,

those of the lineage,

with the yellow robes

around their necks,

of poor ethical standards,

of bad dhamma,

who, though of poor ethical standards,
are selected to receive gifts.

But when I say, Ananda,

that a gift given to the Sangha
iIsincalculable,

immeasur able

I do not, Ananda,

under any circumstances say

of giving to the Sangha,

that giving to individuals of whatever rank
Is of greater fruit.

[10] Four then, Ananda,
are the purifications of gifts.

What four?

There is, Ananda,

the gift purified by the giver

not the recipient.

There is, Ananda,

the gift purified by the recipient
not the giver.

There is, Ananda,



the gift purified neither by the giver
nor the recipient.

There is, Ananda,

the gift purified by both the giver
and the recipient.

[11] And in what way, Ananda,
iIsthe gift purified by the giver
not the recipient?

Here, Ananda,

the giver has high ethical standards,
lovely Dhamma,

the recipient has poor ethical standards,
bad dhamma.

In this way, Ananda,

Isthe gift purified by the giver

not the recipient.

And in what way, Ananda,

isthe gift purified by the recipient
not the giver ?

Here, Ananda,

the recipient has high ethical standards,
lovely Dhamma,

the giver has poor ethical standards,
bad dhamma.

In this way, Ananda,

Isthe gift purified by the recipient
not the giver.

And in what way, Ananda,

iIsthe gift purified by neither the giver
nor the recipient?

Here, Ananda,

the giver has poor ethical standards,
bad Dhamma,

the recipient has poor ethical standards,
bad dhamma.



In this way, Ananda,
iIsthe gift purified by neither the giver
nor the recipient.

And in what way, Ananda,
iIsthe gift purified by both the giver
and therecipient?

Here, Ananda,

the giver has high ethical standards,

lovely Dhamma,

and the recipient has high ethical standards,
lovely dhamma.

In this way, Ananda,
iIsthe gift purified by both the giver
and the recipient.

These, then, Ananda,
are the four ways a gift is purified."

Thisiswhat the Lucky Man Said.
[12] Thissaid, the Wellcome One added this as Teacher:

Whoever, of high ethical standards,

to one of poor ethical standards gives

a Dhamma-gained gift,

the heart well pleased,

convinced of the rich fruition of kamma
this gift is purified by the giver.
Whoever, of poor ethical standards,

to one of high ethical standards gives

a not-dhamma-gained gift,

the heart not well-pleased,

not convinced of the rich fruition of kamma
this gift is purified by the recipient.

Whoever, of poor ethical standards,

to one of poor ethical standards gives

a not-dhamma-gained gift,

the heart not well-pleased,

not convinced of the rich fruition of kamma
this gift ispurified by neither.

Whoever, of high ethical standards,



to one of high ethical standards gives
a Dhamma-gained gift,

the heart well pleased,

convinced of the rich fruit of kamma
| say thisgift isof rich fruition.

Whoever without desire

to one without desire gives

a Dhamma-gained gift,

the heart well pleased,

convinced of therich fruit of kamma

| say this gift is of uncarnally-given fruition.

Gift Analysis



Epilogue

Then let's make sure we are all talking about the same thing:
Thisisthe goal (the second of three ways the arahant 'sees):

[1] " He, thus serene of heart,
purified,

cleansed,

without blemish,

free of stains,

being soft,

workable,

stable,

unmoved by attachment,
bends down his heart

to the ways beings are cut down and rise up again.

He, with the purified divine eye,
surpassing that of mankind,
seeing beings

asthey are vomited forth,

and rise up to birth again —

lowly,

exalted,

well-cast,

painfully-cast,

pleasantly-going,

painfully-going —

beings going on according to kamma,
knows:

‘Alas! These beings

become of

undertaking painful bodily carrying on,
undertaking painful vocal carrying on,
undertaking painful mental carrying on,
one-up-talking the aristocratic,

of low views,

acquiring the kamma of low views,

at the breaking up of the body at death



re-arisein
woeful ways,
painful,
ruinatious,
Niriaya Hell.

But better than that,

these beings,

become of

undertaking well-done bodily carrying on,
undertaking well-done vocal carrying on,
undertaking well-done mental carrying on,
not one-up-talking the aristocratic,

of consummate views,

acquiring the kamma of consummate views,
at the breaking up of the body at death
re-arisein

pleasant,

heaven worlds.'

Thus with the purified divine eye,
surpassing that of mankind,

he sees beings

asthey are vomited forth,

and rise up to birth again —

lowly,

exalted,

well-cast,

painfully-cast,

pleasantly-going,

painfully-going —

beings going on accor ding to kamma."

From Majjhima Nikaya,
Sutta 4,

Bhayabherava Suttam
Fear and Terror



Majjhima Nikaya

II1. Upari Pannasa — 4. Vibhanga Vagga

Sutta 135

Ciula Kamma-Vibhanga Suttam

Adapted from the 1995 edition of the digital version of the Si Lanka Buddha Jayanti Tripitaka Series.

Evam me sutam:|| ||

[1] Ekam samayam Bhagava Savatthiyam viharati||
Jetavane, Anathapindikassa arame.|| ||

[2.] Atha kho Subho manavo Todeyya-putto||
yena Bhagava ten'upasankami.|| ||

Upasankamitva Bhagavata saddhim sammodi.|| ||

Sammodaniyam katham saraniyam viti-saretva)|

eka-m-antam nisidi.|| ||

Eka-m-antam nisinno kho||

Subho manavo Todeyya-putto||

Bhagavantam etad avoca:|| ||

[3] " Ko nu kho bho Gotama, hetul|

ko paccayo,||
yena manussanam/|

yeva satam manussa-bhatanam||

dissanti hina-p-panitata?|| ||

Dissanti hi bho Gotama, ||
manussa app'ayuka,||
dissanti digh'ayuka;|| ||
Dissanti bavha-badha,||
dissanti appa-badha;|| ||
Dissanti du-b-banna,||
dissanti vanna-vanto;|| ||
Dissanti appe-sakkha,||
dissanti mahe-sakkha;|| ||
Dissanti appa-bhoga,||
dissanti maha-bhoga;|| ||



Dissanti nica-kulina,||

dissanti ucca-kulina;|| ||

Dissanti du-p-pafiiia,||

dissanti panfa-vanto.| ||

Ko nu kho bho Gotama, hetul|
ko paccayo,||

yena manussanam/|

yeva satam manussa-bhiitanam||
dissanti hina-p-panitata" ti?|| ||

[4] "Kamma-sakka manava,||
satta kamma-dayada,||
kamma-yoni,||
kamma-bandhu,||
kamma-patisarana.|| ||

Kammam satte vibhajati

yad idam||

hina-p-panitataya" ti.|| ||

""Na kho aham imassal||

bhoto Gotamassa sankhittena bhasitassa||
vittharena attham avibhattassa,||
vittharena attham ajanami.|| ||

Sadhu me bhavam Gotamo||
tatha dhammam desetu.|| ||

Yatha'ham imassa||

bhoto Gotamassa sankhittena bhasitassa,||
vittharena attham avibhattassa,
vittharena attham ajaneyyan" ti.|| ||

"Tena hi manava,||

sunahi sadhukam||
mana-sikarohi,||

bhasissami" ti.|| ||

"Evam hoti" kho Subho manavo,||
Todeyya-putto,||

Bhagavato paccassosi.|| ||

Bhagava etad avoca:|| ||

[5] "Idha manava,||
ekacco itthi va puriso va,||



pan'atipati hoti||

luddo|

lohitapani||

hatapahate nivittho||

adaya-panno sabba-pana-bhutesu.|| ||

So tena kammena, ||

evam samanttena,||

evam samadinnena,||

kayassa bheda param marana||
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati.|| ||

No ce kayassa bheda param maranaj|
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati,||

sace manussattam agacchati,||

yattha yattha,||

paccajayati appayuko hoti.|| ||
Appayuka-samvattanika esa manava patipada,||
yad idam||

pan'atipati hoti||

luddo|

lohita-pani||

hatapahate nivittho||

adaya-panno sabba-pana-bhutesu.|| ||

[6.] Idha pana manava,||
ekacco itthi va puriso va||
pan'atipatam pahayal||
pan'atipata pativirato hoti,||
nihita-dando||
nihita-sattho||

lajjT daya-panno
sabba-pana-bhiita-hit'anukampi viharati.|| ||
So tena kammena||

evam samattenal|

evam samadinnena||



kayassa bheda param marana||
sugatim saggam lokam uppajjati.|| ||
No ce kayassa bheda param marana||
sugatim saggam lokam uppajjati,||
sace manussattam agacchati,||

yattha yattha,||

paccajayati digh'ayuko hoti.|| ||
Digh'ayuka-samvattanika esa, manava, patipada||
yad idam||

pan'atipatam pahayal||

pan-a-tipata pativirato hoti||
nihita-dando||

nihita-sattho||

lajj1 daya-panno||
sabba-pana-bhuta-hit'anukampi viharati.|| ||
[7.] Idha manava,||

ekacco itthi va puriso va||

sattapnam vihethaka-jatiko hoti||
panina va||

ledduna va||

dandena va||

satthena va.|| ||

So tena kammena, ||

evam samanttena,||

evam samadinnena,||

kayassa bheda param marana||
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati.|| ||

No ce kayassa bheda param maranaj|
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati,||

sace manussattam agacchati,||
yattha yattha,||

paccajayati bavhabadho hoti.|| ||

Bavhabadha-samvattanika esa, manava, patipada||



yad idam||

sattanam vihethaka-jatiko hoti||
panina va||

ledduna va||

dandena va||

satthena va.|| ||

[8.] Idha pana, manava,||

ekacco itthi va puriso va||
sattanam avihethaka-jatiko hoti||
panina va||

ledduna va||

dandena va

satthena va.|| ||

So tena kammena||

evam samattenal||

evam samadinnenal||

kayassa bheda param maranal|
sugatim saggam lokam uppajjati.|| ||
No ce kayassa bheda param marana||
sugatim saggam lokam uppajjati,||
sace manussattam agacchati,||

yattha yattha,||

paccajayati appabadho hoti.|| ||

Appabadha-samvattanika esa, manava, patipada||
yad idam||

sattanam avihethaka-jatiko hoti||

panina va||

ledduna va||

dandena va||

satthena va.|| ||

[9.] Idha manava,||
ekacco itthi va puriso va||
kodhano hotil|
upayasa-bahulo,||

appam pi vutto samano||
abhisajjati||

kuppati||

vyapajjatil|

patitthiyati|



kopaf ca||

dosan cal|

a-p-paccayan ca||
patu-Kkaroti.|| ||

So tena kammena, ||

evam samanttena,||

evam samadinnena,||

kayassa bheda param marana||
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati.|| ||

No ce kayassa bheda param maranaj|
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati,||

sace manussattam agacchati,||
yattha yattha,||

paccajayati dubbanno hoti.|| ||

Du-b-banna-samvattanika esa, manava, patipada||
yad idam||

kodhano haotil|
upayasa-bahulo,||

appam pi vutto samano||
abhisajjati

kuppati||

vyapajjati|

patitthiyati|

kopaf ca||

dosan cal|

a-p-paccayan ca||
patu-karoti.|| ||

[10.] Idha pana manava,||
ekacco ittht va puriso va||
akkodhano haotil|
anupayasa-bahulo,||
bahum pi vutto samano||
nabhisajjati,||



na kuppati||

na vyapajjati||

na patitthiyati||

na kopaf ca||

dosan cal|

a-p-paccayan ca|

patu-karoti.|| ||

So tena kammena||

evam samattenal|

evam samadinnena||

kayassa bheda param marana||
sugatim saggam lokam uppajjati.|| ||
No ce kayassa bheda param maranaj|
sugatim saggam lokam uppajjati,||
sace manussattam agacchati,||
yattha yattha,||

paccajayati pasadiko hoti.|| ||
Pasadika-samvattanika esa manava, patipadal|
yad idam||

akkodhano hotil|
anupayasa-bahulo,||

bahum pi vutto samano||
nabhisajjati||

na vyapajjati||

na patitthiyati||

na kopaf ca||

dosan cal|

a-p-paccayan ca|

patu-kareti.|| ||

[11.] Idha manava,||

ekacco ittht va puriso va||
issamanako hoti,||
para-labha-sakkara-garukara-manana-vandana-pujanasu issati,||
upadussati,||

issam bandhati.|| ||

So tena kammena, ||

evam samattena,||

evam samadinnena,||

kayassa bheda param maranal|



apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati.|| ||

No ce kayassa bheda param marana||
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati,||

sace manussattam agacchati,||
yattha yattha,||

paccajayati appesakkho hoti.|| ||

Appesakkha-samvattanika esa, manava, patipada||

yad idam||

issamanako hoti,||
para-labha-sakkara-garukara-manana-vandana-pujanasu issati,||
upadussati,||

issam bandhati.|| ||

[12] Idha pana manpava,||

ekacco itthi va puriso va||

anissamanako hoti,||
para-labha-sakkara-garukara-manana-vandana-puajanasu na issati,||
na upadussati||

na issam bandhati.|| ||

So tena kammenal||

evam samattenal|

evam samadinnenal||

kayassa bheda param marana||
sugatim lokam uppajjati.|| ||

No ce kayassa bheda param maranaj|
sugatim saggam lokam uppajjati,||
sace manussattam agacchati,||

yattha yattha,||

paccajayati mahesakkho hoti.|| ||

Mahesakkha-samvattanika esa manava, patipadal|

yad idam

anissamanako hoti,||
para-labha-sakkara-garukara-manana-vandana-pijanasul|
na issatil|



na upadussati||
na issam bandhati.|| ||

[13.] Idha manava,||

ekacco itthi va puriso va||

na data hotil|

samanassa va brahmanassa va||
annam||

panam||

vattham||

yanam|
mala-gandha-vilepanam||
seyy'avasa-thapa-dipeyyam.|| ||
So tena kammena||

evam samattena,||

evam samadinnena,||

kayassa bheda param marana||
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati.|| ||

No ce kayassa bheda param marana||
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati,||

sace manussatam agacchati,||
yattha yattha,||

paccajayati appa-bhogo hoti.|| ||
Appa-bhoga-samvattanika esa manava, patipada||
yad idam||

na data hotil|

samanassa va brahmanassa va||
annam||

panam||

vattham||

yanam|
mala-gandha-vilepanam||
seyy'avasa-thapa-dipeyyam.|| ||

[14.] Idha pana manava,||



ekacco ittht va puriso va||

data hoti|

samanassa va brahmanassa va||
annam||

panam||

vattham||

yanaml||

mala-gandha-vilepanam||
seyy'avasa-thapa-dipeyyam.|| ||

So tena kammena||

evam samattenal|

evam samadinnena||

kayassa bheda param marana||
sugatim saggam lokam uppajjati.|| ||
No ce kayassa bheda param maranaj|
sugatim saggam lokam uppajjati,||
sace manussattam agacchati,||
yattha yattha,||

paccajayati maha-bhogo hoti.|| ||

Maha-bhoga-samvattanika esa manava, patipadal|
yad idam||

data hoti samanassa va brahmanassa va||

annam||

panaml|

vattham||

yanam||

mala-gandha-vilepanam||
seyy-a-vasa-thapadipeyyam.|| ||

[15.] Idha pana manava,||

ekacco ittht va puriso va||
thaddho hoti,||

ati-mani,||

abhivadetabbam na abhivadeti,||
paccutthatabbam na paccuttheti,||
asanarahassa asanam na deti,||
maggarahassa maggam na deti,||
sakkatabbam na sakkaroti,||
garukatabbam na garukaroti,||
manetabbam na maneti,||



pujetabbam na pujeti.|| ||

So tena kammena||

evam samattena,||

evam samadinnena,||

kayassa bheda param marana||
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati.|| ||

No ce kayassa bheda param marana,||
apayam,||

du-g-gatim,||

vinipatam,||

Nirayam uppajjati,||

sace manussattam agacchati,||
yattha yattha,||

paccajayati nica-kulino hoti.|| ||

Nica-kulina-samvattanika esa manava, patipada||
yad idam||

thaddho hoti,||

ati-mani,||

abhivadetabbam na abhivadeti,||
paccutthatabbam na paccuttheti,||
asanarahassa asanam na deti,||
maggarahassa maggam na deti,||
sakkatabbam na sakkaroti,||
garukatabbam na garukaroti,||
manetabbam na maneti,||
pujetabbam na pujeti.|| ||

[16.] Idha pana manava,||
ekacco ittht va puriso va||
athaddho hoti,||

anati-mani,||

abhivadetabbam abhivadeti,||
paccutthatabbam paccuttheti,||
asanarahassa asanam deti,||
maggarahassa maggam deti,||
sakkatabbam sakkaroti,||
garukatabbam garukaroti,||



manetabbam maneti,||

pujetabbam pujeti.|| ||

So tena kammena||

evam samattenal|

evam samadinnenal||

kayassa bheda param marana||
sugatim saggam lokam uppajjati.|| ||
No ce kayassa bheda param maranaj|
sugatim saggam lokam uppajjati,||
sace manussattam agacchati,||
yattha yattha,||

paccajayati ucca-kulino hoti.|| ||

Ucca-kulino-samvattanika esa manava, patipada||
yad idam||

athaddho hoti,||

anati-mani,||

abhivadetabbam abhivadeti,||
paccutthatabbam paccuttheti,||
asanarahassa asanam deti,||
maggarahassa maggam deti,||
sakkatabbam sakkaroti,||
garukatabbam garukaroti,||
manetabbam maneti,||
pujetabbam pujeti.|| ||

[17.] Idha manava,||

ekacco ittht va puriso va||

samanam va brahmanam va upasankamitval|

na paripucchita hoti:||

'Kim bhante kusalam,||

kim akusalam,||

kim savajjam,||

kim anavajjam,||

kim sevitabbam,||

kim na sevitabbam,||

kim me kariyamanam digha-rattam ahitaya dukkhaya hoti,||
kim va pana me kariyamanam digha-rattam hitaya sukhaya hott' ti?|| ||
So tena kammena||

evam samattena,||
evam samadinnena,||



kayassa bheda param marana||

apayam,||

du-g-gatim,||

Nirayam uppajjati.|| ||

No ce kayassa bheda param marana||

apayam,||

du-g-gatim,||

Nirayam uppajjati,||

sace manussattam agacchati,||

yattha yattha,||

paccajayati du-p-paiifio hoti.|| ||
Du-p-panna-samvattanika esa manava, patipada||
yad idam||

samanam va brahmanpam va upasankamitva||

na paripucchita hoti:||

'Kim bhante kusalam,||

kim akusalam,||

kim savajjam,||

kim anavajjam,||

kim sevitabbam,||

kim na sevitabbam,||

kim me kariyamanam digha-rattam ahitaya dukkhaya hoti,||
kim va pana me kariyamanam digha-rattam hitaya sukhaya hott' ti?|| ||

[18] Idha pana manava,||

ekacco itthi va puriso va||

samanam va brahmanam va upasankamitva||

paripucchita hoti:||

'Kim bhante kusalam,||

kim akusalam,||

kim savajjam,||

kim anavajjam,||

kim sevitabbam,||

kim na sevitabbam,||

kim me kariyamanam digha-rattam ahitaya dukkhaya hoti,||
kim va pana me kartyamanam digha-rattam hitaya sukhaya hott' ti?|| ||
So tena kammena||

evam samattena,||

evam samadinnena||

kayassa bheda param marana||



sugatim saggam lokam uppajjati.|| ||

No ce kayassa bheda param marana||
sugatim saggam lokam uppajjati,||

sace manussattam agacchati,||

yattha yattha,||

paccajayati maha-paiio hoti.|| ||
Maha-panna-samvattanika esa manava, patipada||
yad idam||

samanam va brahmanpam va upasankamitva||
paripucchita hoti:||

'Kim bhante kusalam,||

kim akusalam,||

kim savajjam,||

kim anavajjam,||

kim sevitabbam,||

kim na sevitabbam,||

kim me kariyamanam digha-rattam ahitaya dukkhaya hoti,||
kim va pana me kariyamanam digha-rattam hitaya sukhaya hott' ti?|| ||
[19] Iti kho manava,||
appayuka-samvattanika patipada,||
appayukattam upaneti.|| ||
Digh'ayuka-samvattanika patipada,||
digh'ayukattam upaneti.|| ||
Bavhabadha-samvattanika patipada,||
bavhabadhattam upaneti.|| ||
Appabadha-samvattanika patipada,||
appabadhattam upaneti.|| ||
Du-b-banna-samvattanika patipada,||
du-b-bannpattam upaneti.|| ||
Pasadika-samvattanika patipada,||
pasadikattam upaneti.|| ||
Appesakkha-samvattanika patipada,||
appesakkhattam upaneti.|| ||
Mahesakkha-samvattanika patipada,||
mahesakkhattam upaneti.|| ||
Appabhoga-samvattanika patipada,||
appa-bhogattam upaneti.|| ||



Maha-bhoga-samvattanika patipada,||
maha-bhogattam upaneti.|| ||
Nica-kulina-samvattanika patipada,||
nica-kulinattam upaneti.|| ||
Ucca-kulina-samvattanika patipada,||
ucca-kulinattam upaneti.|| ||
Du-p-paiifia-samvattanika patipada,||
du-p-paiiattam upaneti.|| ||
Maha-paiia-samvattanika patipada,||
maha-paifattam upaneti.|| ||

[20.] Kammassaka, manava,||

satta kamma-dayada||

kamma-yoni||

kamma-bandhul|
kamma-patisarana.|| ||

Kammam satte vibhajati||

yad idam||

hina-p-panitataya" ti.|| ||

[21] Evam vutte Subho manavo,||
Todeyya-putto,||

Bhagavantam etad avoca.|| ||

""Abhikkantam bho Gotama!|| ||
Abhikkantany bho Gotama!|| ||

Seyyatha pi bho Gotamal||

nikujjitam va ukkujjeyya,||
pati-c-channan) va vivareyya,||
miilhassa va maggam acikkheyya,||
andhakare va tela-pajjotan) dhareyyal||
'Cakkhumanto riupani dakkhintt' ti,||
evam-evan) bhota Gotamenal||
aneka-pariyayena Dhammo pakasito.|| ||

Esaham bhavantam Gotamamn) saranam gacchama||
Dhammaii cal|
bhikkhu-samghaii ca.| ||

Upasakam mam bhavam Gotamo dharetu ajjatagge panupetam saranam
gatan” ti.|| ||






Majjhima Nikaya
II1. Upari Pannasa — 4. Vibhanga Vagga

Sutta 136

Maha Kamma-Vibhanga Suttam

Adapted from the 1995 edition of the digital version of the Si Lanka Buddha Jayanti Tripitaka Series.

Evam me sutam:

[1] Ekam samayam Bhagava Rajagahe viharati,||
Veluvane, Kalandakanivape.|| ||

Tena kho pana samayen||
ayasma Samiddhil|
araffa-kutikayam viharati.|| ||

[2] Atha kho Potali-putto paribbajako,||
jangha-viharam,||

anucankamamano,||

anuvicaramano,||

yen'ayasma Samiddhi ten'upasankami.|| ||

Upasankamitva ayasmata Samiddhina|
saddhim sammodi.|| ||

Sammodaniyam katham saraniyam viti-saretva,||
eka-m-antam nisidi.|| ||

Eka-m-antam nisinno kho,||

Potali-putto paribbajako,||

ayasmantam Samiddhim etad avoca:|| ||

[3] "Sammukha me tam, avuso Samiddhi,||
samanassa Gotamassa sutam,||

sammukha pati-g-gahitam:||

'Mogham kaya-kammam,||

mogham vaci-kammam,||

mano-kammam eva saccan' ti.|| ||

Atthi ca sa samapatti||
yam samapattim||
samapanno na Kkifci vediyati" ti.|| ||



[4] "Ma evam avuso Potali-putta avaca!|| ||
Ma evam avuso Potali-putta avacal|| ||

Ma Bhagavantam abbhacikkhi,||

na hi sadhu Bhagavato abbha-k-khanam,||
na hi Bhagava evam vadeyya:||

'Mogham kaya-kammam,||

mogham vaci-kammam,||

mano-kammam eva saccan' ti.|| ||

Atthi ca kho sa avuso, samapatti||
yam samapattim||
samapanno na Kifici vediyatt" ti.|| ||

[5] "Kiva ciram pabba-jitosi avuso, Samiddh1" ti?|| ||
""Na ciram avuso,||

tini vassani'" ti|| ||

"(Etthadani mayam there bhikkhu kim vakkhama,||
yatra hi nam'evam navo bhikkhul||

sattharam parira-k-khitabbam maniissati?)|| ||

[6] Saficetanikam avuso Samiddhi,||
kammam katva,||

kayena,||

vacaya,||

manasa,||

kim so vediyati" ti.|| ||

[7] "Saficetanikam avuso Potali-putta,||
kammam katva,||

kayena,||

vacaya,||

manasa,||

dukkham so vediyati" ti.|| ||

[8] Atha kho Potali-putto paribbajako||
ayasmato Samiddhissa bhasitam||
n'eva abhinandi||

na patikkosi|

anabhinanditva)|

a-p-patikkositval|

utthay asana pakkami.|| ||



[9] Atha kho ayasma Samiddhi,||
acira-pakkante Potali-putte paribbajake,||
yen'ayasma Anando ten'upasankami.|| ||

Upasankamitva ayasmata Anandena saddhim sammodi.|| ||
Sammodaniyam katham sarantyam viti-saretva)|

eka-m-antam nisidi.|| ||

Eka-m-antam nisinno kho||

ayasma Samiddhi yavatako ahosi Potali-puttena paribbajakenal||

saddhim katha-sallapo||
tam sabbam ayasmato Anandassa arocesi.|| ||

Evam vutte ayasma Anando ayasmantam Samiddhim etad avoca:|| ||
[10] " Atthi kho idam avuso Samiddhi, katha-pabhatam||
Bhagavantam dassanaya.|| ||

Ayam', avuso Samiddhi,||

yena Bhagava ten'upasankameyyama.|| ||

Upasankamitva||
etam attham Bhagavato aroceyyama.|| ||

Yatha no Bhagava vyakarissati,||
tatha nam dhareyyama" ti.|| ||
"Evam avuso" ti kho ayasma Samiddhi ayasmato Anandassa paccassosi.||

[11] Atha kho ayasma ca Anando ayasma ca Samiddhi yena Bhagava
ten'upasankamimsu.|| ||

Upasankamitva Bhagavantam abhivadetva eka-m-antam nisidimsu.|| ||

Eka-m-antam nisinno kho||

ayasma Anando yavatako ahosi ayasmato Samiddhissa Potali-puttena
paribbajakenal||

saddhim katha sallapo,||

tam sabbam Bhagavato arocesi.|| ||

[12] Evam vutte Bhagava ayasmantam Anandam etad avoca:|| ||

"Dassanam pi kho aham, Ananda,||
Potali-puttassa, paribbajakassa, nabhijanami,||



kuto pan'eva-rupam katha-sallapam?|| ||
[13] Imina ca Ananda,||

Samiddhina mogha-purisenal||
Potali-puttassa paribbajakassa vibhajja||
vyakaraniyo paiho||

ekamsena vyakato" ti.|| ||

[14] Evam vutte||

ayasma Uday1 Bhagavantam etad avoca:|| ||

" Sace pana bhante|||

ayasmata Samiddhina idam sandhaya bhasitam,||
'"Yam Kkifici vedayitam||

tam dukkhasmin'" ti?|| ||

[5] Atha kho Bhagaval||

ayasmantam Anandam||

amantesi:|| ||

"Passa kho tvam Ananda,||
imassa Udayissa mogha-purisassa ummaggam?|| ||

Afnifiasim kho aham Ananda,||
idan'ev'ayam Udayl mogha-puriso||
ummujjamano a-yonisol|
ummuyjjissati.|| ||

[16] Adiso va, Ananda,||
Potali-puttena, paribbajakenal||
tisso vedana pucchita.|| ||

Sac'ayam Ananda,||

Samiddhi mogha-puriso||

Potali-puttassa paribbajakassa evam puttho||
evam vyakareyya:|| ||

[17] [1] 'Safnicetanikam avuso Potali-putta,||
kammam katva,||

kayena,||

vacaya,||

manasa,||

sukha-vedaniyam,||

sukham so vediyati.|| ||



[18] [2] Saficetanikam avuso Potali-putta,||
kammam katva,||

kayena,||

vacaya,||

manasa,||

dukkha-vedaniyam,||

dukkham so vediyati|| ||

[19] [3] Safnicetanikam avuso Potali-putta,||
kammam katva,||

kayena,||

vacaya,||

manasa,||
adukkha-m-asukha-vedaniyam,||
adukkha-m-asukham so vediyatiti.|| ||

Evam vyakaramano kho Ananda,||
Samiddhi mogha-puriso,||
Potali-puttassa paribbajakassa,||
samma vyakareyya.|| ||

[20] Api c'Ananda,|

ke ca anfa-titthiya paribbajakal]|

bala avyatta,||

ke ca Tathagatassa maha-kamma-vibhangam janissanti,||

sace tumhe, Ananda,||

suneyyatha Tathagatassa maha-kamma-vibhangam vibhajantassa" ti.|| ||

[21] "Etassa, Bhagava, kalo!|| ||
Etassa, Sugata, kalo!| ||
Yam Bhagava maha-kamma-vibhangam vibhajeyya.|| ||

Bhagavato sutva||

bhikkhu dharessanti" ti.|| ||
[22] "Tena h'Ananda,||
sunahi,||

sadhukam manasi karohi,||
bhasissam1" ti.|| ||

"Evam bhante" ti||



kho ayasma Anandol|
Bhagavato paccassos.|| ||

[23] Bhagava etad avoca:|| ||

"Cattaro me, Ananda, puggala||
santo samvijjamana lokasmim.|| ||

Katame cattaro?

[24] (11 Idh'Ananda, ekacco puggalo||
idha panatipati hoti,||
adinnaday1 hoti,||

kamesu micchacari hoti,||
musa-vadi hoti,||
pisuna-vaco hoti,||
pharusa-vaco hoti,||
sampha-p-palapi hoti,||
abhijjhalua hoti,||
vyapanna-citto hoti,||
miccha-ditthi hoti.|| ||

So kayassa beda param marana,||
apayam||

duggatim||

vinipatam||

Nirayam uppajjati.|| ||

[25] (2] Idha pan'Ananda, ekacco puggalo
idha panatipatt hoti,||

adinnaday1 hoti,||

kamesu micchacari hoti,||
musa-vadi hoti,||

pisuna-vaco hoti,||

pharusa-vaco hoti,||
sampha-p-palapi hoti,||

abhijjhala hoti,||

vyapanna-citto hoti,||

miccha-ditthi hoti.|| ||

So kayassa beda param marana,||
sugatim saggam lokam uppajjati.|| ||



[26] (3] Idh'Ananda, ekacco puggalo||
idha panatipata pativirato hoti,||
adinnadana pativirato hoti,||
kamesu miccha-cara pativirato hoti,||
musa-vada pativirato hoti,||

pisuna vaca pativirato hoti,||
pharusa vaca pativirato hoti,||
sampha-p-palapa pativirato hoti,||
anabhijjhalu hoti,||

avyapanna-citto hoti,||

samma-ditthi hoti.|| ||

So kayassa beda param marana,||
sugatim saggam lokam uppajjati.|| ||
[27] (4] Idha pan'Ananda, ekacco puggalo||
idha panpatipata pativirato hoti,||
adinnadana pativirato hoti,||

kamesu miccha-cara pativirato hoti,||
musa-vada pativirato hoti,||

pisuna vaca pativirato hoti,||

pharusa vaca pativirato hoti,||
sampha-p-palapa pativirato hoti,||
anabhijjhalu hoti,||

avyapanna-citto hoti,||

samma-ditthi hoti.|| ||

So kayassa bheda param marana||
apayam||

duggatim||

vinipatam||

Nirayam uppajjati.|| ||

[28] (1] Idh'Ananda,|

ekacco samano va brahmano va||
atappam anvaya,||

padhanam anvaya,||

anuyogam anvaya,

appamadam anvaya,||

samma manasi-karam anvayal||



tatha-riipam ceto-samadhim phusati|
yatha samabhite citte||

dibbena cakkhuna||

visuddhena atikkanta-manusakena||
amum puggalam passati:|| ||

'Idha panatipatim adinnadayim kamesu||
miccha-carim,||

musa-vadim,||

pisuna vacam,||

pharusa-vacam,

sampha-p-palapim,||

anabhijjhalum,||

vyapanna-cittam,||

miccha-ditthim,||

kayassa bheda param marana passati,||
apayam||

duggatim||

vinipatam||

Nirayam uppannam.’|| ||

[29] So evam aha:|| ||

"Atthi kira bho,||

papakani kammani,||

atthi du-c-caritassa vipako,||
apaham puggalam addasam idha||
panatipatim adinnadayim kamesu,||
miccha-carim,||

musa-vadim,||

pisuna-vacam,||

pharusa-vacam,||
sampha-p-palapim,||
anabhijjhalum,||

vyapanna-cittam,||
miccha-ditthim,||

kayassa bheda param marana passamil|
apayam||

duggatim

vinipatam

Nirayam uppannan' ti.|| ||

[30] So evam aha:|| ||



'Yo kira bho panatipati adinnaday1 kamesu,||
micchacari,||

musa-vadi,||

pisuna-vaci,||

pharusa-vacl,||

sampha-p-palapi,||

anabhijjhalua hoti,||

avyapanna-citto hoti,||

miccha-ditthi,||

sabbo so kayassa bheda param marana)||
apayam||

duggatim||

vinipatam||

Nirayam uppajjati.|| ||

Ye evam jananti,||

te samma jananti,||

ye afifiatha jananti,||

miccha tesam nananti.|| ||

[31] Iti so yad eva tassa samam hatam||
samam dittham||

samam viditam,||

tad eva tattha thamasa paramassa abhinivissa voharati:||
'Idam eva saccam||

mogham anfan' ti.|| ||

[32] (2] Idh'Ananda,||

ekacco samano va brahmano va||
atappam anvaya,||

padhanam anvaya,||

anuyogam anvaya,

appamadam anvaya,||

samma manasi-karam anvayal||
tatha-riupam ceto-samadhim phusatil|
yatha samabhite citte||

dibbena cakkhuna||

visuddhena atikkanta-manusakena||
amum puggalam passati:|| ||

'Idha pan-a-tipatim adinn'adayim kamesu
miccha-carim,||

musa-vadim,||



pisuna vacam,||

pharusa-vacam,||

sampha-p-palapim,||

anabhijjhalum,||

vyapanna-cittam,||

miccha-ditthim,||

kayassa bheda param marana passati,
sugatim saggam lokam uppannam.|| ||

So evam aha:|| ||

'‘N'atthi kira bho,||

papakani kammani,||

n'atthi du-c-caritassa vipako,||

apaham puggalam addasam idha]||
pan-a-tipatim adinnadayim kamesu,||
miccha-carim,||

musa-vadim,||

pisuna-vacam,||

pharusa-vacam,||

sampha-p-palapim,||

anabhijjhalum,||

vyapanna-cittam,||

miccha-ditthim,||

kayassa bheda param marana passamil|
sugatim saggam lokam uppannanti.|| ||
So evam aha:|| ||

'Yo kira bho pan-a-tipati adinnadayr kamesu,||
micchacard,||

musa-vadi,||

pisuna-vaci,||

pharusa-vacl,||

sampha-p-palapi,||

anabhijjhalua hoti,||

avyapanna-citto hoti,||

miccha-ditthi,||

sabbo so kayassa bheda param marana||
sugatim saggam lokam uppajjati.|| ||

Ye evam jananti,||

te samma jananti,||

ye aiifatha jananti,||



miccha tesam nananti.|| ||

Iti so yad eva tassa samam natam||
samam dittham||

samam viditam,||

tad eva tattha thamasa paramassal abhinivissa voharati:||
'Idam eva saccam||

mogha mannan' ti.|| ||

[33] (3] Idh'Ananda,||

ekacco samano va brahmano va||
atappam anvaya,||

padhanam anvaya,||

anuyogam anvaya,

appamadam anvaya,||

samma manasi-karam anvaya||
tatha-rupam ceto-samadhim phusati||
yatha samabhite citte||

dibbena cakkhuna||

visuddhena atikkanta-manusakenal||
amum puggalam passati:|| ||

'Idha pan-a-tipata pativiratam,||
adinn'adana pativiratam kamesu,||
miccha-cara pativiratam,||
musa-vada pativiratam,||

pisuna vaca pativiratam,||

pharusa vaca pativiratam,||
sampha-p-palapa pativiratam,||
anabhijjhalum,||

avyapanna-cittam,||

samma-ditthim,||

kayassa bheda param marana passati,||
sugatim saggam lokam upapannam.|| ||
So evam aha:|| ||

'Atthi kira bho kalyanani kammani,||
atthi su-caritassa vipako.|| ||

Apaham puggalam addasam idha pan-a-tipata pativiratam,||
adinn'adana pativiratam kamesu,||

miccha-cara pativiratam,||

musa-vada pativiratam,||

pisuna-vaca pativiratam,||



pharusa-vaca pativiratam,||
sampha-p-palapa pativiratam,||
anabhijjhalum,||

vyapanna-cittam,||

samma-ditthim,||

kayassa bheda param marana passami,||
sugatim saggam lokam upapannan' ti.|| ||
So evam aha:|| ||

'Yo kira bho pan-a-tipata pativirato,||
adinn'adana pativirato kamesu,||
miccha-cara pativirato,||

musa-vada pativirato,||

pisuna-vaca pativirato,||

pharusa-vaca pativirato,||
sampha-p-palapa pativirato,||
anabhijjhalu hoti,||

avyapanna-citto hoti,||

samma-ditthi,||

sabbo so kayassa bheda param marana,||
sugatim saggam lokam uppajjati.|| ||

Ye evam jananti,||

te samma jananti,||

ye afifiatha jananti,||

miccha tesam fananti.|| ||

Iti so yad eva tassa samam fnatam,||
samam dittham,||

samam viditam,||

tad eva tattha thamasa paramassa abhinivissa voharati:||
'Idam eva saccam,||

mogham aifian' ti.|| ||

[34] (4] Idh'Ananda,|

ekacco samano va brahmano va||
atappam anvaya,||

padhanam anvaya,||

anuyogam anvaya,

appamadam anvaya,||

samma manasi-karam anvayal||
tatha-rupam ceto-samadhim phusati||
yatha samabhite citte||



dibbena cakkhuna||

visuddhena atikkanta-manusakenal||
amum puggalam passati:|| ||

'Idha pan-a-tipata pativiratam,||
adinnadana pativiratam kamesu,||
miccha-cara pativiratam,||
musa-vada pativiratam,||

pisuna vaca pativiratam,||

pharusa vaca pativiratam,||
sampha-p-palapa pativiratam,||
anabhijjhalum,||
avyapanna-cittam,||
samma-ditthim,||

kayassa bheda param marana,||
apayam,||

duggatim,||

vinipatam,||

Nirayam upapannam.|| ||

So evam aha:|| ||

'N'atthi kira bho kalyanani kammani,||
n'atthi su-caritassa vipako,||
apaham puggalam addasam idha||
panatipata pativiratam,||
adinn'adana pativiratam kamesu,||
miccha-cara pativiratam,||
musa-vada pativiratam,||

pisuna vaca pativiratam,||
pharusa-vaca pativiratam,||
sampha-p-palapa pativiratam,||
anabhijjhalum,||
vyapanna-cittam,||
samma-ditthim,||

kayassa bheda param marana passami,||
apayam.,||

duggatim,||

vinipatam,||

Nirayam upapannan’' ti.|| ||

So evam aha:

'Yo kira bho pan-a-tipata pativirato,||



adinnadana pativirato kamesu,||
miccha-cara pativirato,||
musa-vada pativirato,||
pisuna-vaca pativirato,||
pharusa-vaca pativirato,||
sampha-p-palapa pativirato,||
anabhijjhalu hoti,||
avyapanna-citto hoti,||
samma-ditthi.|| ||

Sabbo so kayassa bheda param marana||
apayam,||

duggatim,||

vinipatam,||

Nirayam uppajjati|| ||

Ye evam jananti,||

te samma jananti,||

ye aiifatha jananti,||

miccha tesam nanan' ti.|| ||

Iti so yad eva tassa samam fnatam,||
samam dittham,||

samam viditam,||

tad eva tattha thamasa paramassa abhinivissa voharati:||
'Idam eva saccam,||

mogham afifian’ ti.|| ||

[35] (1] Tatr'Ananda,||

yvayam samano va brahmano va evam aha:|| ||
'Atthi kira bho,||

papakani kammani,||

atthi du-c-caritassa vipakoti.|| ||

Idam assa anujanami.|| ||

Yam pi so evam aha:|| ||

'Apaham puggalam addasam idha panatipatim adinnadayim kamesu,||
miccha-carim,||

musa-vadim,||

pisuna-vacim,||



pharusa-vacim,||
sampha-p-palapim,||
anabhijjhalum,||
avyapanna-cittam,||
samma-ditthim,||

kayassa bheda param marana passami,||
apayam,||

duggatim,||

vinipatam,||

Nirayam upapannan’' ti.|| ||
Idam pissa anujanami.|| ||
Yan ca kho so evam aha:|| ||
'Yo kira bho pan-a-tipati,||
adinnadayi kamesu,||
micchacard,||

musa-vadi,||

pisuna-vacl,||
pharusa-vacl,||
sampha-p-palapi,||
anabhijjhalu hoti,||
avyapanna-citto hoti,||
samma-ditthi,||

sabbo so kayassa bheda param marana,||
apayam,||

duggatim,||

vinipatam,||

Nirayam upapajjatt’ ti.| ||
Idam assa nanujanami.|| ||
Yam pi so evam aha:|| ||

'Ye evam jananti,||

te samma jananti,||

ye afifatha jananti,||
miccha tesam fiananti.|| ||
Idam pissa nanujanami.|| ||
Yam pi so yad eva tassa||
samam fnatam||

samam dittham||

samam viditam,||



tad eva tattha thamasa paramassa abhinivissa voharati,||
'Idam eva saccam,||

mogham afifian’ ti.|| ||

Idam pissa nanujanami.|| ||

Tam Kkissa hetu?|| ||

Aififiatha hi Ananda,||
Tathagatassa maha-kamma-vibhange ianam hoti.|| ||

[36] 2] Tatr'Ananda,||
yvayam samano va brahmano va evam aha:|| ||

‘N'atthi kira bho,||
papakani kammani n'atthi du-c-caritassa vipako' ti.|| ||

Idam assa nanujanami.|| ||

Yam pi kho so evam aha:|| ||

'Apaham puggalam addasam idha pan-a-tipatim,||
adinn'adayim kamesu,||

miccha-carim,||

musa-vadim,||

pisuna-vacim,||

pharusa-vacim,||

sampha-p-palapim,||

anabhijjhalum,||

avyapanna-cittam,||

samma-ditthim,||

kayassa bheda param marana passami,||
sugatim saggam lokam upapannan' ti.| ||
Idam assa anujanami.|| ||

Yan ca kho so evam aha:|| ||

'Yo kira bho panatipati,||

adinnadayi kamesu,||

micchacard,||

musa-vadu,||

pisuna-vacl,||

pharusa-vacl,||

sampha-p-palapi,||

anabhijjhalu hoti,||

avyapanna-citto hoti,||

samma-ditthi,||



sabbo so kayassa bheda param marana,||
sugatim saggam lokam upapajjatt’ ti.|| ||

Idam assa nanujanami.|| ||
Yam pi so evam aha:|| ||

'Ye evam jananti,||

te samma jananti

ye aiifiatha jananti,||
miccha tesam fianan' ti.|| ||
Idam pissa nanujanami.|| ||
Yam pi so yad eva tassa||
samam fatam||

samam dittham||

samam viditam,||

tad eva tattha thamasa paramassa abhinivissa voharati:||
'Idam eva saccam||
mogham affian' ti.|| ||
Idam pissa nanujanami.|| ||
Tam Kkissa hetu?|| ||

Aififiatha hi Ananda,||
Tathagatassa maha-kamma-vibhange ianam hoti.|| ||

[37] (3] Tatr'Ananda,||

yvayam samano va brahmano va evam aha:||
atthi kira bho kalyanani kammani,||

atthi su-caritassa vipakoti.|| ||

Idam assa anujanami.|| ||
Yam pi kho so evam aha:|| ||

'Apaham puggalam addasam idha panatipata pativiratam,|
adinnadana pativiratam kamesu,|
miccha-cara pativiratam,|

musa-vada pativiratam,|

pisuna vaca pativiratam,|

pharusa vaca pativiratam,|
sampha-p-palapa pativiratam,|
anabhijjhalum,|

avyapanna-cittam,|

samma-ditthim,|

kayassa bheda param marana passamil|



sugatim saggam lokam upapannan' ti.| ||
Idam pissa anujanami.|| ||

Yai ca kho so evam aha:|| ||

'Yo kira bho pan-a-tipata pativirato||
adinnadana pativirato||

kamesu miccha-cara pativirato||
musa-vada pativirato||

pisuna-vaca pativirato||

pharusa-vaca pativirato||

anabhijjhalum avyapanna-cittam||
samma-ditthi,||

sabbo so kayassa bheda param marana)||
sugatim saggam lokam upapajjatt’ ti.|| ||
Idam assa nanujanami.|| ||

Yam pi so evam aha:|| ||

'Ye evam janantil|

te samma jananti,||

ye afifiatha jananti||
miccha tesam fianan' ti.|| ||
Idam pissa nanujanami.|| ||
Yam pi so yad eva tassa||
samam fatam,||

samam dittham,||

samam viditam,||

tad eva tattha thamasa paramassa abhinivissa voharati:||
'Idam eva saccam,||
mogham afifian' ti.|| ||
Idam pissa nanujanami.|| ||
Tam Kkissa hetu?|| ||

Afifiatha hi Ananda,||
Tathagatassa maha-kamma-vibhange ianam hoti.|| ||

[38] (4] Tatr'Ananda,||
yvayam samano va brahmano va evam aha:|| ||

'N'atthi kira bho kalyanani kammani,||
n'atthi su-caritassa vipako' ti.|| ||

Idam assa nanujanami.|| ||



Yaii ca kho so evam aha:|| ||
'Apaham puggalam addasam idha panatipata pativiratam,||
adinn'adana pativiratam,||

kamesu miccha-cara pativiratam,||
musa-vada pativiratam,||

pisuna vaca pativiratam,||

pharusa vaca pativiratam,||
sampha-p-palapa pativiratam,||
anabhijjhalum,||

avyapanna-cittam,||
samma-ditthim,||

kayassa bheda param marana passami,||
apayam,||

duggatim,||

vinipatam,||

Nirayam upapannan' ti.|| ||

Idam assa anujanami.|| ||

Yaii ca kho so evam aha:|| ||

"Yo kira bho panatipata pativirato,||
adinn'adana pativirato,||

kamesu miccha-cara pativirato,||
musa-vada pativirato,||

pisuna-vaca pativirato,||
pharusa-vaca pativirato,||
anabhijjhalum,||

avyapanna-cittam,||

samma-ditthi,||

sabbo so kayassa bheda param marana,||
apayam,||

duggatim,||

vinipatam,||

Nirayam upapajjatt’ ti.|| ||

Idam assa nanujanami.|| ||

'Yaii ca so kho evam aha:|| ||

'Ye evam jananti,||

te samma jananti,||

ye afifiatha jananti,||
miccha tesam nananti.|| ||



Idam pissa nanujanami.|| ||

Yam pi so yad eva tassa,||

samam fnatam,||

samam dittham,||

samam viditam,||

tad eva tattha thamasa paramassa abhinivissa voharati:||
'Idam eva saccam,||

mogham affian' ti.|| ||

Idam pissa nanujanami.|| ||

Tam Kkissa hetu?|| ||

Afifiatha hi Ananda,||
Tathagatassa maha-kamma-vibhange ianam hoti.|| ||

[39] (1] Tatr'Ananda,||

yvayam puggalo idha panpatipat,||
adinn'aday1t kamesu,||

micchacary,||

musa-vadu,||

pisuna-vacl,||

pharusa-vaci,||

anabhijjhalu,||

avyapanna-cittam,||

miccha-ditthi,||

kayassa bheda param marana,||
apayam,||

duggatim,||

vinipatam,||

Nirayam uppajjati,||

pubbe vassa tam katam hoti||
papa-kammam dukkha-vedaniyam,||
pPaccha vassatam katam hoti||
papa-kammam dukkha-vedaniyam,||
marana-kale vassa hoti||
miccha-ditthi samatta samadinna.|| ||

Tena so kayassa bheda param maranal||
apayam,||



duggatim,||

vinipatam,||

Nirayam uppajjati.|| ||

Yai ca kho so idha pan-a-tipati hoti,||
adinnaday1 hoti,||

kamesu micchacari hoti,||

musa-vadi hoti,||

pisuna-vaci hoti,||

pharusa-vacl hoti,||

anabhijjhalu hoti,||

avyapanna-cittam miccha-ditthi hoti,||
tassa ditthe'va dhamme vipakam patisamvedeti,||
upapajje va,||

apare va pariyaye.|| ||

[40] (2 Tatr'Ananda, yviyam puggalo idha panatipati adinnadayl kamesu,||
micchacary,||

musa-vadi,||

pisuna-vacl,||

pharusa-vaci,||

anabhijjhalum,||

avyapanna-cittam,||

miccha-ditthi,||

kayassa bheda param maranasugatim,||
saggam lokam uppajjati,||

pubbe vassa tam katam hoti||
kalyana-kammam sukha-vedaniyam,||
paccha vassa tam katam hoti||
kalyanakammam sukha-vedaniyam,||
marana-kale vassa hoti||

samma-ditthi samatta samadinna,||
tena so kayassa bheda param marana,||
sugatim saggam lokam uppajjati.|| ||
Yaii ca kho so idha pan-a-tipati hoti,||
adinnaday1 hoti,||

kamesu micchacari hoti,||

musa-vadi hoti,||

pisuna-vaci hoti,||

pharusa-vaci hoti,||

anabhijjhalum hoti,||



avyapanna-cittam,||

miccha-ditthi hoti,||

tassa ditthe'va dhamme vipakam patisamvedeti,||
upapajje va,||

apare va,||

pariyaye.|| ||

[41] (3] Tatr'Ananda,||

yvayam puggalo idha panatipata pativirato,||
adinn'adana pativirato kamesu,||
miccha-cara pativirato,||

musa-vada pativirato,||

pisuna-vaca pativirato,||

pharusa-vaca pativirato,||

anabhijjhalum,||

avyapanna-cittam,||

samma-ditthi,||

kayassa bheda param marana,||

sugatim saggam lokam uppajjati,||

pubbe vassa tam katam hoti||
kalyanakammam sukha-vedaniyam,||

paccha vassa tam katam hoti||
kalyana-kammam-sukha-vedaniyam,||
marana-kale vassa hoti||

samma-ditthi samatta samadinna,||

tena so kayassa bheda param marana||
sugatim saggam lokam uppajjati.|| ||

Yai ca kho so idha pan-a-tipata pativirato hoti,||
adinnadana pativirato hoti,||

kamesu miccha-cara pativirato hoti,||
musa-vada pativirato hoti,||

pisuna-vaca pativirato hoti,||

pharusa-vaca pativirato hoti,||
anabhijjhalum hoti,||

avyapanna-cittam,||

samma-ditthi hoti,||

tassa ditthe'va dhamme vipakam patisamvedeti,||
upapajje va,||

apare va pariyaye.|| ||

[42] (4] Tatr'Ananda,||



yvayam puggalo idha pan-a-tipata pativirato,||
adinn'adana pativirato kamesu,||
miccha-cara pativirato,||

musa-vada pativirato,||

pisuna-vaca pativirato,||

pharusa-vaca pativirato,||
anabhijjhalum,||

avyapanna-cittam,||

samma-ditthi,||

kayassa bheda param marana,||
apayam,||

duggatim,||

vinipatam,||

Nirayam uppajjati,||

pubbe vassa tam katam hoti||
papa-kammam dukkha-vedaniyam,||
paccha vassa tam katam hoti||
papa-kammam dukkha-vedaniyam,||
marana kale vassa hoti|

miccha-ditthi samatta samadinna,||
tena so kayassa bheda param marana,||
apayam,||

duggatim,||

vinipatam,||

Nirayam uppajjati.|| ||

Yai ca kho so idha panatipata pativirato hoti,||
adinn'adana pativirato hoti kamesu,||
miccha-cara pativirato hoti,||
musa-vada pativirato hoti,||
pisuna-vaca pativirato hoti,||
pharusa-vaca pativirato hoti,||
anabhijjhalum hoti,||
avyapanna-cittam,||

samma-ditthi hoti,||

tassa ditthe'va dhamme vipakam patisamvedeti,||
upapajje va,||

apare va,||

pariyaye.|| ||



[43] Iti kho Ananda,||

atthi kammam abhabbam abhabbabhasam,||
atthi kammam abhabbam bhabbabhasam||

atthi kammam bhabbai c'eva bhabbabhasai ca,||
atthi kammam bhabbam abhabbabhasan" ti.|| ||

Idam avoca Bhagava.|| ||

Attamano ayasma Anando Bhagavato bhasitam abhinanditi.|| ||
Maha Kamma-Vibhanga Suttam



Anguttara-Nikaya
III. Tika Nipata — X. Lona-Phala Vagga

Sutta 99

Lonaka-Phala Suttam

Adapted from the 1995 edition of the digital version of the Sri Lanka Buddha Jayanti Tripitaka Series.

Evam me sutam.|| ||

[1] [No nidana is given for this sutta. The location given in the nearest earler sutta (Number 90) is Pankadna, Kosala.

Woodward gives Savatthi.]
"Yo bhikkhave evam vadeyya:|| ||

'Yatha yathayam puriso kammam Kkaroti,||
tatha tatha tam patisamvediyatt' ti;|| ||

evam santam bhikkhave||
brahma-cariya-vaso na hoti,||

okaso na pannayati||

samma dukkhassa antakiriyaya.|| ||

Yo ca kho bhikkhave evam vadeyya:|| ||

'Yatha yatha vedaniyam ayam puriso kammam Kkaroti,||
tatha tathassa vipakam patisamvediyatt' ti;|| ||

evam santam bhikkhave||

brahma-cariy-a-vaso hoti,||

okaso pannayati||

samma dukkhassa antakiriyaya.|| ||

[2] Idha, bhikkhave, ekaccassa puggalassa
appa-mattakam pi papam kammam katam||
tam enam Nirayam upaneti.|| ||

|dha pana bhikkhave ekaccassa puggalassq||

tadisam yeva appa-mattakam papam kammam katam||
dittha-dhamme c'eva vedantyam hoti||

nanu pi khayati||



bahu-d-eva.|| ||

Katham-rupassa bhikkhave puggalassal|
appa-mattakam pi papam kammam katam||
tam enam Nirayam upaneti?|| ||

|dha bhikkhave ekacco puggalo,||
abhavita-kayo hoti,||
abhavita-silo,||

abhavita-citto,||

abhavita-paino,||

paritto app'atumo,||
appa-dukkha-vihari|| ||

Eva-riipassa bhikkhave puggalassa||
appa-mattakam pi papam kammam katam||
tam enam Nirayam upaneti.|| ||

Katham-rupassa bhikkhave puggalassal|

tadisam yeva appa-mattakam papam kammam katam||
dittha-dhamma-vedaniyam hoti,||

nanu pi khayati||

kim bahud eva?|| ||

|dha, bhikkhave, ekacco puggalo|

bhavitakayo hoti,||

bhavita-silo,||

bhavita-citto,||

bhavita-paiiio,||

aparitto mahatta,||

appamana-vihari.|| ||

Eva-rupassa bhikkhave puggalassal||

tadisam yeva appa-mattakam papam kammam katam||
duttha-dhamma-vedaniyam hoti,||

nanu pi khayati||

kim bahu-d-eva.|| ||

Seyyatha pi, bhikkhave,||

puriso lona-phalam paritte||

udaka-mallake pakkhipeyya.|| ||
Tam kim maiifiatha, bhikkhave?|| ||

Api nu tam parittam udaka-mallake||
udakam amuna lona-phalena||
lonam assa appeyyan" ti?|| ||



"Evam bhante.|| ||
Tam Kkissa hetu?|| ||

Adum hi, bhante, parittam udaka-mallake||
udakam tam amuna lona-phalena||

lonam assa appeyyan" ti.|| ||

"Seyyatha pi, bhikkhave,||

puriso lona-phalam Gangaya nadiya||
pakkhipeyyall ||

Tam kim maifatha, bhikkhave?|| ||

Api nu sa Ganga nadi||

amuna lona-phalenal||

lonam assa appeyya" ti?|| ||

""No h'etam bhante.|| ||
Tam kussa hetu?|| ||

Asu hi, bhante|||
Gangaya nadiya maha udaka-k-khandho.|| ||

So amuna lona-phalena,|
na lono assa appeyyo" ti.|| ||

" Evam eva ko bhikkhave idh'ekaccassa puggalassq||
appa-mattakam pi papam katam||
tam enam Nirayam upaneti.|| ||

|dha pana bhikkhave ekaccassa puggalassal|

tadisam yeva appa-mattakam papam kammam katam||
dittha-dhamma-vedaniyam hoti||

nanu pi khayati||

kim bahu-d-eva.|| ||

[3] Katham-rupassa bhikkhave puggalassal|
appa-mattakam pi papam kammam katam||
tam enam Nirayam upaneti?|| ||

|dha bhikkhave ekacco puggal |
abhavita-kayo hoti,||
abhavita-silo,||

abhavita-citto,||
abhavita-paino,||



paritto app'atumo,||
appa-dukkha-vihari.|| ||

Eva-rupassa bhikkhave puggalassa||
appa-mattakam pi papam kammam katam||
tam enam Nirayam upaneti.|| ||

Katham-rupassa bhikkhave puggalassa||
tadisam yeva appa-mattakam papam kammam katam||
dittha-dhamma-vedaniyam hoti,||

nanu pi khayati||

kim bahud eva?|| ||

|dha, bhikkhave, ekacco puggalo||
bhavitakayo hoti,||

bhavita-silo,||

bhavita-citto,||

bhavita-paiifio,||

aparitto mahatta,||

appamana-viharl.|| ||

Eva-riipassa bhikkhave puggalassal||
tadisam yeva appa-mattakam papam kammam katam||
duttha-dhamma-vedaniyam hoti||

nanu pi khayati||

kim bahu-d-eva.|| ||

|dha, bhikkhave, ekacco||
addha-kahapanena pi,||

bandhanam nigacchati;||

kahapanena pi,||

bandhanam nigacchati;||
kahapanasatena pi,||

bandhanam nigacchati.|| ||

|dha pana bhikkhave ekacco|
addha-kahapanena pi,||

na bandhanam nigacchati;||
kahapanena pi,||

na bandhanam nigacchati;||
kahapanasatena pi,||

na bandhanam nigacchati.|| ||

Katham-rupo bhikkhave||
addha-kahapanena pi,||



bandhanam nigacchati;||
kahapanena pi,||
bandhanam nigacchati;||
kahapanasatena pi,||
bandhanam nigacchati?|| ||

|dha bikkhave ekacco,||
daliddo hoti,||
appassako,||
appabhogo.|| ||

Eva-rupo bhikkhave||
addha-kahapanena pi,||
bandhanam nigacchati;||
kahapanena pi,||
bandhanam nigacchati;||
kahapanasatena pi,||
bandhanam nigacchati.|| ||

Katham-riipo bhikkhave||
addha-kahapanena pi,||

na bandhanam nigacchati;||
kahapanena pi,||

na bandhanam nigacchati;||
kahapanasatena pi,||

na bandhanam nigacchati?|| ||

|dha, bhikkhave, ekacco||
addho hoti,||
maha-d-dhano,||
maha-bhogo.|| ||

Eva-rupo bikkhave||
addha-kahapanena pi,||

na bandhanam nigacchati;||
kahapanena pi,||

na bandhanam nigacchati;||
kahapanasatena pi,||

na bandhanam nigacchati.| ||

" Evam eva ko bhikkhave idh'ekaccassa puggalassa||
appa-mattakam pi papam katam||
tam enam Nirayam upaneti.|| ||

|dha pana bhikkhave ekaccassa puggalassq||



tadisam yeva appa-mattakam papam kammam katam||
dittha-dhamma-vedaniyam hoti|

nanu pi khayati||

kim bahu-d-eva.|| ||

[4] Katham-rupassa bhikkhave puggalassal|
appa-mattakam pi papam kammam katam||
tam enam Nirayam upaneti?|| ||

|dha bhikkhave ekacco puggalo||
abhavita-kayo hoti,||
abhavita-silo,||

abhavita-citto,||
abhavita-paiifio,||

paritto app'atumo,||
appa-dukkha-vihar.|| ||

Eva-rupassa bhikkhave puggalassa||
appa-mattakam pi papam kammam katam||
tam enam Nirayam upaneti.|| ||

Katham-rupassa bhikkhave puggalassal|

tadisam yeva appa-mattakam papam kammam katam||
dittha-dhamma-vedaniyam hoti,||

nanu pi khayati||

kim bahud eva?|| ||

|dha, bhikkhave, ekacco puggalo|

bhavitakayo hoti,||

bhavita-silo,||

bhavita-citto,||

bhavita-paiino,||

aparitto mahatta,||

appamana-vihary.|| ||

Eva-riipassa bhikkhave puggalassal||

tadisam yeva appa-mattakam papam kammam kataml||
duttha-dhamma-vedaniyam hoti||

nanu pi khayati||

kim bahu-d-eva.|| ||

Seyyatha pi bhikkhave||



orabbhiko va,||

urabbha-ghatako va,||

appekaccam urabbham adinnam adiyamanam pahotil|
hantum va,||

bandhitum va,||

japetum va,||

yatha-paccayam va katum,||

appekaccam urabbham adinnam adiyamanam nappahotil|
hantum va,||

bandhitum va,||

japetum va,||

yatha-paccayam va katum.|| ||
Katham-rupo bhikkhave||

orabbhiko va,||

urabbha-ghatako va,||

urabbham adinnam adiyamanam pahoti||
hantum va,||

bhandhitum va,||

japetum va,||

yatha-paccayam va katum?|| ||

|dha, bhikkhave, ekacco|

daliddo hoti,||

appassako,

appabhogo.|| ||

Eva-riipo bhikkhave orabbhiko va,||
urabbha-ghatako va,||

urabbham adinnam adiyamanam pahoti||
hantum va,||

bandhitum va,||

japetum va,||

yatha-paccayam va katum.|| ||
Katham-rupam bhikkhave||

orabbhiko va,||

urabbha-ghatako va,||

urabbham adinnam adiyamanam nappahotil|
hantum va,||

bandhitum va,||

japetum va||

yatha-paccayam va katum?|| ||



|dha, bhikkhave, ekacco|

addho hoti,||

maha-d-dhano,||

maha-bhogo,||

raja va,||

raja-maha-matto va.|| ||

Eva-rupam bhikkhave||

orapbhiko va,||

urabbha-ghatako va,||

urabbham adinnam aidiyamanam nappahoti||
hantum va,||

pandhitu va,||

japetu va,||

yatha-paccayam va katum.|| ||
Annadatthu panjaliko va nam yavati:|| ||

'Dehi me marisa urabbham vaj|
urabbhadhanam va' ti.|| ||

" Evam eva ko bhikkhave idh'ekaccassa puggalassq||
appa-mattakam pi papam katam||
tam enam Nirayam upaneti.|| ||

|dha pana bhikkhave ekaccassa puggalassq||

tadisam yeva appa-mattakam papam kammam katam||
dittha-dhamma-vedaniyam hoti|

nanu pi khayati||

kim bahu-d-eva.|| ||

[5] Katham-rupassa bhikkhave puggalassa||
appa-mattakam pi papam kammam katam||
tam enam Nirayam upaneti?|| ||

|dha bhikkhave ekacco puggalo||
abhavita-kayo hoti,||
abhavita-silo,||

abhavita-citto,||
abhavita-paiiio,||

paritto app'atumo,||
appa-dukkha-vihari.|| ||



Eva-riipassa bhikkhave puggalassal||
appa-mattakam pi papam kammam katam||
tam enam Nirayam upaneti.|| ||

Katham-rupassa bhikkhave puggalassal|

tadisam yeva appa-mattakam papam kammam katam||
dittha-dhamma-vedaniyam hoti,||

nanu pi khayati||

kim bahud eva?|| ||

|dha, bhikkhave, ekacco puggalo|

bhavitakayo hoti,||

bhavita-silo,||

bhavita-citto,||

bhavita-paiino,||

aparitto mahatta,||

appamana-vihary.|| ||

Eva-ripassa bhikkhave puggalassa||

tadisam yeva appa-mattakam papam kammam katam||
duttha-dhamma-vedaniyam hoti||

nanu pi khayati||

kim bahu-d-eva.|| ||

[6] Yo bhikkhave evam vadeyya:|| ||

'Yatha yathayam puriso kammam Kkaroti,||
tatha tatha tam patisamvediyatr' ti;|| ||
evam santam bhikkhave||
brahma-cariya-vaso na hoti,||

okaso na pafnnayati||

samma dukkhassa antakiriyaya.|| ||

Yo ca kho bhikkhave evam vadeyya:|| ||

'Yatha yatha vedaniyam ayam puriso kammam karoti,||
tatha tathassa vipakam patisamvediyatt' ti;|| ||

evam santam bhikkhave||
brahma-cariy-a-vaso hoti,||

okaso pannayati||

samma dukkhassa antakiriyaya" ti.|| ||



Anguttara Nikaya
Chakka Nipata
VI. Maha Vagga

Sutta 63

Nibbedhika Suttam

Adapted from the 1995 edition of the digital version of the Sri Lanka Buddha Jayanti Tripitaka Series.

Evam me sutam.|| ||

[No nidana isgiven for this sutta. The location given in the nearest earler sutta (Number 62) is
Dandakappakam, Kosala. Hare gives 'Nidana-sambhavo' (more or less 'to be picked up from the previous').]

[1] "Nibbedhika-pariyayam vo, bhikkhave,||
Dhamma-pariyayam||

desissami,||

tam sunatha,||

sadhukam manasi-karotha,||

bhasissami" ti.|| ||

"Evam bhante" ti||

kho te bhikkhii Bhagavato paccassosum.|| ||

Bhagava etad avoca:|| ||

[2] " Katamo ca so, bhikkhave,||
nibbedhika-pariyayo,||

Dhamma-pariyayo?|| ||

[1.1] Kama bhikkhave veditabba,||

[1.2] kamanam nidana-sambhavo veditabbo,||

[1.3] kamanam vemattata veditabba,||

[14] kamanam vipako veditabbo,||

[15] kama-nirodho veditabbo,||

[16] kama-nirodha-gamini-patipada veditabba.|| ||

[21] Vedana bhikkhave veditabba,||

[22] vedananam nidana-sambhavo veditabbo,||

(23] vedananam vemattata veditabba,||

[24] vedananam vipako veditabbo,||

[25] vedana-nirodho veditabbo,||

[26] vedana-nirodha-gamini-patipada veditabba.|| ||



(3.1 Sanfia bhikkhave veditabba,||

[3.2] safifianam nidana-sambhavo veditabbo,||

[3.3] safifianam vemattata veditabba,||

[34] safifianam vipako veditabbo,||

[35] safifia-nirodho veditabbo,||

[3.6] safifia-nirodha-gamini-patipada veditabba.|| ||
[41] Asava bhikkhave veditabba,||

[42] asavanam nidana-sambhavo veditabbo,||

[4.3] asavanam vemattata veditabba,||

[44] asavanam vipako veditabbo,||

[45] asava-nirodho veditabbo,||

[46] asava-nirodha-gamini-patipada veditabba.|| ||

(51 Kammam bhikkhave veditabba,||

[52] kammanam nidana-sambhavo veditabbo,||

(53] kammanam vemattata veditabba,||

[54] kammanam vipako veditabbo,||

(551 kamma-nirodho veditabbo,||

[56] kamma-nirodha-gamini-patipada veditabba.|| ||

(6.1] Dukkham bhikkhave veditabba,||

span class=" 12" >[6.2] dukkhassa nidana-sambhavo veditabbo,||

gpan class=" 12" >[6.3] dukkhassa vemattata veditabba,||

span class=" 12" >[6.4] dukkhassa vipako veditabbo,||

span class=" 12" >[6.5] dukkha-nirodho veditabbo,||

span class=" 12" >[6.6] dukkha-nirodha-gamini-patipada veditabba.|| ||

[3] 'Kama bhikkhave veditabba,||

kamanam nidana-sambhavo veditabbo,||
kamanam vemattata veditabba,||

kamanam vipako veditabbo,||

kama-nirodho veditabbo,||
kama-nirodha-gamini-patipada veditabba' ti.|| ||
Iti kho pan'etam vuttam.|| ||

Kii c'etam paticca vuttam?|| ||

Pafic'ime bhikkhave kama-guna:|| ||

[1] Cakkhu-vififieyya rapa,||
ittha,||



kanta,||

manapa,||

piya-ripa,||

kam'upasam-hita rajaniya.|| ||

[2] Sota-viifieyya sadda,||

ittha,||

kanta,||

manapa,||

piya-sadda,||

kam'upasamhita rajaniya.|| ||

(3] Ghana-viiifieyya gandha,||

ittha,|

kanta,||

manapa,||

piya-kandha,||

kam'upasam-hita rajaniya.|| ||

(4] Jivha-vififieyya rasa,||

ittha, |

kanta,||

manapa,||

piya-rasa,||

kam'upasamhita rajaniya.|| ||

(5] Kaya-viiifieyya photthabba,||

ittha,||

kanta,||

manapa,||

piya-rupa,||

kam'upasamhita rajaniya.|| ||

Api ca kho bhikkhave n'ete kama,||

kama-guna nam'ete||

ariyassa vinaye vuccanti.|| ||
'Sankappa-rago purisassa kamo.||
N'ete kama yani citrani loke.||
Sankappa-rago purisassa kamo.||
Titthanti citrani tath'eva loke.||
Ath'ettha dhira vinayanti chandan' ti.|| ||

Katamo ca bhikkhave]|
kamanam nidana-sambhavo?|| ||



Phasso bhikkhave||
kamanam nidana-sambhavo.|| ||

Katama ca bhikkhave||
kamanam vemattata?|| ||

(1] Affio bhikkhave kamo rupesu,||
[2] afnfio kamo saddesu,||

(3] anfo kamo gandhesu,||

[4] anfio kamo rasesu,||

(5] afnfio kamo photthabbesu.|| ||

Ayam vuccati bhikkhave||
kamanam vemattata.|| ||

Katamo ca bhikkhave]|
kamanam vipako?|| ||

Yam kho bhikkhave||
kama-yamano tajjam tajjam atta-bhavam||
abhinibbatteti||

[1] puiifia-bhagiyam va||

[2] apufifia-bhagiyam va.|| ||
Ayam vuccati, bhikkhave,||
kamanam vipako.|| ||
Katamo ca, bhikkhave,||
kama-nirodho?|| ||

Phassa-nirodho, bhikkhave,||
kama-nirodho.|| ||

Ayam'eva Ariyo Atthangiko Maggo||
kama-nirodha-gamini-patipada,||
seyyath'idam:|| ||

samma-ditthi||
samma-sankappo||

samma-vaca)|
samma-kammanto||

samma ajivo||

samma-vayamo||

samma-sati||

samma-samadhi.|| ||

Y ato ca kho, bhikkhave,||
ariya-savako evam kame pajanati,||



evam kamanam nidana-sambhavam pajanati,||

evam kamanam vemattatam pajanati,||

evam kamanam vipaka pajanati,||

evam kamanam nirodham pajanati,||

evam kamanam nirodha-gamini-patipadam pajanati,||
so imam nibbedhikam Brahma-cariyam pajanati kama-nirodham.|| ||
'Kama, bhikkhave, veditabba,||

kamanam nidana-sambhavo veditabbo,||

kamanam vemattata veditabba,||

kamanam vipako veditabbo,||

kama-nirodho veditabbo,||
kama-nirodha-gamini-patipada veditabba' ti.|| ||

Iti yan tam vuttam.|| ||

Idam etam paticca vuttam.|| ||

[4] 'Vedana, bhikkhave, veditabba,||

vedananam nidana-sambhavo veditabbo,||
vedananam vemattata veditabba,||

vedananam vipako veditabbo,||

vedana-nirodho veditabbo,||
vedana-nirodha-gamini-patipada veditabba' ti.|| ||

Iti kho pan'etam vuttam.|| ||
Kii c'etam paticca vuttam?|| ||

Tisso ima bhikkhave vedana,||
sukha vedana||

dukkha vedana||
adukkha-m-asukha vedana.|| ||

Katamo ca, bhikkhave,||
vedananam nidana-sambhavo?|| ||

Phasso, bhikkhave,||
vedananam nidana-sambhavo.| ||

Katama ca, bhikkhave,||
vedananam vemattata?|| ||

Atthi, bhikkhave, samisa sukha vedana,||
atthi niramisa sukha vedana,||



atthi samisa dukkha vedana||

atthi niramisa dukkha vedana,||

atti samisa adukkha-m-asukha vedana,||
atthi niramisa adukkha-m-asukha vedana.|| ||

Ayam vuccati, bhikkhave,||
vedananam vemattata.|| ||

Katamo ca, bhikkhave,||
vedananam vipako?|| ||

Yam, bhikkhave, vediyamano tajjam tajjam atta-bhavam||
abhinibbatteti

puiifia-bhagiyam va||

apuiifia-bhagiyam va.| ||

Ayam vuccati, bhikkhave,||

vedananam vipako.|| ||

Katamo ca, bhikkhave,||
vedana-nirodho?|| ||

Phassa-nirodho, bhikkhave,||
vedana-nirodho.|| ||

Ayam'eva Ariyo Atthangiko Maggo||
vedana-nirodha-gamini-patipada,||
seyyath'idam:|| ||

samma-ditthil|

samma-sankappo||

samma-vaca)|

samma-kammanto||

samma ajivol|

samma-vayamo||

samma-sati||

samma-samadhi.|| ||

Yato ca kho, bhikkhave, ariya-savako evam vedanam pajanati,||

evam vedananam nidana-sambhavam pajanati,||

evam vedananam vemattatam pajanatim,||

evam vedananam vipakam pajanati,||

evam vedananam nirodhaml pajanati,||

evam vedana-nirodha-gaminim patipadam pajanati,||

so imam nibbedhikam Brahma-cariyam pajanati vedana-nirodham.|| ||

'Vedana, bhikkhave, veditabba,||
vedananam nidana-sambhavo veditabbo,||



vedananam vemattata veditabba,||

vedananam vipako veditabbo,||

vedana-nirodho veditabbo,||
vedana-nirodha-gamini-patipada veditabba' ti.|| ||
Iti yan tam vuttam.|| ||

Idam etam paticca vuttam.|| ||

[5] 'Saiiia, bhikkhave, veditabba,||

safifanam nidana-sambhavo veditabbo,||
safiianam vemattata veditabba,||

safifianam vipako veditabbo,||

saiifia-nirodho veditabbo,||
safifia-nirodha-gamini-patipada veditabba' ti.|| ||
Iti kho pan'etam vuttam.|| ||

Kii c'etam paticca vuttam?|| ||

Cha yima, bhikkhave, safifa:||
rupa-safiia|

sadda-safifal|

gandha-saffa||

rasa-safifia|
photthabba-safnnal|
dhamma-saifa.|| ||

Katamo ca, bhikkhave,||
safinanam nidana-sambhavo?|| ||

Phasso, bhikkhave,||
safifianam nidana-sambhavo.|| ||

Katama ca, bhikkhave,||
safifianam vemattata?|| ||

Affa, bhikkhave, safifia rupesu,||
afifia sanfa saddesu,||

~ A -

afifia safina gandhesu,||

~ A -

nfia saififna rasesu,||

~ A -

afiia saifia photthabbesu,||

~ A -

afina saifia dhammesu.|| ||

)

Ayam vuccati, bhikkhave,||



safifianam vemattata.|| ||

Katamo ca, bhikkhave,||
safifianam vipako?|| ||

Vohara cepakkaham, bhikkhave,||
safinam vadami.|| ||

Yatha yatha nam safjanati,||
tatha tatha voharati
evam saiifii ahosinti.|| ||

Ayam vuccati, bhikkhave,||
safiiianam vipako.|| ||
Katamo ca, bhikkhave,||
safifia-nirodho?|| ||

Phassa-nirodho, bhikkhave,||
safifna-nirodho.|| ||

Ayam'eva Ariyo Atthangiko Maggo||
safifia-nirodha-gamini-patipada,||
seyyath'idam:|| ||

samma-ditthil|
samma-sankappo||

samma-vaca)|
samma-kammanto||

samma ajivol|

samma-vayamo||

samma-sati||

samma-samadhi.|| ||

Yato ca kho, bhikkhave, ariya-savako evam saffiam pajanati,||
evam safiianam nidana-sambhavam pajanati,||

evam safifianam vemattatam pajanati,||

evam safifianam vipakam pajanati,||

evam safina-nirodham pajanati,||

evam saifia-nirodha-gaminim patipadam pajanati,||

so imam nibbodhikam Brahma-cariyam pajanati safifna-nirodham.|| ||
'Saiiia, bhikkhave, veditabba,||

safinanam nidana-sambhavo veditabbo,||

safiianam vemattata veditabba,||

safinanam vipako veditabbo,||

safifa-nirodho veditabbo,||

safifna-nirodha-gamini-patipada veditabba' ti.|| ||



Iti yan tam vuttam.|| ||

Idam etam paticca vuttam.|| ||

[6] 'Asava, bhikkhave, veditabba,||
asavanam nidana-sambhavo veditabbo,||
asavanam vemattata veditabba,||
asavanam vipako veditabbo,||
asava-nirodho veditabbo,||
asava-nirodha-gamini-patipada veditabba' ti.|| ||
Iti kho pan'etam vuttam.|| ||

Kii c'etam paticca vuttam?|| ||

Tayo me, bhikkhave, asava:||
kam'asavo||

bhav'asavo||

avijj-a-savo.|| ||

Katamo ca, bhikkhave,||

asavanam nidana sambhavo?|| ||

Avijja, bhikkhave,||

asavanam nidana-sambhavo.|| ||

Katama ca, bhikkhave,||

asavanam vemattata?|| ||

Atthi, bhikkhave, asava Niraya-gaminiya, ||
atthi asava tiracchana-yoni-gaminiya,||
atthi asava petti-visaya-gaminiya,||

atthi asava manussa-loka-gaminiya,||
atthi asava deva-loka-gaminiya.|| ||
Ayam vuccati, bhikkhave,||

asavanam vemattata.|| ||

Katamo ca, bhikkhave,||

asavanam vipako?|| ||

Yam kho, bhikkhave,||

avijja-gato tajjam tajjam atta-bhavam||
abhinibbatteti||

puiifia-bhagiyam va||
apuiifia-bhagiyam va.|| ||



Ayam vuccati, bhikkhave,||
asavanam vipako.|| ||
Katamo ca, bhikkhave,||
asava-nirodho?|| ||

Avijja-nirodho, bhikkhave,||
asava-nirodho.|| ||

Ayam'eva Ariyo Atthangiko Maggo||
asava-nirodha-gamini-patipada,||
seyyath'idam:|| ||

samma-ditthi||
samma-sankappo||

samma-vaca)|
samma-kammanto||

samma ajivo||

samma-vayamo||

samma-sati||

samma-samadhi.|| ||

Yato ca ko, bhikkhave, ariya-savako evam asave pajanati,||
evam asavanam nidana-sambhavam pajanati,||

evam asavanam vemattatam pajanati,||

evam evam asavanam vemattatam pajanati,||

evam asavanam vipakam pajanati,||

evam asava-nirodham pajanati,||

evam asava-nirodha-gamini-patipadam pajanati,||

so imam nibbadhikam Brahma-cariyam pajanati asava-nirodham.|| ||
'Asava, bhikkhave, veditabba,||

asavanam nidana-sambhavo veditabbo,||

asavanam vemattata veditabba,||

asavanam vipako veditabbo,||

asava-nirodho veditabbo,||

asava-nirodha-gamini-patipada veditabba' ti.|| ||

Iti yan tam vuttam.|| ||

Idam etam paticca vuttam.|| ||

[7] 'Kammam bhikkhave veditabba,||
kammanam nidana-sambhavo veditabbo,||



kammanam vemattata veditabba,||

kammanam vipako veditabbo,||

kamma-nirodho veditabbo,||
kamma-nirodha-gamini-patipada veditabba' ti.|| ||
Iti Kho pan'etam vuttam.|| ||

Kii c'etam paticca vuttam?|| ||

[7.1] Cetan-a-ham, bhikkhave, kammam vadami.|| ||
Cetayitva kammam Kkaroti||

kayena||

vacaya||

manasa.|| ||

[7.2] Katamo ca, bhikkhave,||
kammanam nidana-sambhavo?|| ||

Phasso, bhikkhave,||
kammanam nidanam-bhavo.|| ||

[7.3] Katama ca, bhikkhave,||
kammanam vemattata?|| ||

[1] Atthi, bhikkhave, kammam Niraya-vedaniyam,||
[2] atthi kammam tiracchana-yoni-gaminiya,||

[3] atti kammam petti-visaya-vedaniyam,||

[4] atthi kammam manussa-loka-vedaniyam,||

(5] atthi kammam deva-loka-vedaniyam.|| ||

Ayam vuccati, bhikkhave,||
kammanam vemattata.|| ||

[7.4] Katamo ca, bhikkhave,||
kammanam vipako?|| ||
Tividhaham, bhikkhave,||
kammanam vipakam vadami:|| ||
ditthe'va dhamme,||

upajje va,||

apare va pariyaye.|| ||

Ayam vuccati, bhikkhave,||
kammanam vipako.|| ||

[7.5] Katamo ca, bikkhave,||
kamma-nirodho?|| ||

Phassa-nirodho, bhikkhave,|



kamma-nirodho.|| ||

[7.6] Ayam'eva Ariyo Atthangiko Maggol||
kamma-nirodha-gamini-patipada,||
seyyath'idam:|| ||

samma-ditthi||

samma-sankappo||

samma-vaca)|

samma-kammanto||

samma ajivo||

samma-vayamo||

samma-sati||

samma-samadhi.|| ||

Yato ca kho, bhikkhave, ariya-savako evam kammam pajanati,||
evam kammana nidana-sambhavam pajanati,||
evam kammanam vemattatam pajanati,||

evam kammanam vipakam pajanati,||

evam kamma-nirodham pajanati,||

evam kamma-nirodha-gamini-patipadam pajanati,||
so imam nibbodhikam Brahma-cariyam pajanati||
kamma-nirodham.|| ||

'Kammam, bhikkhave, veditabba,||

kammanam nidana-sambhavo veditabbo,||
kammanam vemattata veditabba,||

kammanam vipako veditabbo,||

kamma-nirodho veditabbo,||
kamma-nirodha-gamini-patipada veditabba' ti.|| ||
Iti yan tam vuttam.|| ||

Idam etam paticca vuttam.|| ||

[8] 'Dukkham, bhikkhave, veditabba,||

dukkhassa nidana-sambhavo veditabbo,||
dukkhassa vemattata veditabba,||

dukkhassa vipako veditabbo,||

dukkha-nirodho veditabbo,||
dukkha-nirodha-gamini-patipada veditabba' ti.|| ||

Iti kho pan'etam vuttam.|| ||



Kii c'etam paticca vuttam?|| ||

Jati pi dukkha,||

jara pi dukkha,||

vyadhi pi dukkho,||

maranam pi dukkham,||

soka parideva-dukkha-domanass'upayasa pi dukkha,||
yamp'iccham na labhati tam pi dukkham,||
sankhittena pafnc'upadana-k-khandha dukkha.|| ||

Katamo ca, bhikkhave,||
dukkhassa nidana-sambhavo?|| ||

Tanha, bhikkhave,||
dukkhassa nidana-sambhavo.|| ||

Katama va, bhikkhave,||
dukkhassa vemattata?|| ||

Atthi, bhikkhave, dukkham adhimattam,||
atthi parittam,||

atthi dandha-viragi||

atti khippa-viragi.|| ||

Ayam vuccati, bhikkhave, ||
dukkhassa vemattata.|| ||

Katamo ca, bhikkhave,||
dukkhassa vipako?|| ||

Idha, bhikkhave, ekacco yena dukkhenal|
abibhiito pariyadinna-citto||

socati kilamati paridevati,||

urattali,||

kandati,||

sammoham,||

apajjati,||

yena va pana dukkhenal||

abhibhuto pariyadinna-citto||

bahiddha pariyetthim apajjati:|| ||

'""Ko eka-padam ...||

dvi-padam janati ...||

imassa dukkhassa nirodhaya' ti?|| ||
Sammoha-vepakkam vaham, bhikkhave,||
dukkham vadami|

pariyetthi-vepakkam va.|| ||



Ayam vuccati, bhikkhave,||
dukkhassa vipako.|| ||

Katamo ca, bhikkhave,||
dukkha-nirodho?|| ||

Tanha-nirodho, bhikkhave,|| ||
dukkha-nirodho.|]| ||

Ayam'eva Ariyo Atthangiko Maggo||
dukkha-nirodha-gamini-patipada,||
seyyath'idam:|| ||

samma-ditthi||

samma-sankappo||

samma-vaca)|

samma-kammanto||

samma ajivo||

samma-vayamo||

samma-sati||

samma-samadhi.|| ||

Yato ca kho, bhikkhave, ariya-savako evam dukkham pajanati,||
evam dukkhassa nidana||

sambhavam pajanati,||

evam dukkhassa vemattatam pajanati,||

evam dukkhassa vipakam pajanati,||

evam dukkha-nirodham pajanati,||

evam dukkha-nirodha-gaminim patipadam pajanati,||
so imam nibbedhikam Brahma-cariyam pajanati||
dukkha-nirodham.|| ||

'Dukkham, bhikkhave, veditabba,||

dukkhassa nidana-sambhavo veditabbo,||

dukkhassa vemattata veditabba,||

dukkhassa vipako veditabbo,||

dukkha-nirodho veditabbo,||
dukkha-nirodha-gamini-patipada veditabba' ti.|| ||

Iti yan tam vuttam.|| ||
Idam etam paticca vuttam.|| ||

Ayam so kho, bhikkhave,||
nibbedhika-pariyayo||
Dhamma-pariyayo" ti.|| ||






Anguttara Nikaya
X. Dasaka-Nipata
XXI: Kara-Ja-Kaya-Vagga

Sutta 208

Kara-Ja-Kaya Suttam

Adapted from the 1995 edition of the digital version of the Sri Lanka Buddha Jayanti Tripitaka Series.

Evam me sutam:

[1] [No nidana is given for these suttas. The location given in the nearest earler sutta (Number 176) is Pava,
Cunda, the smith's son's, mango grove, and in these suttas The Buddha is speaking to the bhikkhus in general.
Thetwo suttas are combined because all the evidence pointsto this being the original version.]

[2] "Naham, bhikkhave,||

saficetanikanam kammanam katanam,||
upacitanam,||

a-p-patisamviditva||

vyanti-bhavam||

vadami,||

tafi ca kho ditthe'va dhamme upapajjam va,||
apare va pariyaye.|| ||
Na tve vaham, bhikkhave,||
saficetanikanam kammanam katanam,||
upacitanam,||

a-p-patisamviditva)|
dukkhass'antakiriyam,||

vadami.|| ||

[3] Tatra, bhikkhave,|
tividha||
kaya-kammanta,||
sandosa-vyapatti,||
akusala-safncetanika,||
dukkh'udraya,||
dukkha-vipaka hoti.




Catu-b-bidha||
vacl-kammanta,||
sandosa-vyapatti,||
akusala-saficetanika,||
dukkh'udraya,||
dukkha-vipaka hoti.|| ||
Tividha||
mano-kammanta,||
sandosa-vyapatti,||
akusala-safncetanika,||
dukkh'udraya,||
dukkha vipaka hoti.|| ||

[4] Kathaii ca, bhikkhave, tividha||
kaya-kammanta,||
sandosa-vyapatti,||
akusala-saficetanika,||
dukkh'udraya,||

dukkha-vipaka hoti?|| ||

|dha, bhikkhave,||
ekacco:

(1] Pan'atipati hoti||

— luddo,||
lohita-pani,||
hata-pahate,||

nivittho adaya-panno||
sabba-pana-bhiitesu;|| ||
[2] Adinn'aday1 hoti
— yam tam parassa||
paravittupakaranam,||
gama-gatam va,||
arafiia-gatam va,||
adinnam||

theyya sankhatam,||
adata hoti;|| ||

[3] Kamesu miccha-cari hoti||



— ya ta matu-rakkhita||
pitu-rakkhita||

bhatu-rakkhita||

bhagini-rakkhital|

nati-rakkhita||

gotta-rakkhita||

Dhamma-rakkhita||

sassamika||

sapari-danda||

antamaso mala guna-parikkhitta pi,||
tatha rupasu carittam apajjita hoti.|| ||
Evam kho bhikkhave tividha||
kaya-kammanta,||

sandosa-vyapatti,||
akusala-sancetanika,||
dukkh'udraya,||

dukkha-vipaka hoti.|| ||

[5] Kathaii ca, bhikkhave, catubbidhal|
vacl-kammanta,||

sandosa-vyapatti,||
akusala-saficetanika,||

dukkh'udraya,||

dukkha vipaka hoti?|| ||

|dha, bhikkhave, ekacco:|| ||

1] Musa-vadi hoti

— sabha-gato va,||
parisa-gato va,||
nati-majjha-gato va,||
puga-majjha-gato va,||
raja-kula majjha-gato va,||
abhinito sakkhiputtho:|| ||

'Eh'ambho purisa,||
yam janasi,||
tam vadeht' ti.|| ||

So ajanam va,||



'Aham janamt' ti.|| ||
Janam va,||

'Aham na janami' ti.|| ||
Apassam va,||

'Aham passam1’ ti.|| ||
Passam va,||

'Aham na passami’ ti.|| ||
Iti atta-hetu va,||
para-hetu va,||

amisa Kifcikkha-hetu va,||
sampajana musa-bhasita hoti.|| ||
(2] Pisuna-vaco hoti

— ito sutva amutral|
akkhata imesam bhedaya,||
amutra va sutva imesam||
akkhata amisam bhedayal||
iti bhinnanam va,||
sandhata sahitanam va,||
anuppadata,||
samagg'aramo,||
samagga-rato,||
samagga-nandL||
samagga-karanim,||

vacam bhasita hoti.|| ||

3] Pharusa-vaco hoti

— ya sa vaca andaka||
kakkasa,||

parakatuka,||
parabhisajjani,||
kodha-samanta,||
asamadhi-samvattanika,||
tatha-rapim vacam bhasita hoti.|| ||
[4 Samphappalap1 hoti
— akala-vadi,||
abhuta-vadi,||
anattha-vadi,||
aDhamma-vadi,||
aVinaya-vadi.|| ||



Anidhana-vatim,||
vacam bhasita hoti,||
— akalena,||
anapadesam,||
apariyanta-vatim,|
anattha-samhitam.|| ||

Evam kho bhikkhave catubbidha||
vaci-kammanta,||
sandosa-vyapatti,||
akusala-safncetanika,||
dukkh'udraya,||

dukkha-vipaka hoti.|| ||

[6] Kathaif ca bhikkhave tividha||
mano-kammanta,||
sandosa-vyapatti,||
akusala-saficetanika,||
dukkh'udraya,||

dukkha-vipaka hoti?|| ||

|dha, bhikkhave, ekacco:|| ||

[1] Abhijjhald hoti:|| ||

Yam tam parassa paravittupakaranam||
tam abhijjhita hoti:|| ||

'Aho vata yam parassa,||
tam mama assa’' ti.|| ||

[2] Vyapanna-citto hoti padutthamana-samkappo|| ||
'Ime satta hafinantu va||

bajjhantu va||

ucchijjantu va||

vinassantu va||

ma va||

ahesum iti va' ti.|| ||

(3] Miccha-ditthiko hoti viparita-dassano:|| ||
'N'atthi dinnam,||

n'atthi yittham,||



n'atthi hutam,||

n'atthi sukata-dukkatanam kammanam phalam vipako,||
n'atthi ayam loko,||

n'atthi paro loko,||

n'atthi mata,||

n'atthi pita,||

n'atthi satta opapatika,||

n'atthi loke samana-brahmana samaggata,||

samma patipanna,||

yeiman cal|

lokam parai ca||

lokam sayam abhiiiia sacchi-katva pavedent?' ti.|| ||

Evam kho bhikkhave tividha||
mano-kammanta,||
sandosa-vyapatti,||
akusala-sancetanika,||
dukkh'udraya,||
dukkha-vipaka hoti.|| ||

[7] Tividha kaya-kammanta,||
sandosa-vyapatti||
akusala-saficetanika-hetu va, bhikkhave,||
satta kayassa bheda param marana)|
apayam||

duggatim||

vinipatam||

Nirayam upapajjanti.|| ||

Catubbidha vaci-kammanta,||
sandosa-vyapatti,||
akusala-saficetanika-hetu va, bhikkhave,||
satta kayassa bheda param maranal|
apayam||

duggatim||

vinipatam||

Nirayam upapajjanti.|| ||

Tividha mano-kammanta,||
sandosa-vyapatti,||



akusala-saficetanika-hetu va, bhikkhave,||
satta kayassa bheda param marana||
apayam||

duggatim||

vinipatam||

Nirayam upapajjanti.|| ||

[8] Seyyatha pi, bhikkhave,||
apannako mani uddham khitto||
yena yen'eva pati-t-thati,||
su-p-pati-t-thitam||

yeva pati-t-thati.|| ||

Evam eva kho, bhikkhave,||
tividha kaya-kammanta,||
sandosa-vyapatti,||
akusala-saficetanika-hetu va||
satta kayassa bheda param marana)|
apayam||

duggatim||

vinipatam||

Nirayam upapajjanti.|| ||
Catubbidha vaci-kammanta sando savyapatti akusala-saficetanika-hetu
va||

apayam||

duggatim||

vinipatam||

Nirayam upapajjanti.|| ||
Tividha mano-kammanta,||
sandosa-vyapatti,||
akusala-safncetanika-hetu va||
apayam||

duggatim||

vinipatam||

Nirayam upapajjanti.|| ||



[9] Naham, bhikkhave,||
saficetanikanam kammanam katanam||
upacitanam||

a-p-patisamviditva||

vyanti-bhavam||

vadami,||

tai ca kho ditthe'va dhamme upapajje va||
apare va pariyaye.|| ||

Na tve vaham, bhikkhave,||
saficetanikanam kammanam katanam||
upacitanam||

a-p-patisamviditva||
dukkhass'antakiriyam||

vadami.|| ||

[10] Tatra, bhikkhave,||
tividha||

kaya-kammanta,||

sampatti kusala-saficetanika,||
sukhudraya,||

sukha-vipaka hoti.|| ||

Catu-b-bidha||
vaci-kammanta,||

sampatti kusala-safncetanika,||
sukhudraya,||

sukha-vipaka hoti.|| ||
Tividha||

mano-kammanta,||

sampatti kusala-sancetanika,||
sukhudraya,||

sukha-vipaka hoti.|| ||

[11] Kathah ca, bhikkhave, tividha||
kaya-kammanta,||



sampatti kusala-saficetanika, ||
sukhudraya,||
sukha-vipaka hoti?|| ||

|dha, bhikkhave,||

ekacco:|| ||

(1] Pan-a-tipatam pahaya,||
pan-a-tipata pativirato hoti||

— nihita-dando||

nihita-sattho,||

lajjr,||

daya-panno||
sabba-pana-bhiitahit-a-nukampi viharati.|| ||
[2] Adinn'adanam pahaya,|
adinn'adana pativirato hoti||

— yam tam parassal|
paravittuipakaranam,||
gama-gatam va,||

arafifia-gatam va,||

na tam adinnam,||
theyya-sankhatam,||

adata hoti.|| ||

(3] Kamesu miccha-caram pahaya,||
kamesu miccha-cara pativirato hoti,||
ya ta matu-rakkhita,||
pitu-rakkhita,||

bhatu-rakkhita||
bhagini-rakkhita,||

nati-rakkhita,||

gotta-rakkhita,||
Dhamma-rakkhita,||

sassamika||

sapari-danda||

antamaso malagula parikkhitta pi,||
tatha-ripasu na carittam apajjita hoti.|| ||
Evam kho bhikkhave tividha||
kaya-kammantal||

sampattil|

kusala-sancetanikal|

sukhudraya||



sukha-vipaka hoti.|| ||

[12] Kathah ca, bhikkhave, catubbidha]||
vaci-kammanta||

sampatti kusala-sancetanika,||
sukhudraya,||

sukha vipaka hoti?|| ||

|dha, bhikkhave, ekacco:|] ||

[1] Musa-vadam pahaya,||
musa-vada pativirato hoti||
— sabha-gato va,||
parisa-gato va,||
fiati-majjha-gato va,||
pugamajjha-gato va,||
raja-kula majjha-gato va,||
abhinito sakkhiputtho:|| ||
'Eh'ambho purisa,||

yam janahi,||

tam vadeht' ti.|| ||

So ajanam va:||

'Aham na janam' ti.|| ||
Janam va:||

'Aham janamr' ti.|| ||
Apassam va:||

'Aham na passami' ti.|| ||
Passam va:||

'Aham passam1’ ti.|| ||

Iti attahetu va,||

parahetu va,||
amisa-kincikkha-hetu va,||
na sampajana musa bhasita hoti.|| ||

[2] Pisunam vacam pahaya,||
pisunaya vacaya pativirato hoti||
— na ito sutva amutral|
akkhata imesam bhedaya,||



amutra va sutva na imesam||
akkhata amisam bhedayal||
iti bhinnanam va||

sandhata sahitanam va||
anuppadata,||
samagg'aramo,||

samagga-r ato,||
samagga-nandi,||
samagga-karanim,||

vacam bhasita hoti.| ||

(3] Pharusam vacam pahaya,||
pharusaya vacaya pativirato hoti||
— ya sa vaca||

nel,|

kanna sukha,||

pemaniya,||

hadayam-gama,||

porg,|

bahu-jana-kanta,||

bahu-jana manapa,||

tatha-ripim vacam bhasita hoti.| ||
[4 Sampha-p-palapam pahaya,||
sampha-p-palapa pativirato hoti||
— kala-vadi,||

bhita-vadi,||

attha-vadu,||

Dhamma-vadi,||

Vinaya-vady|| ||

Nidhana-vatim||

vacam bhasita hoti,||

— kalena,||

sapadesam,||

pariyanta-vatim||
attha-samhitam.|| ||

Evam kho bhikkhave catubbidha||
vaci-kammanta||

sampatti kusala-saficetanika,||
sukhudraya,||

sukha vipaka hoti.|| ||



[13] Kathah ca, bhikkhave, tividha||
mano-kammanta, ||

sampatti kusala-saficetanika,||
sukhudraya,||

sukha-vipaka hoti?|| ||

|dha, bhikkhave, ekacco:|| ||

[1] Anabhijjhala hoti,||
— yam tam parassa para-citt'apakaranam,||
tam anabhijjhita hoti:|| ||

'Aho vata yam parassa,||
tam mama assa’' ti.|| ||

[2] Avyapanna-citto hotil|
appadu-t-thamana-sankappo:|| ||
'Ime satta avera hontul|
avyapajja,||

anigha,||

sukhi,||

attapam pariharantu' ti.|| ||

3] Samma ditthiko hoti aviparita-dassano:|| ||

'Atthi dinnam||

atthi yittham,||

atthi hutam,||

atthi sukata dukkatanam kammanam phalam vipako,||
atthi ayam loko,||

atthi paro loko,||

atthi mata,||

atthi pita,||

atthi satta opapatika,||

atthi loke samana-brahmana samm'aggata,||

samma patipanna,||

yo imaii ca lokam paraiica lokam sayam abhiiifia sacchi-katva pavedentr'

tiql i

Evam kho, bhikkhave, tividha||
mano-kammanta||
sampatti kusala-saficetanika||



sukhudrayal||
sukha-vipaka hoti.|| ||

[14] Tatra, bhikkhave,||
tividha||

kaya-kammanta,||

sampatti kusala-sancetanika,||
sukhudraya,||

sukha-vipaka hoti.|| ||

Catu-b-bidha]|
vacl-kammanta,||

sampatti kusala-saficetanika,||
sukhudraya,||

sukha-vipaka hoti.|| ||
Tividha||

mano-kammanta, ||

sampatti kusala-saficetanika,||
sukhudraya,||

sukha-vipaka hoti.|| ||

[15] Seyyatha pi, bhikkhave,||
apannako mani uddham khitto||
yena yen'eva pati-t-thati,||
su-p-pati-t-thitam||

yeva pati-t-thati.|| ||

Evam eva kho bhikkhave,||
tividha||

kaya-kammanta,||

sampatti kusala-saficetanika,||
sukhudraya,||

sukha-vipaka hoti.|| ||
Catu-b-bidha||
vacl-kammanta,||

sampatti kusala-saficetanika,||



sukhudraya,||

sukha-vipaka hoti.|| ||
Tividha||

mano-kammanta,||

sampatti kusala-saficetanika,||
sukhudraya,||

sukha-vipaka hoti.|| ||

[16] ""Naham, bhikkhave,||
saficetanikanam kammanam katanam||
upacitanam||

a-p-patisamviditva,||

vyanti-bhavam,||

vadami,||

tafi ca kho ditth'eva dhamme upapajjam vaj|
apare va pariyaye.|| ||

Na tvevaham, bhikkhave,||
saficetanikanam kammanam katanam||
upacitanam||

a-p-patisamviditva,||
dukkhass'antakiriyam,||

vadami.|| ||

[17] Sa kho so bhikkhave]|
ariya-savako||

evam vigat-a-bhijjho,||
vigata-vyapado,||
asa-m-milho,||
sampajano patissato,||
metta-saha-gatena cetasal|
ekam disam pharitva viharati,||
tatha dutiyam,||

tatha tatiyam,||

tatha catuttham.|| ||

[18] Iti uddham adho tiriyam||



sabbadhi sabbattatayal||
sabba-vantam||

lokam metta-saha-gatena cetasa||
vipulena mahaggatena,||
appamanena,||

averena,||

avyapajjena,||

pharitva viharati.|| ||

[19] So evam pajanati:|| ||

'Pubbe kho||

me idam cittam parittam ahosi,||
a-bhavitam,||

etarahi pana|

me idam cittam appamanam,||
su-bhavitam,||

yam kho pana Kkifici pamanpa-katam kammam,||
na tam tatr-a-vasissati,||

na tam tatr-a-va-titthatt' ti.|| ||

[20] Tam kim maiifiatha bhikkhave?|| ||
Dahara-t-agge ce so ayam kumaro||

metta-ceto-vimuttim bhaveyya,||
api nu kho papa-kammam kareyya" ti?|| ||

'""No h'etam, bhante."|| ||

""Akarontam kho pana papa-kammam||
api nu kho dukkham phuseyya" ti?|| ||

'""No h'etam, bhante,||
akarontam hi, bhante,||
papa-kammam kuto dukkham phusissati" ti.|| ||

[21] "Bhavetabba kho panayam, bhikkhave,||
metta-ceto-vimutti||

itthiya va||

purisena va.|| ||

[22] Itthiya va, bhikkhave,

purisassa va||

nayam kayo adaya gamaniyo,||

cittantaro ayam, bhikkhave, macco.|| ||

[23] So evam pajanati:|| ||



'Yam kho me idha||

kific1 pubbe imina kara-jakayenal||
papa-kammam katam,||

sabbam tam idha vedaniyam,||

na tam anugam bhavissatt' ti.|| ||

[24] Evam bhavita kho, bhikkhave,||
metta-ceto-vimutti anagamitaya samvattati,||
idha paififi'assa bhikkhuno uttarim vimuttim appativijjhato' ti.|| ||

[25] Sa kho so, bhikkhave,||
ariya-savako||

evam vigat-a-bhijjhol||
vigata-vyapado||
asa-m-miilho||

sampajano patissato||
karupa-saha-gatena cetasa||
ekam disam pharitva viharati,||
tatha dutiyam,||

tatha tatiyam,||

tatha catuttham.|| ||

Iti uddham adho tiriyam||
sabbadhi sabbattatayal||
sabba-vantam||

lokam karuna-saha-gatena cetasi||
vipulena mahaggatena||
appamanena,||

averena,||

avyapajjena,||

pharitva viharati.|| ||

So evam pajanati:|| ||

‘Pubbe kho||

me idam cittam parittam ahosi|
a-bhavitam||

etarahi pana||

me idam cittam appamanam,||
subhavitam,||

yam kho pana Kkifici pamapakatam kammam,||



na tam tatravasissati,||
na tam tatravatitthatr' ti.|| ||

Tam kim maififiatha bhikkhave?|| ||

Dahara-t-agge ce so ayam kumaro karuna-ceto-vimuttim bhaveyya,||
api nu kho papa-kammam kareyya" ti?|| ||

'""No h'etam bhante."|| ||

"Akarontam kho pana papa-kammam api nu kho dukkham phuseyya" ti?

""No h'etam bhante,||
akarontam hi, bhante,||
papa-kammam kuto dukkham phusissati" ti.|| ||

"Bhavetabbo kho panayam, bhikkhave,||
karuna-ceto-vimutti||

itthiya va||

purisena va.|| ||

Itthiya va, bhikkhave,||

purisassa va,||

nayam kayo adaya gamaniyo,||
cittantaro ayam, bhikkhave, macco.|| ||
So evam pajanati:|| ||

'Yam kho me idha kifici pubbe imina karajakayena papa-kammam
katam, ||

sabbam tam idha vedaniyam,||

na tam anugam bhavissatr' ti.| ||

Evam bhavita kho, bhikkhave,||
karuna-ceto-vimutti Anagamitaya samvattati,||

idha pafii'assa, bhikkhuno,||
uttarim vimuttim appativijjhato.|| ||

[26] Sa kho so, bhikkhave,||
ariya-savakol||

evam vigat-a-bhijjhol||
vigata-vyapado||
asa-m-miilho||

sampajano patissato||



mudita-saha-gatena cetasa||
ekam disam pharitva viharati,||
tatha dutiyam,||

tatha tatiyam,||

tatha catuttham.|| ||

Iti uddham adho tiriyam||
sabbadhi sabbattatayal||
sabba-vantam||

lokam mudita-saha-gatena cetasa||
vipulena mahaggatena||
appamanena,||

averena,||

avyapajjena,||

pharitva viharati.|| ||

So evam pajanati:|| ||

'‘Pubbe kho||

me idam cittam parittam ahosi|
a-bhavitam,|

etarahi panal|

me idam cittam appamanam,||
su-bhavitam,||

yam kho pana Kkifici pamana-katam kammam,||
na tam tatr-a-vasissati||

na tam tatr-a-va-titthatt' ti.|| ||
Tam kim maifatha bhikkhave?|| ||

Dahara-t-agge ce so ayam kumaro mudita-ceto-vimuttim bhaveyya,||
api nu kho papa-kammam kareyya" ti?|| ||
""No h'etam bhante."|| ||

"Akarontam kho pana papa-kammam api nu kho dukkham phuseyya" ti?

""No h'etam bhante,||
akarontam hi, bhante,||
papa-kammam kuto dukkham phusissati" ti.|| ||

"Bhavetabbo kho panayam, bhikkhave,||
mudita-ceto-vimutti||

itthiya va||

purisena va.|| ||

Itthiya va, bhikkhave,||



purisassa va||

nayam kayo adaya gamaniyo,||

cittantaro ayam, bhikkhave, macco.|| ||

So evam pajanati:|| ||

'Yam kho me 1lidha Kifnci pubbe imina karajakayena papa-kammam
katam,||

sabbam tam idha vedaniyam,||

na tam anugam bhavissatr' ti.| ||

Evam bhavita kho, bhikkhave,||
mudita-ceto-vimutti anagamitaya samvattati,||

idha pafifi'assa, bhikkhuno,||
uttarim vimuttim appativijjhato.|| ||

[27] Sa kho so, bhikkhave,||
ariya-savakol||

evam vigat-a-bhijjho,||
vigata-vyapado,||
asa-m-miilho,||

sampajano patissato,||
upekkha-saha-gatena cetasa||
ekam disam pharitva viharati,||
tatha dutiyam,||

tatha tatiyam,||

tatha catuttham.|| ||

Iti uddham adho tiriyam||

sabbadhi sabbattatayal||
sabba-vantam||

lokam upekkha-saha-gatena cetasa||
vipulena mahaggatena||
appamanena,||

averena,||

avyapajjena,||

pharitva viharati.|| ||

So evam pajanati:|| ||

‘Pubbe kho||
me idam cittam parittam ahosi|



a-bhavitam,||

etarahi pana|

me idam cittam appamanam||

su-bhavitam,||

yam kho pana me Kkifici pamana-katam kammam,||
na tam tatr-a-vasissati,||

na tam tatr-a-va-titthatt' ti.|| ||

Tam kim manfnatha, bhikkhave?|| ||

Dahara-t-agge ce so ayam kumaro||
upekkha-ceto-vimuttim bhaveyya,||
api nu kho papa-kammam kareyya" ti?|| ||

'""No h'etam bhante."|| ||

"Akarontam kho pana papa-kammam||
api nu kho dukkham phuseyya" ti?|| ||

""No h'etam, bhante,||
akarontam hi, bhante,||
papa-kammam kuto dukkham phusissati" ti.|| ||

"Bhavetabba kho panayam, bhikkhave,||
upekkha-ceto-vimutti||

itthiya va||

purisena va.|| ||

Itthiya va, bhikkhave,||

purisassa va,||

nayam kayo adaya gamaniyo,||
cittantaro ayam, bhikkhave, macco.|| ||
So evam pajanati:|| ||

'Yam kho me idha kifici pubbe imina karajakayena papa-kammam
katam,||

sabbam tam idha vedaniyam,||

na tam anugam bhavissatr' ti.| ||

Evam bhavita kho, bhikkhave,||
upekkha-ceto-vimutti anagamitaya samvattati||

idha pafifi'assa, bhikkhuno,||
uttarim vimuttim appativijjhato" ti.|| ||



Majjhima Nikaya
II1. Upari Pannasa — 4. Vibhanga Vagga

Sutta 142

Dakkhina-Vibhanga Suttam

Adapted from the 1995 edition of the digital version of the Sri Lanka Buddha Jayanti Tripitaka Series.

Evam me sutam:

[1] Ekam samayam||
Bhagava Sakkesu viharati, Kapilavatthusmim, Nigrodharame.|| ||

Atha kho Maha-Pajapati Gotami]||
navam dussayugam adaya, yena Bhagava ten'upasankami.|| ||

Upasankamitva Bhagavantam,||
abhivadetva, eka-m-antam nisidi.|| ||

Eka-m-antam nisinna kho||

Maha-Pajapati Gotami||

Bhagavantam etad avoca:|| ||

[2] "Idam me bhante,||

navam dussayugam, Bhagavantam uddissa||
samam kantam||

samam vayitam.|| ||

Tam me bhante,||

Bhagava patiganhatul||

anukampam upadaya" ti.|| ||

Evam vutte,||

Bhagava, Maha-Pajapatim Gotamim etad avoca:|| ||

"Sange Gotami dehi,||

sanghe te dinnaml||

ahai c'eva pujito bhavissamil|
sangho ca" ti.|| ||

Dutiyam pi kho,||



Maha-Pajapati Gotami, Bhagavantam etad avoca:|| ||

"Idam me bhante,||

navam dussayugam, Bhagavantam uddissa||

samam kantam||

samam vayitam.|| ||

Tam me bhante,||

Bhagava patiganhatul||

anukampam upadaya" ti.|| ||

Dutiyam pi kho,||

Bhagava, Maha-Pajapatim Gotamim etad avoca:|| ||

"Sange Gotami dehi,||

sanghe te dinnaml||

ahai c'eva pujito bhavissamil|
sangho ca" ti.|| ||

Tatiyam pi pi kho,||

Maha-Pajapati Gotami, Bhagavantam etad avoca:|| ||
"Idam me bhante,||

navam dussayugam, Bhagavantam uddissal||

samam kantam||

samam vayitam.|| ||

Tam me bhante,||

Bhagava patiganhatul|

anukampam upadaya" ti.|| ||

Tatiyam pi kho,||

Bhagava, Maha-Pajapatim Gotamim etad avoca:|| ||

"Sange Gotami dehi,||

sanghe te dinnam||

ahan c'eva pujito bhavissami||
sangho ca" ti|| ||

[3] Evam vutte ayasma Anando Bhagavantam etad avoca:|| ||

"Patiganhatu bhante,||



Bhagava Maha-Pajapatiya Gotamiya navam dussayugam.|| ||
Bahii-pakara bhante,||

Maha-Pajapati Gotami, Bhagavato,||

matuccha||

apadikal|

posika khirassa dayika,||

Bhagavantam janettiya||

kala-kataya thafifiam payesi.|| ||

[4] Bhagava pi, bhante,||
bahu-pakaro||

Maha-Pajapatiya Gotamiya.|| ||
Bhagavantam, bhante,||

agamma Maha-Pajapatt Gotami||
Buddham saranam gata,||
Dhammam saranam gata,||
Sangham saranam gata.|| ||

Bhagavantam, bhante||

agamma Maha-Pajapati Gotami||
pan-atipata pativirata,||

adinn'adana pativirata,||

kamesu miccha-cara pativirata,||
musa-vada pativirata,||
sura-mera-yamajja-pama-datthana pativirata.|| ||
Bhagavantam, bhante,||

agamma Maha-Pajapati Gotami||

Buddhe avecca-p-pasadena samannagata,||
Dhamme avecca-p-pasadena samannagata,||
Sanghe avecca-p-pasadena samannagata,||
ariya-kantehi silehi samannagata.|| ||

Bhagavantam, bhante,||

agamma Maha-Pajapati Gotami||

dukkhe nikkankha,||

dukkha-samudaye nikkankha,||

dukkha-nirodhe nikkankha,||
dukkha-nirodha-gaminiya patipadaya nikkankha.|| ||
Bhagava pi bhante||

bahui-pakaro||

Maha-Pajapatiya Gotamiya" ti.|| ||



[5] "Evam etam Ananda!| ||
Evam etam Ananda!|| ||

Yam hi Ananda,||

puggalo puggalam agamma,||
Buddham sarapam gato hoti,||
Dhammam saranam gato hoti,||
Sangham saranam gato hoti;||
imass Ananda,||

puggalassa imina puggalenal||
na su-p-patikaram vadami,||
yad idam||

abhivadana-||

paccu-t-than-||
afnjali-kammam||
samici-kammam:||

civara-||

pinda-pata-||

senasana-||
gilana-paccaya-bhesajja-||
parikkhar-a-nu-p-padanena.|| ||
Yam h'Ananda,||

puggalo puggalam agamma,||
pan-a-tipata pativirato hoti,||
adinn'adana pativirato hoti,||
kamesu miccha-cara pativirato hoti,||
musa-vada pativirato hoti,||
sura-mera-yamajja-pama-datthana pativirato hoti.;||
imass Ananda,||

puggalassa imina puggalenal||
na su-p-patikaram vadami,||
yad idam||

abhivadana-||

paccu-t-than-||
afjali-kammam||
samici-kammam:||

civara-||

pinda-pata-||

senasana-||
gilana-paccaya-bhesajja-||



parikkhar-a-nu-p-padanena.|| ||

Yam h'Ananda,||

puggalo puggalam agammal|

Buddhe avecca-p-pasadena samannagato hoti,||
dhamme avecca-p-pasadena samannagato hoti,||
sanghe avecca-p-pasadena samannagato hoti,||
ariya-kantehi silehi samannagato hoti;||

imass Ananda,||

puggalassa imina puggalenal||

na su-p-patikaram vadami,||

yad idam||

abhivadana-||

paccu-t-than-||

afjali-kammam||

samici-kammam:||

civara-||

pinda-pata-||

senasana-||

gilana-paccaya-bhesajja-||
parikkhar-a-nu-p-padanena.|| ||

Yam h'Ananda,||

puggalo puggalam agammal||

dukkhe nikkankho hoti,||

dukkha-samudaye nikkankho hoti,||
dukkha-nirodhe nikkankho hoti,||
dukkha-nirodha-gaminiya patipadaya nikkankho hoti;||
imass Ananda,||

puggalassa imina puggalena||

na su-p-patikaram vadami,||

yad idam||

abhivadana-||

paccu-t-than-||

afijali-kammam||

samici-kammam:||

civara-||

pinda-pata-||

senasana-||

gilana-paccaya-bhesajja-||
parikkhar-a-nu-p-padanena.|| ||



[6] Cuddasa kho pan'im Ananda,||
patipuggalika dakkhina.|| ||

Katama cuddasa?|| ||

Tathagate,||

Arahante,||

Samma Sambuddhe,||

danam deti,||

ayam pathama patipuggalika dakkhina.|| ||
Pacceka-Buddhe,||

danam deti,||

ayam dutiya patipuggalika dakkhina.|| ||
Tathagata-savake,||

Arahante||

danam deti,||

ayam tatiya patipuggalika dakkhina.|| ||
Arahatta-phala-sacchi-kiriyaya,||
patipanne,||

danam deti,||

ayam catuttht patipuggalika dakkhina.|| ||
Anagamissa,||

danam deti,||

ayam paincami patipuggalika dakkhina.|| ||
Anagami-phala-saccha-Kkiriyaya,||
patipanne,||

danam deti,||

ayam chatthi patipuggalika dakkhina.|| ||
Sakad-agamissa,||

danam deti,||

ayam sattami patipuggalika dakkhina.|| ||
Sakad-agami-phala-saccha-kiriyaya,||
patipanne,||

danam deti,||

ayam atthami patipuggalika dakkhina.|| ||
Sot'apanne,||

danam deti,||



ayam navami patipuggalika dakkhina.|| ||
Sot'apatti-phala-saccha-Kkiriyaya,||
patipanne,||

danam deti,||

ayam dasami patipuggalika dakkhina.|| ||
Bahirake kamesu vita-rage,||

danam deti,||

ayam ekadasami patipuggalika dakkhina.|| ||
Puthujjana-silavante,|

danam deti,||

ayam dvadasami patipuggalika dakkhina.|| ||

Puthujjana-du-s-sile,||
danam deti,||
ayam terasami patipuggalika dakkhina.|| ||

Tiracchana-gate,||
danam deti,||
ayam cuddasami patipuggalika dakkhina.|| ||

[7] Tatr', Ananda,||

tiracchana-gate,||

danam datva,||

sata-guna dakkhina patikankhitabba.|| ||

Puthujjana-du-s-sile,||

danam datva,||

sahassa-guna dakkhina patikankhitabba.|| ||
Puthujjana-sila-vante,||

danam datva,||

sata-sahassa-guna dakkhina patikankhitabba.|| ||

Bahirake kamesu vita-rage,||
danam datva,||
kotisata-sahassa-guna dakkhina patikankhitabba.|| ||

Sot'apatti-phala-sacchi-Kkiriyaya,||
patipanne,||

danam datva,||

asankheyya,||



appameyya,||
dakkhina patikankhitabba.| ||

Ko pana vado Sot'apanne,||
ko pana vado Sakad-agami-phala-sacchi-kiriyaya patipanne?|| ||

Ko pana vado Sakad-agamissa?|| ||

Ko pana vado Anagami-phala-sacchi-kiriyaya patipanne?|| ||
Ko pana vado Anagamissa?|| ||

Ko pana vado Arahatta-phala-sacchi-kiriyaya patipanne?|| ||
Ko pana vado Tathagata-savake Arahante?|| ||

Ko pana vado Pacceka-Buddhe?|| ||

Ko pana vado Tathagate Arahante Samma Sambuddhe?|| ||

[8] Satta kho pan'im, Ananada,||
Sangha-gata dakkhina.|| ||

Katama satta?|| ||

Buddha-pamukhe ubhato sanghe||
danam deti.|| ||

Ayam pathama Sanghagata dakkhina.|| ||
Tathagate parinibbute ubhato sanghe||
danam deti.|| ||

Ayam dutiya Sangha-gata dakkhina.| ||
Bhikkhu-sanghe||

danam deti.|| ||

Ayam tatiya Sangha-gata dakkhina.|| ||
Bhikkhuni-sanghe||

danam deti.|| ||

Ayam catuttht Sangha-gata dakkhina.|| ||

'Ettaka me bhikkhi ca|

bhikkhuniyo ca||

Sanghato uddissatha’' ti||

danam deti.|| ||

Ayam paiicami Sangha-gata dakkhina.|| ||
'Ettaka me bhikkhu Sanghato uddissatha’' ti||



danam deti.|| ||
Ayam chattht Sangha-gata dakkhina.|| ||

'Ettika me bhikkhuniyo Sanghato uddissatha' ti||
danam deti.|| ||

Ayam sattami Sangha-gata dakkhina.

[9] Bhavissanti kho pan'Ananda,||
anagatam addhanam gotrabhuno,||
kasavakantha,||

du-s-sila,||

papa-dhamma,||

tesu du-s-silesul||

Sangham uddissa danam dassanti.|| ||

Tada p'aham Ananda,||

Sanghagatam dakkhinam||

asankheyyaml||

appameyyam||

vadami||

na tvevaham, Ananda,||

kenacl pariyayena,||

Sanghagataya dakkhinaya,||

patipuggalikam danam maha-p-phalataram,||
vadami.|| ||

[10] Catasso kho ima Ananda,||
dakkhina-visuddhiyo.|| ||

Katama catasso?|| ||

Atth', Ananda,||

dakkhina dayakato visujjhati,||

no patiggahakato.|| ||

Atth', Ananda,||

dakkhina patiggahakato visujjhati,||
no dayakato.|| ||

Atth', Ananda,||

dakkhina n'eva dayakato visujjhati,||
no patiggahakato.|| ||



Atth', Ananda,||
dakkhina dayakato c'eva visujjhati,||
patiggahakato ca.|| ||

[11] Kathaii ¢'Ananda,|

dakkhina dayakato visujjhati,||

no patiggahakato?|| ||

Idh'Ananda,||

dayako hoti silava kalyana-dhammo,||
patiggahaka honti du-s-sila papa-dhamma.|| ||
Evam kho Ananda,||

dakkhina dayakato visujjhati,||

no patiggahakato.|| ||

Kathaii ¢'Ananda,|
dakkhina patiggahakato visujjhati,||
no dayakato?|| ||

Idh'Ananda dayako hoti du-s-silo||
papa-dhammo,||

patiggahaka honti silavanto||
kalyana-dhamma.|| ||

Evam kho Ananda,||

dakkhina patiggahakato visujjhati,||
no dayakato.|| ||

Kathaifi ¢'Ananda,|

dakkhina n'eva dayakato visujjhati,||
no patiggahakato?|| ||

Idh'Ananda,||

dayako ca hoti du-s-silo,||
papa-dhammo,||

patiggahaka ca honti du-s-sila,||
papa-dhamma.|| ||

Evam kho Ananda,||

dakkhina n'eva dayakato visujjhati,||
no patiggahakato.|| ||

Kathafi ¢'Ananda,|



dakkhina dayakatoc'eva visujjhati||
patiggahakato ca?|| ||

Idh'Ananda,||

dayako ca hoti silava,||
kalyana-dhammo,||
patiggahaka ca honti silavanto,||
kalyana-dhamma.|| ||

Evam kho Ananda,||
dakkhina dayakato c'eva visujjhati||
patiggahakato ca.|| ||

Ima kho Ananda,||
catasso dakkhina-visuddhiyo" ti.|| ||

Idam avoca Bhagava.|| ||

[12] Idam vatva Sugato athaparam||
etad avoca Sattha:|| ||

Yo silava du-s-silesu dadati danam||
Dhammena laddha supasanna-cinto,||
Abhisaddaham kamma-phalam ularam||
Sa dakkhina dayakato visujjhati.|| ||

Yo du-s-silo silavantesu dadati danam||
Adhammena laddha appasanna-citto,||
Anabhisaddaham kamma-phalam ularam,||
Sa dakkhina patiggahakato visujjhati.|| ||

Yo du-s-silo dadati danam||

Adhammena laddha appasanna-citto,||
Anabhisaddaham kamma-phalam ularam,||
Sa dakkhina n'ev'ubhato visujjhati.|| ||

Yo silava silavantesu dadati danam||
Dhammena laddha supasanna-citto,||
Abhisaddaham kamma-phalam ularam,||
Tam ve danam vipula-phalan ti briami.|| ||

Yo vita-rago vita-ragesu dadati danam||
Dhammena laddha supasanna-citto||
Abhisaddaham kamma-phalam ularam,||

Tam ve danam amisa-danana vipula ti brami.|| ||



Epilogue

From Majjhima Nikaya,
Sutta 4,
Bhayabherava Suttam

Fear and Terror

[1] "So, evam samahite citte,||
parisuddhe,||

pariyodate,||

an-angane,||

vigat'upa-k-Kkilese,||

mudu-bhite,||

kammaniye,||

thite,|

anej'jappatte,||

sattanam cut'upapataianaya cittam abhininnamesim.|| ||
So dibbena cakkhuna visuddhena||
atikkanta-manusakenal||

satte passami||

cavamane upapajjamane —|| ||
hine,||

panite,|

su-vanne,||

du-b-banne,||

su-gate,||

du-g-gate —|| ||

yatha kamm'upage satte,|| ||
pajanami:|| ||

'Ime vata bhonto satta||
kaya-du-c-caritena samannagata,||
vaci-du-c-caritena samannagata,||
mano-du-c-caritena samannagata,||
ariyanam upavadaka,||
miccha-ditthika,||
miccha-ditthi-kamma-samadana,||
te kayassa bheda param marana||
apayam,||



duggatim,||

vinipatam,||

Nirayam upapanna.

Ime va pana bhonto satta||
kaya-su-caritena samannagata,||
vacl-su-caritena samannagata, ||
mano-su-caritena samannagata,||
ariyanam anupavadaka,||
samma-ditthika-||
samma-ditthi-kamma-samadana,||
te kayassa bheda param marana||
sugatim,||

saggam lokam upapanna’' ti.

Iti dibbena cakkhuna visuddhenal||
atikkanta-manusakenal||

satte passami||

cavamane upapajjamane —]|| ||

hine,||

panite,||
su-vanne,||
du-b-banne,||
su-gate,||
du-g-gate —|| ||

yatha-kamm'iipage satte pajanami."|| ||
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